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Islam is a complete way of life. Just like other aspects in Islam, guidelines have also been given
regarding a person’s outer appearance, form and clothing, which are included amongst the
teachings of Islam. A true and complete Muslim is he who adheres to these Islamic teachings and
practices upon them. While Allah is aware of our inner selves, there is a social need for our outer
condition to be correct. Thus, the claim of practicing upon Islam in totality is not possible without
one’s outer condition being corrected. Islam has also given us specific injunctions regarding one’s
hair.

Hair is a great bounty and blessing of Allah. For every bounty conferred upon us by Allah, we have
been commanded to express our shukr (gratitude and appreciation), both verbally and practically.
The verbal shukr will be done by praising Allah, while the practical shukr will be expressed by
obeying Allah with regards to our hair, by keeping it in accordance to His commands and the
blessed way of Rasulullah (£), as opposed to the ways of the disbelievers.

Mufti Rasheed Ahmad Ludhianwi (&) writes,

“With regards to the keeping of hair, there are three permissible options:

1) Lengthening the hair. This can further be divided into three lengths:

a) Hair that extends till the earlobes. This is called ‘wafrah’ in Arabic.

b) Hair that extends till between the earlobe and the shoulder. It is called ‘limmah’ in Arabic.
c) Hair that extends till the shoulder. It is called ‘jummah’.

2) Halg- to shave off all the hair of the head.
3) The shortening and cutting of the hair on the head equally.

From the above, the first option is the most preferable (since it is sunnah). Next in rank is the
second option (which was undoubtedly the practice of some Sahaabah like Ali (&)), while the third
option is merely permissible.” (Ahsanul-Fataawa v.8 pg.80-81) (Keeping hair below the shoulder is
disliked)

He further writes, “The following hairstyles are impermissible:

1) Qaza’- To shave a portion of the head and maintain hair on the rest of the head, or to cut the hair
unevenly, leaving one part shorter and the other part longer. Keeping such hair has been clearly
prohibited in the hadeeth.”(Ahsanul-Fataawa v.8 pg.82)

Abdullah ibn Umar (&) narrates that Rasulullah () prohibited from qaza’ (Sahihul Bukhaari pg.877/
Sahih Muslim v.2 pg.203)

Moulana Ashraf Ali Thanwi (&) writes, “If a person wishes to trim his hair, then it should be
trimmed equally on all sides. To shorten the hair while keeping the front portion of the hair long,
which has become a fashion today, is not permissible. Similarly, to shave part of the head while
leaving the rest is not correct either.” (Bahishti Zewar v.11 pg.115)



Not only is such a hairstyle impermissible, it is also extremely unhealthy. ‘A team of physiologists
from Chile and Argentina have, after conducting numerous tests and surveys, come to the
conclusion that those people who keep their hair at one length or those who keep no hair at all are
very unlikely to develop Brights disease of the kidneys, as well as mental tension and pressure. The
reasoning behind this, according to this team of expert doctors, is that since the hair is in many
cases dark (and sometimes even black), when the light of the sun and its ultra-violet rays fall upon
the head, it causes a (beneficial) chemical reaction. If the hair is uneven and some parts stick out
higher than the rest, the light and rays of the sun fall upon those parts with a lot more force, which
results in harmful effects (to the mind and body).” (Sunnate-Nabawi aur Jadeed science v.1 pg.426)

Mufti Rasheed Ahmad Ludhianwi (&) then goes on to mention another impermissible hairstyle,
“2) Any hairstyle which is the custom or habit of the kuffaar (disbelievers) or fussaaq (open
sinners). The reason for this prohibition is that it entails imitating the disbelievers and sinners.
However, the habits and customs of the disbelievers and sinners of that particular era will be taken
into consideration.”

He writes further, “Fashion is something which is continuously changing. However, from the
inception of the English (or Western) fashion till today, the keeping of the hair unevenly has
become one common and inseparable part of fashion. It seems as if one can only be fashionable if
one’s hair is uneven. Just as the unevenness can be due to trimming, it is also sometimes due to
shaving (a certain part off), as is the practice of shaving around the ears (and forming a circle). This
form of hairstyle when the hair of the entire head is not of an equal length is explicitly prohibited in
the sayings and advices of Rasulullah (¥), as well as in the clear texts of the scholars of Hadith and
Figh, irrespective of whether it is the habit and custom or any group of kuffaar or sinners or not.
Yes, if it happens to be the habit and custom of the kuffaar or sinners, the sin will be even more
serious and severe. Allah states ‘Do not (even) incline slightly towards the (ways of) those who have
oppressed themselves (by committing kufr or sins), otherwise the fire will afflict you’ (Surah Hud
v.113). Rasulullah (¥) had also stated, “Whoever imitates a nation is from amongst them.” (Abu
Daud) (Ahsanul-Fataawa v.8 pg.85)

Moulana Ashraf Ali Thanwi (5) writes, “Just as the Baabree hairstyle is prohibited (when the hair
from the top of the head is cut, while the hair on all three sides is maintained), so too is the keeping
of an English (Western) haircut totally haraam. Nowadays many fashions have sprung up amongst
even the educated females and males. Many women now keep the hair of their daughters
according to (modern) English (Western) styles, and braid and plait their daughters’ hair in imitation
of some irreligious women (actresses, singers and pop stars). They also get their sons to keep
hairstyles in imitation of irreligious men (actors, singers, sports stars etc.). All such fashion is
impermissible. One should keep hair according to the hairstyles kept by the muslims in former
times (i.e. the sunnah method). If you (o parents) will keep impermissible hairstyles for your
children, the entire sin will fall upon you. The fact that the muslims have left their dress code and
appearance (of sunnah) and have adopted the appearance of irreligious people and are even proud
about it is indeed a matter of great shame.”(Bahishti Zewar v.6 pg.6)



May Allah grant us Taufiq to follow the sunnah in every aspect of our lives. Aameen!

By the grace of Allah, the thought crossed my mind to explain in more detail the above article which | had
written on the request of Moulana Qasim Jada to explain the above to those parents who queried why their
children are not allowed to keep fashionable hairstyles and are prohibited from doing so by the Ulama. Since
many questions have been raised regarding this, and many amongst even the learned and Ulama are doubtful
in this matter, | was encouraged by my respected brothers, Moulana Moosa Kajee and Moulana Ridwan Kajee
to clarify it in writing. May Allah make it beneficial for all, and a means of this humble and useless writer’s
salvation in the Akhirah.

It is requested from all respected readers to read through the English, as well as the Arabic, as the English is not
always just a translation of the Arabic. Many aspects have been mentioned only in Arabic or only in English,
due to certain reasons considered by the author.

Impermissible forms of hairstyles

1) g 8l -Qaza’:
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Abdullah ibn Umar (<) narrates that Rasulullah () prohibited from gaza’ (Sahihul Bukhaari pg.877/
Sahih Muslim v.2 pg.203) He also narrated that Rasulullah (#) saw a child who had a portion of his
hair shaved off and the remaining portion retained. Rasulullah (%) prohibited them from that (form of
hairstyle) and said, “Shave off all the hair or retain all the hair.” (Sunan of Abu Daud v.2 pg.225) Abu
Sallaam has narrated that he had visited Ayeshah (&) while sporting a qaza’ hairstyle. She
commanded that his hair be cut or shaved, which was then carried out. (Musannaf of Ibn Abi
Shaybah)

N.B. It should not be misunderstood that gaza’ is only prohibited for children, due to the fact that
many of the Ahaadeeth concerning gaza’ explain it as a specific type of haircut given to children.
Haafiz lbn Hajar clarifies this by saying, “ud d el 4arass 0f Y1 <lb —the specific mention of a child

does not confine or restrict this law,” i.e. it is equally applicable to both children and adults. Imam



Nawawi has also indicated to this by saying — s Ladll 3 a LY alesl jan JBs Lilas a1y Ayl B2 Ml 4 S
ool pgend Bladly Jorl Gilke 4wl S Ladsy oSl Shah Abdul Hagq Muhaddith Dehlawi has stated in his

commentary on Mishkaat, “Most probably, the specific mention of a child was in accordance to the
common practice of that time. Otherwise, this action is prohibited for children and adults. (quoted
from Hidaayatun-Noor of Mufti Muhammad Sa’dullah Lahori)

The meaning of gaza’:
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a) Some Ulamaa have opined that it refers to shaving different portions all over the head and
maintaining the rest. (Imaam Nawawi has mentioned this in his commentary of Muslim) This
has been mentioned as a view of Imaam Maalik in ‘Az-Zakhirah of Shihaabud Deen Qaraafi’,
and has been quoted by some as the view of Imam Ghazali as well. Imaam Nawawi has
mentioned that there is consensus (ijjmaa’) that this type of gaza’ is makrooh, except if one is
compelled to do so due to treatment etc.

b) To shave off any portion of the hair (even if it be in one single place) and retain the rest. This is
the explanation of gaza’ which was provided by a narrator of this Hadith (most probably Naafi,
as is clear from the narration of Muslim - Fathul Baari, or else Umar, from whom Ubaidullah
qguotes). Imaam Nawawi has declared this to be the more sound and correct opinion,



c)

compared to the above mentioned view, since it is the explanation provided by the narrator of
the Hadith, and is not contrary to the apparent meaning of the text. Therefore, this meaning
ought to be accepted. This view has been generally accepted by a great many of the fugahaa
of the four mathaahib, eg. the authors of Fataawa Hindiyyah and lbn Aabideen Shaami in
Raddul Muhtaar from the Hanafiyyah (who have, according to their view, both claimed it to be
makrooh on condition it be the space of three fingers), Shihaabud-Deen Qaraafi in Az-Zakhirah
from the Maalikiyyah, Imaam Nawawi in his commentary of Muslim (which is then also quoted
and approved of by Hafiz Ibn Hajar in Fathul-Baari) and in Raudhatut-Taalibeen, Shamsud-
Deen Ramali in Nihaayatul-Muhtaaj and Ghaayatul Bayaan from the Shaafi’iyyah, lbn
Qudaamah in Al-Mughni and many others from the Hanaabilah. The above quotation from Al-
Muntaqga of Abul Waleed Baaji indicates that Imam Maalik also regarded the prohibition in the
hadith to apply to such hairstyles which fall under this definition, although some of his
students disagreed with him. The narration of Ibn Abi Shaibah clearly supports this view,
wherein qaza’ has been explained as ‘shaving a portion and retaining a portion’. Other
narrators had specified certain forms and examples of gaza’, and their definitions are not to be
understood as the general definition of qaza’.

To shave a portion of the head and maintain hair on the rest of the head, or to cut the hair
unevenly, leaving one part shorter and the other part longer. Imaam Ahmad has explained it
as such, preferring to use the word ! instead of the word Gls , which is a more general term,
encompassing within its scope both shaving and trimming. (In Lane’s Lexicon, ‘cuds oes il ¢e &7
is explained as ‘He clipped, or cut off from the moustache and the hair’ v.1 pg.28) Ali
Mardaawi, a Hambali jurist of the ninth century, has mentioned that this view is the preferred
view of the Hambali mazhab. From the Hanafiyyah, Moulana Rasheed Ahmad Gangohi and
Mufti Rasheed Ahmad Ludhyanwi from amongst the latter jurists, have preferred this view. (
See Fatawaa Rasheediyyah pg.577, Ahsanul-Fataawa v.8 pg.82)

This view also seems to be the choice of Moulana Ashraf Ali Thanwi in Behishti Gauhar (v.11 of
Behishti Zewar pg.115-print of Altaaf and Sons) where the prohibition of such a hair-cut was
mentioned, although the reasoning behind the prohibition was not mentioned.

Shaykh Muhammad Ameen Shangiti had also mentioned this in his lessons on Zaadul-
Mustagna’. He says:
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We had noticed that our previous Mashaayikh would display harshness and severity with
regards to shortening a portion of the hair and maintaining the rest. They would regard this as
a type of gaza’. This is the basic law, upon which is the practice of the people of knowledge,
that the sunnah of the head is to shave it all or trim it all, not to cut some and retain the rest,
due to the fact that it entails resembling the evil ones.

(By the tawfiq of Allah, this useless one also had the opportunity to spend time in the
company of such Mashaayikh who showed great dislike for this type of hair-cut and would
constantly prohibit it.)



Some forms of qaza’:
a) Shaving the head at different places, and leaving scattered tufts of hair.

b) Shaving the middle of the head and leaving the sides intact. This was a practice of many
Christian deacons and priests.

c) Shaving the sides of the head and leaving the middle intact. This was common amongst the
gangsters and hooligans. Sometimes, the hair at the back of the head is also left intact and the
head is only shaved from the top towards the front, due to which a u-shape is formed with the
hair.

d) Shaving the entire front part of the head and leaving the back portion intact.

e) Keeping a single lock of hair or a thin braid in the middle of the head. This was the practice of
many Hindus, especially Hindu children.

f) Trimming the hair at the back and on the sides and maintaining the hair in the middle of the
head from the top to the front. It is famously known as a ‘mushroom haircut’ and is described
in the Urdu books as ‘angreezi baal’ (the hairstyle of the English).

Many other types have also been mentioned by the Ulamaa in their fataawaa etc. *

The reasoning and wisdoms behind the prohibition of gaza’:
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The Ulamaa have mentioned various reasonings:

a)
b)

c)
d)

e)

It disfigures ones natural appearance.

According to Mufti Rasheed Ahmad Ludhianwi, it is not merely disfiguring one’s appearance, but
is actually a form of ‘Taghyir li khalg Allah’-altering the natural form in which Allah has created us.
It is the hairstyle of Shaytan. (e 515 e b caa s L)

It was the practice of the Jews, specifically that gaza’ which entails keeping ‘Qarnaan or
Qussataan’ (keeping two fore-locks).

It entails a type of zulm (oppression) to the head. What this means is that if a portion of the hair is
shaved off and the rest retained, the shaved portion will be deprived of many benefits, and so too
will the remaining hair. For eg. During cold days, the shaved portion will feel colder, while during
the hot days, the portion with hair will feel hotter. Since Allah and His Rasul love uniformity and
equality in everything, here too was this command given to uphold equality and uniformity within
oneself, and abstain from injustice and inconsistency, even in minor matters like that of the hair
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which might seem trivial to many. Many other doings were prohibited by Rasulullah (salla Allahu
alaihi wasallam) on the very same basis.

f) Itis many a time done in imitation of the kuffaar (disbelievers) and sinful people.
Since all of the above reasons are found collectively in this action, it is also possible that it was
prohibited in consideration of all these factors.

The Hukm (ruling or classification) of gaza’ according to the four mazaahib :
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According to the Ulamaa of all four mazaahib, it is makrooh. This karaahat refers to makrooh- tanzihi,
according to Imaam Nawawi. The term makrooh in the Maaliki, Shaaafiee and Hambali mazaahib is
normally used to refer to makrooh-tanzihi (as understood from Usoolul Fighil Islaami pg.82-86 of
Wahbah Zuhaili). However, this term is normally used to refer to makrooh-tahreemi according to the
Ahnaaf, but seems to have been understood as makrooh-tanzihi by Allamah Khalil Ahmad Saharanpuri
who was a great Hanafi Faqgih and scholar, which can be deduced from the above text of Bazlul-
Majhood-the commentary of Abu Daud-, wherein he suggested that the view of the Maalikiyyah and
Ahnaaf is the same as that of Imaam Nawawi who was quoting the Shafi’ee opinion. On the other
hand, Mufti Rasheed Ahmad Gangohi (Fatawaa Rasheediyyah pg.577) and Mufti Rasheed Ahmad
Ludhianwi (Ahsanul-Fataawa v.8 pg.85), from the Ahnaaf, has ruled it as makrooh-tahrimi, which
seems to be the more correct view according to the principles of the mazhab (as will be discussed
later on), along with the fact that, the term makrooh, when employed in the books of the Ahnaaf,
normally refer to makrooh-tahreemi (as has been pointed out by Allamah Shaami in Raddul Muhtaar
in the chapter of al-Hazar wal Ibaahah and Moulana Abdul Hayy Lakhnawi in his mugaddamah of
Umdatur-Ri’aayah-commentary of Sharhul Wigaayah, which he has quoted from Nasafi in Musaffa
and lbn Nujaim in Al-Bahrur-Raaiq)

Important note: It is a matter of great sorrow that the classification of any act as makrooh-tanzihi is
today taken as a license of permissibility, and the gravity of this term has been minimized. Moulana
Ashraf Ali Thanwi () writes in this regard, “The Fugahaa (jurists) have clearly stated that minor sins,
though it may be the lightest of the minor sins, will become major sins if committed persistently and
incessantly. Within the same scope falls makrooh- tanzihi which the Fugahaa regard as <Ll s 9 1
(something which is necessary to abandon). A third aspect is that many a time, perpetrating a
makrooh-tanzihi leads one into perpetrating a makrooh-tahrimi action. The reason for this is that the
person who advances boldly into committing a makrooh-tanzihi act understands and regards it to be
insignificant. When this habit is formed in one’s nafs of regarding minor sins as insignificant and
trivial, the essence of fear (of Allah) in a person decreases, due to which he reaches such a stage that
he becomes bold and audacious enough to even commit actions which are makrooh-tahrimi. The
principle and law (to be kept in mind) is that the stepping stone to haraam is also haraam
(impermissible). For this reason, although makrooh-tanzihi is by itself not haraam, it is necessary to
abstain from it, due to what has been mentioned above. (Ashraful-Ahkaam pg.229)



The reality of the matter is that those of the Ulama who had classified it as makrooh-tanzihi did so on
this basis that they understood the original cause of this prohibition to be (a), (c) or (e), due to which
they regarded the prohibition as one of irshaad-advice, not such a prohibition which is to explain its
impermissibility. They regarded (d) to refer to a specific type of haircut which has been mentioned in
a narration of Abu Daud (as will be discussed further on), with regards to which there is an apparent
conflict in proofs. Even if (d) had been the reason for the prohibition of all types of qaza’, it might still
receive this classification of makrooh-tanzihi due to it no more being the practice of the Jews in latter
times, thus remaining only as a form of mushaabahah (resemblance), not tashabbuh (imitation).
However, Nabi (salla Allahu alaihi wasallam) has in many ahaadeeth encouraged us, rather
commanded us, to abstain from even resembling the non-believers. (Shari’ Libaas pg.54, Islaahi
Khutubaat v.5 pg.289) As for (b), this is the reasoning tendered by Mufti Rasheed Ahmad Ludhianwi
which led him to label the act as makrooh-tahrimi. Moulana Rasheed Ahmad Gangohi seems to have
based his ruling on the apparent words of the Hadith, which mentions that Rasulullah (salla Allahu
alaihi wasallam) prohibited this action. Since prohibition (which is <sdll Jb but YAl akd ) js
normally taken as makrooh-tahreemi by the Fugahaa of the Hanafiyyah, except if any evidence is
found to suggest permissibility or any other lower type of detestation, this should be taken as
makrooh-tahreemi, especially since no illah (actual reason or cause) has been stated in the Hadith
itself. (This can be inferred from the statement of the Fugahaa that the connection between
makrooh-tahrimi and haraam is like that between waajib and fardh. (see Ad-Durrul Mukhtaar- the
chapter of al-Hazar wal Ibaahah for this principle and its derivatives)) As for (f), it is a matter of
unanimity amongst all the mazaahib that whenever this features in any action, it will immediately be
declared as makrooh-tahrimi (which is practically haraam). This will however be determined according
to the diverse practices of every era. Mufti Rasheed Ahmad Ludhianwi has written, “This action of
gaza’ might only be called makrooh-tanzihi (by some others) in that instance wherein it is not coupled
with imitation of the disbelievers. When, along with altering one’s natural form, imitation of the
disbelievers is also included, it is obviously makrooh-tahrimi.” (Ahsanul-Fataawa v.8 pg.85) (Details of
the laws regarding tashabbuh can be seen in the book of Qari Muhammad Tayyib Sahib ‘At-
Tashabbuh fil Islaam’). (And Allah knows best)

Mufti Rasheed Ahmad Ludhianwi, while commenting on different types of impermissible hairstyles
mentions,

“2) Any hairstyle which is the custom or habit of the kuffaar (disbelievers) or fussaaq (open sinners)
(is impermissible). The reason for this prohibition is that it entails imitating the disbelievers and
sinners. However, the habits and customs of the disbelievers and sinners of that particular era will be
taken into consideration.”

He writes further, “Fashion is something which is continuously changing. However, from the inception
of the English (or Western) fashion till today, the keeping of the hair unevenly has become one
common and inseparable part of fashion. It seems as if one can only be fashionable if one’s hair is
uneven. Just as the unevenness can be due to trimming, it is also sometimes due to shaving (a certain



part off), as is the practice of shaving around the ears (and forming a semi-circle). This form of
hairstyle wherein the hair of the entire head is not of an equal length is explicitly prohibited in the
sayings and advices of Rasulullah (salla Allahu alaihi wasallam), as well as in the clear texts of the
scholars of Hadith and Figh, irrespective of whether it is the habit and custom or any group of kuffaar
or sinners or not. Yes, if it happens to be the habit and custom of the kuffaar or sinners, the sin will be
even more serious and severe. Allah states ‘Do not (even) incline slightly towards the (ways of) those
who have oppressed themselves (by committing kufr or sins), otherwise the fire will afflict you’ (Surah
Hud v.113). Rasulullah () had also stated, “Whoever imitates a nation is from amongst them.” (Abu
Daud) (Ahsanul-Fataawa v.8 pg.85)

Moulana Ashraf Ali Thanwi (&) writes, “Just as the Baabree hairstyle is prohibited (u-shaped hairstyle
when the hair from the top of the head is cut, while the hair on all three sides is maintained), so too is
the keeping of an English (Western) haircut totally haraam. Nowadays many fashions have sprung up
amongst even the educated females and males. Many women now keep the hair of their daughters
according to (modern) English (Western) styles, and braid and plait their daughters hair in imitation of
some irreligious women (actresses, singers and pop stars). They also get their sons to keep hairstyles
in imitation of irreligious men (actors, singers, sports stars etc.). All such fashion is impermissible. One
should keep hair according to the hairstyles kept by the muslims in former times (i.e. the sunnah
method). If you (o parents) will keep impermissible hairstyles for your children, the entire sin will fall
upon you. The fact that the muslims have left their dress code and appearance (of sunnah) and have
adopted the appearance of irreligious people and are even proud about it is indeed a matter of great
shame.”(Behishti Zewar v.6 pg.6-print of Altaaf and Sons)

2) 453l — Zu'aabah
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What is a Zu’aabah?

The above word can have various meanings: (1) The front of the head, or the hair which grows on it
i.e. the forelock. (2) The top part of the head. (3) The hair of the head which hangs over. (4) The hair
of the head which is plaited or braided.

Some Ahaadith concerning zu’aabah:

1) At the end of the narration of Abdullah ibn Umar (<) wherein Rasulullah () prohibited qaza’, a
narrator (who is unknown according to Hafiz Ibn Hajar) explained gaza’ as ‘shaving the head of a child
and keeping a zu’aabah’. (Sunan of Abu Daud)

2) Anas ibn Malik (<) had a zu’aabah, which his mother did not cut due to the fact that Rasulullah (i)
would straighten and pull it (playfully). (Sunan of Abu Daud)

3) Abdullah ibn Masud (<) said, “I had learnt seventy surahs directly from Rasulullah (:&) while Zayd
ibn Thaabit was still (playing) with the children. He had two zu’aabah. (Sahihul Bukhari, Sahih Muslim)

4) Husain (<) came to Rasulullah (££) in Madinah. Rasulullah () asked him to come closer, which he
did. Rasulullah (%) then placed his hand on Husain’s zu’aabah, passed his hand over it, recited
Bismillah over him and made dua for him. (Sunan of Nasa’ee)

5) A boy or girl was brought before Aishah (s), sporting two zu’aabah. She said reprimandingly,
“Remove this Jewish child from here!” (Shuabul Imaan of Baihaqi)

What then is the ruling concerning the zu’aabah?

There is no contradiction between the above narrations. They can all be reconciled very easily.
Narration (1) refers to one specific type of gaza’-the hair of the head is shaved off (or even trimmed,
according to the definition of gaza’ proffered by a group of Ulama, as mentioned above), while the
forelock (hanging over the forehead) or a lock of hair in the middle of the head (which hangs
downwards) is left untouched. Keeping these locks on children was considered a fashion in those
days. Such a zu’aabah was prohibited, falling within the scope of gqaza’. Narration (2), (3) and (4) all
prove the permissibility of keeping it. However, this permission refers to such instances wherein no
part of the hair is shaved (or even trimmed). A lock of hair either naturally grows longer and hangs
over, either from the forelock (frontwards over the forehead) or from the middle (backwards towards
the shoulder), or else a portion of hair is made to hang artificially, using some gelling agent, while the
rest of the hair is somehow kept gathered onto the head. This is totally permissible, except if done
with the intention of imitating the non-believers, or such gels are used which prevent water reaching
the hair during wudhu. Narration (5) specifically refers to the practice of shaving the hair and keeping



only the forelocks. This was the practice of the Jews in those times, which Anas ibn Malik (&) himself
prohibited, according to the narration of Abu Daud.

Note: Keeping two zu’aabah- this can be either by farq (splitting the hair by making a middle path) or
by oiling and combing the hair in such a manner that two locks are formed.

3) Wil sls —The square cut
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Umar ibnul Khattaab («) narrated, “Rasulullah () prohibited from shaving the hair of the occiput
(back of the head), except if it has to be done for cupping.” (Al-Mu’jamus Sagheer and Al-Mu’jamul
Awsat of Tabraani, as quoted in Majma’us Zawaaid) In the narrations of lbn Adi and Abu Nuaim,
‘shaving with a razor’ has been specifically mentioned. In one narration, it has been mentioned that
this is the practice of the majoos (fire-worshippers). Qataadah has also narrated that Umar ibnul
Khattaab («%) had once seen a man who had shaved the hair of the occiput and had worn clothes of
silk. He commented, “Whosoever imitates a nation is from amongst them (i.e. these are acts of the
kuffaar) (Jaami’ Ma’mar ibn Raashid).”

N.B. The prohibition of shaving the hair of the occiput (back of the head) refers to that instance where
the rest of the hair of the head is not shaved off. If all the hair is shaved off, it will be totally
permissible. Muhaddith Tabraani had clarified this after narrating the Hadith.



The hukm (ruling) of the square cut according to the four mazaahib:
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In Fataawaa Hindiyyah, a narration of Imaam Abu Hanifah has been quoted thus; Shaving the hair of
the occiput (back of the head) is makrooh, except if it has to be done at the time of cupping. (This
would normally refer to tahrimi) Az-Zakhirah which is an authoritative book on the Maaliki mazhab
mentions that Imaam Maalik regarded shaving the middle of the head as makrooh due to the fact that
it is a practice of Christian priests and bishops. He likewise regarded shaving the hair of the occiput as
makrooh since it was the practice of the Christians. Al-Mughni on the Hambali mazhab states the
position of the Hanaabilah thus; Shaving the hair of the occiput is makrooh for that person who does
not shave the entire head and has no need to do so. This is actually mentioned in many of the reliable
books of the mazhab. When Imaam Ahmad was asked regarding shaving the hair of the occiput, he
responded by saying, “It is the practice of the majoos (fire-worshippers). Whoever imitates a nation is
from amongst them.” Imaam Ahmad had also stated, in reply to a similar question, that it should not
be done, except at the time of cupping. It was also his practice never to shave the occiput except
when undergoing cupping. Once, when asked if this action is makrooh, he replied, “As for me, | do not
shave my occiput, since a mursal narration has been narrated concerning this from Qataadah, in
which this action has been disliked. The narration goes as follows, “Verily, the shaving of the occiput is
from the actions of the majoos.”” With regards to the Shaafi’iyyah, | found one of the latter Shafiee
scholars, Abdur Rahman Ba’alawi, quoting from Shaykh Abdullah Tarimi that shaving the qussah and
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gafa for a young boy is permissible. (This ruling is probably based on the narration of Umar lbn Naafi’,
since the wording is exactly the same. The answer to this view of Umar ibn Naafi’ will be given later
on)
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However Imaam Nawawi has, in his commentary of Muslim, understood it as a type of gaza and
clearly stated that it is makrooh (tanzihi) according to the Shaafi’ee mazhab. (ale) 41 5)



What really is &)l —the gafa which is prohibited to shave?

It should be understood that the back of the head is made up of two portions according to Arabic
usage. The upper part is called ‘gafa’ which could be translated as the occiput in English and ‘guddi’ in
Urdu. The lower portion has been named ‘ragabah’, and is translated as nape in English and ‘gardan’
in Urdu. This is in fact separate from the head. The qafa, ragabah and halaq (throat) all make up the
neck which has been called unuq. (The neck is that part of the body which joins the head to the
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Qafa according to the linguists and masters of the Arabic language:
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Before discussing the literal and linguistic meaning of the qafa, it is necessary to understand a few
other words as well:
Qamahduwah: What is behind the head, part of the bone of the head that protrudes over the back of
the neck, the haammah (crown) being above it and the qazhaal which is next to the the maqgadh (the
part between the two ears at the back of the head) being beneath it. When a man lies on his back,
this is the part which touches the ground under him.
Fa’sul Qafa: The edge of the gamahduwah (or hinder part of the back of the head) that projects above
the gafa.
Qusaasus Sha’r: a) The part where the growth of the hair terminates in the front (the edge of the
naasiyah) or the back of the head (which is the end of the gafa) or around it .
Qazhaal: The entire back portion of the head which is under the gamahduwah ending at the

gusaasus-sha’r (where the growth of the hair terminates). It is regarded as a synonym of gafa by
Allamah Aini.



Qafa: The entire back portion of the head (which is under the gamahduwah ending at the qusaasus-
sha’r (where the growth of the hair terminates)).

The front of the head is called naasiyah, while the sides are each called fawd (i.e.fawdaan)

(N.B. I have above mentioned those meanings in English which apply and fit in this discussion, the
other meanings of these words can be seen in the Arabic)

Qafa according to the Fugahaa:

The qafa is regarded by the Fugahaa to be part of the head, while the ragabah is not. It is for this
reason that the fugahaa of all the mazaahib have stated that masah should be done of the full head,
‘from the hairline in the front to the gafa in the back’. In actual fact, many ahaadeeth also speak of
making masah till the gafa. Imaam Bukhaari has quoted a Hadith in his Saheeh in the chapter of
‘making masah over the entire head’ wherein Rasulullah () is reported to have made masah with
both hands, from front to back and from back to front, beginning with the front of the head till he
reached the qafa, and thereafter returning the hands back to the beginning point. This narration has
also been narrated by Imaam Muslim and the remaining authors of the 6 Sihaah.
aan Ty @01 O ) Loy o 0l J) Loy D i sy o Ty oy Loy BB iy sl grms o However, with regards to
masah on the ragabah, the Ahnaaf are of the opinion that this is mustahab (preferable), whereas the
other three mazaahib are of the opinion that it is not correct to do so. From the above, one will
easily be able to recognize the difference between the gafa which is part of the head, and the nape
which is not.

Moulana Ashraf Ali Thanwi, commenting on the above aspect, writes, “The meaning of the Hadith is
clear (in which it was stated that Rasulullah (salla Allahu alaihi wasallam), during masah, brought his
hands upto his gafa), since this Hadith has mentioned masah of the gafa, which is part of the head.
The raqabah is not included as part of it (i.e. the head). Thus, this narration does not even discuss
masah of the ragabah. (The point which Moulana was proving in this fatwa is that masah of the
ragabah is a separate mustahab according to the Ahnaaf, and is not part of masah of the head which
will only be done till the gafa) (Imdaadul Fataawaa v.1 pg.13)

A clarification- the view of Moulana Rasheed Ahmad Gangohi:

In reply to a question with regards to the permissibility of shaving the hair of the gardan (nape) which
grows under the ears, Moulana Rasheed Ahmad Gangohi replied, “The ‘gardan’ is a separate limb.
Shaving the hair of the ‘gardan’ which begins after the parameter of the head is correct (permissible).
However, shortening a portion while retaining the rest is makrooh-tahreemi, due to the Hadith in
which Nabi (#) prohibited from gaza.” In another fatwa, Moulana had written that it is permissible to
shave the hair of the ‘gardan’, but it is not good to do so. (Fataawaa Rasheediyyah pg.577)



Moulana Qaasim Ali Muraadabadi had criticized this fatwa in the following words: The correct answer
to the second question is this that to shave the hair of the ‘gardan’ without shaving the hair on the
head, is makrooh-tahreemi. On the other hand, if it is shaved along with the rest of the hair of the
head, it will be correct (permissible), as is written in Fataawa Aalamgeeri “ i g of 55 Juws 4l a3 o 35
@\-J\ & W wisdl & ¥y, and as has been mentioned in the fataawa of Ibrahim Shaami, quoting from the
book Mufeedul-Mustafeed.

Moulana Rasheed Ahmad Gangohi responded to the above criticism as follows: As for the second
answer, with regards to the narration which Moulana has quoted from Aalamgeeriah, it is amazing to
note that Moulana has not even realized what the word gafa means. Qafa refers to the back of the
head (the occiput), which is a portion of the head. It has been mentioned in a Hadith that Shaytaan
ties three knots on the gafiyah (which has been accepted by many scholars of Hadith to refer to the
gafa-occiput) of man (during your sleep). Will Moulana translate this Hadith to convey this meaning
that these knots are tied on one’s gardan-nape. SubhaanAllah. The translation of gardan-nape in
Arabic is ragabah, not gafa. Thus, without doubt, shaving only the gafa-occiput (while retaining the
rest of the hair on the head) is included in gaza’ which is makrooh-tahreemi, concerning which we had
written in the end of the answer. Shaving the nape, which is called ragabah, is a different matter
altogether. Since Moulana had understood the meaning of gafa and ragabah to be one, he objected
to our previous answer, whereas the gafa is a portion of the head, while the nape is a separate body
part. (Tazkiratur-Rasheed v.1 pg.138)

The reasoning and wisdoms behind the prohibition of the square cut:
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1) It falls under that definition of gaza’ which has been accepted by the majority of the Fugahaa,
which was explained under the second and third definition of gqaza’ as given above. (Allamah
Abdur Raoof Munawi Shafiee has also mentioned this in Faydhul-Qadeer which is a
commentary of Al-Jaamius Sagheer)

2) The Hadith mentions it as a practice of the Majoos (fire-worshippers), whose imitation should
be avoided. This was also a reason presented by Imaam Ahmad, showing that the Hadith had
some form of credibility according to him, due to which he also regarded it as makrooh.



3) It was initiated by a Christian priest by the name of Daraagis. It later became the practice and
habit of the Romans and Christians. According to Ibn Abdil Barr, this might have been the
reason Imaam Maalik regarded it as makrooh. In these times, it is certainly a common practice
of the Europeans.

4) Qaadhi Abul Waleed Baaji is of the opinion that Imaam Maalik disliked it as it was not the habit
of the people of Madinah. Imaam Maalik would regard that dress code and appearance as his
basis (of rulings) upon which he had found the Ulamaa of Madinah, who would have adopted
it from their elders, who in turn would have taken it from the Sahaabah who would have
followed Nabi (4) in it. The reason for him choosing the people of Madinah is that this was the
very city in which Nabi (£) had lived and passed away in, and because there was very little
foreign and outside influences therein.

Every one of the above reasonings is sufficient to render the act makrooh-tanzihi. The karaahat of
gaza’ has been discussed in detail above, which in actual fact regarded as makrooh-tahrimi by
many senior Hanafi scholars. Moulana Rasheed Ahmad Gangohi has declared the shaving of the
occiput as makrooh-tahreemi based on this very proof. (Tazkiratur-Rasheed v.1 pg.138) The basis
of the second and third is tashabbuh (imitation) of the non-believers, from which the second
reason is quite forceful, due to it being narrated from Rasulullah (£) himself. A great scholar of the
Hambali mazhab, Muhammad ibn Muflij Maqdisi, has explicitly stated in his book Al-Aadaabus
Shar’iyyah that the proof furnished by Imaam Ahmad (which was mentioned above) demands that
it be classified as makrooh-tahrimi (according to the Hanaabilah).
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With regards to the issue of tashabbuh, we had quoted above the statements of Mufti Rasheed
Ahmad Ludhianwi who explained, “Any hairstyle which is the custom or habit of the kuffaar
(disbelievers) or fussaaq (open sinners) (is impermissible). The reason for this prohibition is that it
entails imitating the disbelievers and sinners (which has been explicitly forbidden). However, the
habits and customs of the disbelievers and sinners of that particular era will be taken into
consideration.” Thus, if this action becomes such that it is no more regarded as a habit or
distinguishing feature of that particular nation, it will now be regarded as mushaabahah
(resemblence), which will receive the ruling of makrooh-tanzihi. However, Nabi (salla Allahu alaihi
wasallam) has in many ahaadeeth encouraged us, rather commanded us, to abstain from even
resembling the non-believers. It should be remembered that all the mazaahib are agreed that
whenever an action comes to be regarded as a habit or distinguishing feature of a particular non-
muslim nation, or that action is done specifically in imitation of the disbelievers, it will
immediately be declared as makrooh-tahrimi (which is practically haraam). (Some details
regarding this have passed under the discussion on gaza’.)



An objection

Dy cnst U5k Logie &1 o) a8 o) o & ) e J30 03U 6 0,51 U o oo OF i o ) e 3,51 JB gz o Gl JB s gl JB dams 30>
U8 el gl sl L e W LG Ls Lay Lin Lag S Ln La 83y ol gl 13 J6 0 e W L85 € 650l Loy 8 1 e JU . 50 e g o ade B0 Lo
SISy 0 anly B pdy ad amoly S O g5 Sy Lo ol DB Al Wlg Ll Lol JUb wisgleg ) s JB sl JU 1S (51 Y J ¢ 43Uty 2 LG A1 el
Lol oMl Ll jahg dadll 3l Wl of il W ()1 mdyidl jad Wl 315elly cpbuall 2 s g 3150llg Ahogoll o5 DU gy Lol (gybdl) oy s aufy 34

(lsalty Ul by 388 i 8328 roalt 2y sl O 55 g Al U3 g (o Btas)
In the narration of Bukhari, a narrator, Umar ibn Naafi’ or Naafi’, had provided his explanation of
gaza’ to his student Ubaidullah ibn Hafs. (The explanation which he had given was in agreement with
the first definition which we had mentioned regarding gaza’.) He had also mentioned that there is no
problem for a young boy to shave the forelocks and the hair of the occiput (i.e. it is not gaza’), while
retaining the rest. Rather, qaza’ refers to ‘retaining the forelock and shaving the rest of the head’ and
to ‘shaving half the head and retaining hair on the remaining’. (This is based on the definition given by
Aini in Umdatul Qaari of qussah and qgafa, and not of that given by Baaji in Al-Muntaga which does not
seem correct in this context) According to this, there should be no problem with shaving the hair of
the occiput?

Answer: This view of Umar ibn Naafi’ or Naafi’ seems to be based on one of two premises: a) He
regards qaza’ to refer to shaving the majority of the head and retaining only a negligible amount of
hair, whether in one place or scattered all over the head. b) He regards the forelocks and occiput to
be separate from the head. This is the reasoning given on his behalf by Hafiz Ibn Hajar in Fathul Baari.
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If his reason is (a), then his understanding of gaza’ differs from that of the majority Ulama, as well as
what was mentioned in some narrations, as was discussed right in the beginning. However, he himself
had narrated from Naafi’ a more general definition of gaza which was accepted by the majority. It is
possible that he regarded the general definition to be specific to such haircuts which he specified, as
mentioned in the above narration. However, it would then be regarded as his singular view, which is
against the view of the majority, including the Ulama of the four mazhabs. If his reason was (b), which
seems more likely, then too his view will be against that of the majority of Fugahaa who regarded the
gafa (occiput) to be part of the head, for which reason the fugahaa of all the mazaahib have stated
that masah should be done of the full head, from the hairline in the front to the gafa (occiput) in the
back, which is proven in many Ahaadeeth as well.

Regarding the qussah (forelocks), Hafiz Ibn Hajar has mentioned, quoting Ibn Abi Shaibah with a sahih
chain, that Ibrahim Nakha’i said that there is no problem in shaving the qussa alone. However, in this
too, the majority of Ulama do not seem to agree with him, all regarding the qussa as part of the head
too, due to which shaving it alone would fall within the scope of gqaza’. (This can be gauged from their
definition of wajh and ra’s in the beginning part of Kitaabut Tahaarah in the detailed books of figh)



(Although some of the Malikiyyah followed Umar ibn Naafi’ in this matter (as stated by Nawawi),
Imam Malik himself did not agree, as mentioned in Al-Muntaga of Baaji. Some latter Shafiee scholars
also followed him in this regard, as we had mentioned above, whereas Imam Nawawi did not agree)
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Question: Would it be permissible for a man with long locks of hair to clip and shave the hair till his
hair ends at the qafa or even further up, since it would result in two lengths of hair, one part shaved
and the other kept long? According to the above, this also seems to fall under the category of qaza’
or halqul gafa. How then would it be possible for a man keeping the sunnah length of hair to
shorten it?
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In the Arabic language, hair can be divided into three lengths:

a) Wafrah: Hair that extends till the earlobes.

b) Limmah: Hair that passes the earlobes and extends till the neck, with some parts of it just barely
tapping the shoulder.

c) Jummah: Hair that extends till the shoulder (or beyond).(Nawawi in commentary of Muslim)



Regarding the hair of Rasulullah (), the following is narrated:

(1)

(2)

(3)

(4)

The narrations of Anas (<) mention that the hair; would reach between the ears and the neck,
would touch the shoulders (both from one narrator), would reach upto the middle of the ear
(from another narrator), would reach upto the earlobe (from a third narrator). (The first
narrator thus indicated to a limmah, the second and third to a wafrah)

The narration of Aishah (:) shows that the hair would be between a wafrah and jummah. (It
would thus be limmabh).
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From Baraa ibn Aazib (<), the narrators narrating from his student differ as to whether he said
that the hair of Rasulullah (#) reached upto the earlobes or just above the shoulders (both
from one narrator). One authentic narration states that his hair would reach (between) his
earlobes to his shoulders. (This last narration removes the apparent contradiction coming
from a single student of Baraa. In its meaning however are various possibilities. It could either
mean that the hair would always be between these two lengths, or that it was till the earlobes
while the longer hairs reached upto the shoulders)

Hind ibn Abi Haalah («) explained that when Rasulullah (#) wished to let down his hair (in the
manner of a wafrah), it would pass over his earlobes.

Different explanations have been given to reconcile the above;

1)

2)

3)

Qadhi lyaadh felt that since the hair was long and combed backwards, the hair growing at the
front of the head would reach the earlobes, the hair growing in the middle of the head would
reach the neck, while the hair growing at the back of the head would reach the shoulders.
(Commentary of Nawawi on Muslim). Mulla Ali Qari has stated in Jam’ul Wasaail (pg.99) that
this reconciliation is very unlikely and farfetched, since the narrations are all discussing the
hair of Rasulullah (#) as a whole, not merely portions of it.

When Rasulullah (4£) would oil his hair and comb it downwards, it would reach lower down.
When that would not be done (or it would be oiled and gathered at the top), it would seem
shorter. This was mentioned by Shah Abdul Hag Dehlawi in Madaarijun Nubuwwah.

The different narrations refer to different times and occasions. After the hair was shortened
or shaved, it would reach the earlobes, and as it grew longer, it would reach the shoulders.
The hair would generally be between these two lengths. The Sahabah reported about the hair
according to its length when they noticed it. Ibn Battaal has preferred this explanation.
(Nawawi in his commentary of Muslim, and Hafiz in Fathul Baari have mentioned this
possibility). This seems a more likely explanation. However a problem does arise when one
Sahaabi narrates different sizes and lengths of hair, and that too sometimes in a single Hadith
or regarding a single incident, as in the narration of Baraa («). It is also extremely unlikely
that the Sahaabi was describing the hair of Rasulullah (#) which he had seen on different
occasions, since they were either describing or being asked to describe the general condition
of the hair of Rasulullah (#£).



4) Along with possibility (3), it is also a fact that Rasulullah (£) would sometimes join and gather
the hair on his head, forming locks or something similar to plaits (called dhafaa’ir or
ghadaa’ir). Umm Haani’ narrated that she saw Rasulullah () in Makkah with four dhafaa’ir or
ghadaa’ir. (Moulana Muhammad Zakariyya Kandehlawi has written in Khasaaile Nabawi pg.26
regarding this Hadith-For men to keep plaits or locks like women is makruh. By the word
ghadaa’ir in this Hadith is meant such locks which do not resemble in any way that of women,
since Rasulullah (#) himself prohibited that. Hence, the meaning of these words which appear
in these ahaadith is that the hair was separated into four, joined and coiled (made round) in
the form of locks, not that the hair was plaited like that of a woman.) In a similar manner,
Rasulullah (£) would sometimes gather a portion of his hair on his head and would let the
rest loose to hang. If all the hair was gathered or lifted, it would reach the earlobes, otherwise
it would hang over the neck and sometimes even reach the shoulders. Hafiz Ibn Hajar has
mentioned this too as a possibility.
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He later, while commenting on the narration of Hind ibn Abi Haalah («&), commented that this
portion of this Hadith strengthens this view (since it shows that Rasulullah (%) would
sometimes let his hair hang and vice-versa). This is similar to what was mentioned by Shah
Abdul Hag Dehalwi as well at (2).

N.B. If a Sahabi has narrated something, and his students differ in the wording of it, or a student of a
Sahabi narrated something, and his students differ in the wording, the best way of reconciliation is to
regard all as referring to a similar meaning (which can be termed as mugarabah), inspite of them
using different wordings. Where this is possible, there is no need for interpretations, which are
sometimes far-fetched. Regarding the Hadith of Baraa (&), Hafiz Ibn Hajar has also indicated to this. It

should also be applied in the other narrations
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Thus, Mulla Ali Qari (in Jam’ul Wasaail) has regarded the Ahaadith of the hair reaching to the middle
of the ear (1Y) —w=i) as referring to some portion of the ear (0¥ =) (pg.97). It will therefore not
contradict those narrations which state the hair reached the earlobes, which is somewhere between
the top and bottom of the ear.

The above discussion was brought to explain what the length of the hair of Rasulullah () was, which
needs to be understood before going on to the actual answer.

In reply to the question posed above, we will thus say that the head generally ends near to the
earlobe, sometimes a little higher and sometimes a little lower, this varying from person to person.
The determining factor will be where the hair of the head (the occiput) ends and where the hair of the
nape starts. The difference is clear to all, and has been explained above. It would thus be permissible
to clip the hair and straighten it at the back uptil the nape. It would not be correct to do so thereafter,
since the head has started. (See Fataawa Rasheediyyah pg.467) Regarding the hair of Rasulullah (), it
is clear from the above that even when it was shortened, it would only be done uptil around the



earlobes, not more. This is where the head generally ends and the nape starts (which is totally
permissible to shave). {On the basis of the above narrations, some Ulama have generalized the
definition of the nape, stating that it starts from under the earlobe. (See Fataawa Rasheediyyah
pg.467, Ahsanul Fataawa v.8 pg.77, Daarhi Much aur baal ke masaail of M| Fazlur Rahman Azmi and
Daarhi aur Ambiyaa ki Sunnate of MI. Saeed Ahmad Palanpuri) Although this is correct in most cases,
this is not always the case.} Whatever hair falls after the occiput may thus be cut or straightened,
whether they be in the form of long hair, locks of hair (zawaa’ib), tufts, or hair growing on the neck.
On the other hand, whatever is within the circumference of the head should not be cut, except
equally. | thereafter found clear indication to this in Az Zhakhirah of Shihaabud Deen Qaraafi Maaliki:
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(He seems to have quoted this verbatim from Ibnul Arabi Maliki, who preceded him and who is
quoted as having written this by the author of Al-Qawaanin al-Fighiyyah.)

Permissible lengths of hair

“With regards to the keeping of hair, there are three permissible options:

1) lengthening the hair. This can further be divided into three lengths:

a) Hair that extends till the earlobes. This is called ‘wafrah’ in Arabic.

b) Hair that extends till between the earlobe and the shoulder. It is called ‘limmah’ in Arabic.
c¢) Hair that extends till the shoulder (or below). It is called ‘jummah’.

2) Halg- to shave off all the hair of the head. This was the practice of Ali (&) (Sunan of Abu Daud v.2
pg.38). Rasulullah (£) ordered that the hair of Jafar’s (:%) children should be shaved a few days after
his demise. (Sunan of Abu Daud v.2 pg.244) These occasions were obviously apart from Hajj and
Umrah (where one is encouraged to do so), proving the permissibility of shaving the hair at other
instances also. Rasulullah (£) had even commanded the people responsible for a child whose hair was
cut unevenly to either shave off all the child’s hair or let it all grow equally. (Sunan of Nasa’i, Abu
Daud)

3) The shortening and cutting of the hair on the head equally. The entire Ummah has agreed on the
permissibility of this.

Hanafi view: Mufti Rasheed Ahmad Ludhianwi writes: “From the three options, the first option
(lengthening the hair) is the most preferable (since it is sunnah). Next in rank is the second option
(shaving the head), while the third option (trimming) is merely permissible.” (Ahsanul-Fataawa v.8
pg.80-81) This is according to the Hanafi Mazhab.



A few clarifications regarding the fighi text used commonly to explain the Hanafi view-point:

Regarding the following text, there are a few clarifications necessary to be made:
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1. The first part of the text shows that lengthening the hair and keeping a middle path, as well as
shaving the entire head, are both sunnah.

Moulana Ashraf Ali Thanwi had mentioned the ruling in a similar manner in Behishti Gauhar. (Behishti
Zewar v.11 pg.115-print of Altaaf and Sons) When he was questioned regarding this, he explained,
“The meaning of shaving the entire head being sunnah is that if one decides to shave his head, the
sunnah would be to shave the entire head, while shaving one portion and leaving the rest would be
contrary to Sunnah. It does not mean that shaving the entire head is Sunnah, in contrast to not
shaving the head (and lengthening the hair). (Imdaadul Fataawa v.4 pg.230) Thus many Ulama of the
Hanafi school of thought do not regard both lengthening the hair and shaving the hair to be equal
Sunnahs, but that the best is to lengthen the hair, and shaving it is permitted and not frowned upon,
and cannot be regarded as abandoning the Sunnah. Moulana Ashraf Ali Thanwi himself has written at
another juncture: “Lengthening the hair was done by Rasulullah (salla Allahu alaihi wasallam) out of
habit, and not as an ibaadah (a form of worship).Therefore, though there is no doubt in the
lengthening of the hair being best, yet not lengthening cannot be regarded as opposing the Sunnah.
(Imadaadul Fataawa v.4 pg.224) Mulla Ali Qari is also of this view, as can be seen in Mirgaatul
Mafaateeh. This view was quoted above from Mufti Rasheed Ahmad as well.

2) With regards to Imam Tahaawi (not Tahtaawi, as in some copies and prints), he was of the opinion that
trimming the hair finely is better than lengthening it. He has mentioned this in the chapter of
(A o9 B2 ag o2l oo I o 2l di s B sy ade B Ao d1 Jsmy oo 59y W) i his book Mushkilul Aathaar. However, he
does not comment on halqg (shaving), only Ihfaa and Jazz which refer to fine cutting. However the
guotation given in Fataawa Hindiyyah, and then quoted in Raddul Muhtaar, expressly mentions halq,
and even attributes this view to Imam Abu Hanifah, Imam Abu Yusuf and Imam Muhammad. It seems
as if the author of Tatarkhaaniyyah had confused this ruling with the ruling concerning the
moustache, where Imam Tahaawi has mentioned that Halg is sunnah, as is mentioned in the books of
figh, and attributed this statement to the three Imaams, as is also mentioned in the books of figh.
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(It should also be remembered that what was here (regarding the moustache) attributed to Imam

Tahaawi is not totally correct. He has used the word ihfaa in Sharh Ma’anil Aathaar instead of halq,
and meant by it fine clipping or trimming. Details of this can be seen in ‘Daarhi, Much aur baal ke



masaail of Ml Fazlur Rahman Azmi’ wherein he has removed a misconception which has found its way
into many commentaries of Hadith and many books of Figh. May Allah reward him!)

Shafiee view: The Shafiee view seems to be similar. Lengthening the hair is said to be better and is
regarded as sunnah, while shaving is allowed. Imam Ghazaali is quoted to have summed it up very
nicely. He said, “There is no problem in shaving it for the person who wishes to remain neat and clean
and there is no problem in lengthening it for he who will oil it and comb it i.e. it will be better for he
who can oil and comb his hair to lengthen it, but if he finds it difficult to do so, due to which it will
become dirty and might even become lice-infested, it will be better for him to shave it.
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Maliki view: The Maliki mazhab regards lengthening the hair to be sunnah. Trimming is regarded as
permissible. With regards to shaving, there are two views, both of which have been given preference
by some of their scholars. Some regard it to be an abominable bid’ah, and others regard it as
permissible. The reasoning is that it was not found in the time of Rasulullah (4), and that it was a sign
of the Khawarij. As for the first argument, we have above proven that it was practiced on in the time
of Rasulullah (#£), by the instruction of Rasulullah (#£) with regards to the children of Jafar (4) and the
child whose hair was unevenly cut, and by the consent and approval of Rasulullah (4) in the case of
Ali ().
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Hanbali view: With regards to the Hanaabilah, they regard lengthening the hair to be the sunnah. If a
person is unable to look after his hair, then it is fine for him to trim the hair. As for shaving, there are
two views narrated from Imam Ahmad, one of it being makrooh, and the other of it being permissible,
but not best. The second narration seems to be the preferred view according to the author of Al-
Mughni and other senior Hambali scholars. As for their proofs of it being makrooh (which will be
guoted under), the main proof is that shaving the head has been said to be the sign of the Khawaarij
in the Hadith. Imam Nawawi has answered by explaining that a sign (of an evil group or person) can
either be impermissible or totally permissible (since it is merely a sign for recognition). This would be
like the case where Rasulullah (¥) mentioned that one of their signs will be that their leader will be a
black man with an arm (stump) looking like the breast of a woman. (It is obvious that none would ever
call this impermissible). The prohibition of Umar (<) was because Subaigh was already known for his
inclination towards bid’ah and causing trouble, hence by shaving his head, he would already be
showing his affiliation with one of the first groups of Bid’ah to appear in this ummah. As for the
statement of lbn Abbas (&), it was probably stated at that time when the Khawaarij were in full force,



thus an imitator to them would surely be one of them. As for those Hadith which clearly prohibit halg
and sound warnings regarding it, it refers to shaving the head at the time of a calamity, as is clear
from the remainder of the Hadith.

| could find no answer for the Hadith mentioning that the hair should only be shaved for hajj or
umrah. Some have questioned the reliability of the Hadith, but as can be seen hereunder, it does
seem to have some basis. It is clear however that the ahaadith proving its permissibility are far more
authentic and are many, in comparison to this one singular proof. It might possibly be said that this
Hadith shows that shaving the head at other times is not best, as is the view of majority scholars of all
four schools, although it is totally permitted.
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Ibn Abdil Barr (as in Al-Mughni) and Ibnul Munzir (as in Ghaayatul Bayan, commentary of the book of
Ibn Raslan) have both claimed ijmaa’ on the permissibility of shaving the head.

Very long hair
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Sahl ibnul Hanzaliyyah (<) narrates that Rasulullah (%) said, “Khuraim Asadi is a good man, if only his
lock of hair was not so long and his lower garment was not hanging over his ankles. When this
information reached Khuraim, he began clipping his hair till the middle of his ears and he raised his
lower garment till half the shin.” (Sunan of Abu Daud and Musnad of Ahmad)

Wa'il ibn Hujr («&) stated, “Rasulullah (#£) once looked at me, while | had (quite) long hair. He said,
“Evil, evil.” | immediately returned and cut my hair. When Rasulullah (££) saw me, he said, “lI was not
referring to you. But this is better.”

Under the commentary of this Hadith, Moulana Khalil Ahmad Saharanpuri had commented: The
above indicates that although it is permissible to keep long hair (which is beyond shoulder length), it
is not preferable. (Bazlul Majhud v.6 pg.576)

Umar ibn Abdil Aziz (4) used to have men stationed at the doors of the Masjid on Fridays to trim the

hair of any person whose hair was too long. (Musannaf of lbn Abi Shaibah v.8 pg.267)

Lenthening of side-burns:

With regards to the lengthening of the side-burns, | was unable to locate much in the books of Figh.
However, Imam Ghazaali in lhyaa’ul Uloom , while discussing the makrooh actions with regards to the
beard, has included its unnatural lengthening amongst them.
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It is clear from the above quotation that lengthening the side-burns beyond the cheek-bone and leaving it to
hang is disliked and not preferred. However, the level of its karaahat is not severe, looking at the illah
(reasoning) he has presented. This will apply if ones beard has not yet began to grow and also if one lets it hang
over the sides of his beard or joins the two together.



Woman’s hair

There are two aspects related to woman’s hair which could be discussed: shaving the head and
trimming the hair.

Shaving for women

The Ulama of all four mazaahib have agreed on the fact that a woman should not shave her head.
The Hadith of Rasulullah (#) is clear in this regard. Ali («%) narrated that Rasulullah (4) prohibited
from a woman shaving her head. (Sunan of Tirmidhi, Nasa’i) Some have narrated this from Aishah (&)
as well (Sunan of Tirmidhi), but that has been a source of contention, but which is backed by another
narration through a different chain of narrators quoted by Bazzaar . It has also been narrated from
Uthman («)(Musnad of Bazzaar) and lbn Abbaas (:£)(lbn Jareer). In the narration of Ilbn Abbaas (&),
there is an addition, “Shaving is a type of disfiguring (oneself).”
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The reasoning behind the prohibition of shaving the head :

1) It is muthlah-disfiguring oneself. This has even been mentioned in the narration of lbn Abaas
(#), which indicates that this is the primary reason. Some Ulama like Allamah Sarakhsi in
Mabsoot, Allamah Murghinani in Hidaayah, Mulla Ali Qari in Mirgaat and others have stated
that it is muthlah for a woman to shave her hair, which can be likened to the shaving of the
beard for a man which is also muthlah.

2) This can also be classified as taghyir li khalgillah (altering the natural appearance which Allah
had granted us), since muthlah is many a time classed in this category.

3) Itis tashabbuh bir rijaal (imitation of men)

4) It is something which the ummah has always regarded as foreign to the ways of Islam. It is
against the way of the entire Ummah.

Based on the above, Ulama have passed their respective rulings regarding shaving the head for a
woman. According to the Ahnaaf, it is Makrooh Tahreemi. There are two views found in all of the
other three mazaahib: makrooh or haraam-laa yajuz.

However, all four mazaahib agree that it is permissible for a woman to shave her head for some valid
reason. Some valid reasons include sicknesses or rashes in the head caused by the hair, or which the
hair irritates or which cannot be treated because of the hair and inability to look after the hair due to
which it becomes lice-infested etc.

They also agree that if the husband is unhappy with her shaving the head, it will certainly be haraam
for her.

Since this was not the objective of this discussion, | will suffice on a few quotations only:
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Objection: Why then did Maymunah () shave her head, as can be seen in the following narrations;
Bup o8 SR BB W chen S r 3 Chs S G i) ol e R 31 g1 B e’ B B> 131 w53y A W Ll S
Wb (i 5 B S A5 gd g G G dllah B (D E3us g 5 DIe g ohos ale A e o3 8T Bk e N
A (s gl OK8 sl B gl Sdls 3B 206 SED (e G GlsE (gl Sa6 eaigd 05y wlah agll Ju sl B ey
duly o 13) O il Co B (3lod) day Al O ot 39 ST 1 aomes guilyg 1Al gBy . v 3Ly (138 / 8 daw ol @1 )
() B3 g Brdlor) " aze " 1T ORI T g gaadl (B s B opd Sl 3ol iy 39l T sty £ By

el Jury dryg 1l o9y Jkag Walyl 1 JUB o) o i b Wl 5 acke 1 o 0 gy oy gy 3lows Bgame iy 1 JB oY1 o i 99
(W19 qos) B8 gag Cag o L b

s 9 ke 1 o ) Sy s gy 3o Bigos miagadt ol iy JB o) 1 iy Gl JB SIS (ol g o e W 8B o el G
(M Y (SO Slially Jog ol JUid o Rde cILud

.ol b el il Wy (g ade ) o ) Jguy b L s IV A1 B By Bigans 153 B W1 o i o8 BB o o8 il o
h_S"h"U‘ Gjéb LE T T PS\:JD A d,g\ A:-j?i .\5} (;M\ ‘a)\.&\ ) ‘}"L" U’f‘) uf ;Lbﬂs @

Answer: The action of Maimunah (radhi Allahu anha) can never be used as a proof in contrast to the
clear-cut instruction of Rasulullah (£). An appropriate interpretation will be sought. The Ulama have
thus interpreted this action of hers in different ways, since it is obvious that she would never willingly
disobey Rasulullah (££). A few things should be considered when looking at this Hadith:

1) It should be remembered that she had only done this when exiting from the state of lhraam
after the last Hajj of her life (which is understood from the narration of Yazid ibnul Asamm,
which is quoted from Nasbur Raayah and Siyar A’laamin Nubalaa above, as mentioned in
Ma’arifus Sunan.) She thus only understood it to be permissible to shave her head when
leaving Ihraam. This was also not her habit, and it was apparently never done by her before
this Hajj. She passed away soon thereafter in Sarif at the age of 81.

2) Fadhl ibn Dukain, one of the narrators, was surprised and enquired from his teacher Ugbah
regarding the reason for her doing so. Ugbah explained that he thinks the reason was that she
had adopted tabattul (estranged herself from worldly adornments due to her life of celibacy).
According to another narration, Ugbah posed that question to the narrator Yazid ibnul
Asamm, who replied by explaining that she wished to adopt an unkempt and unsightly
appearance. To put it simply, she had reached a ripe old age by this time and, along with that,
she obviously had no reason for adorning herself, since she was not allowed to marry again,
nor would she ever think of doing so. She thus shaved her head, abandoning even the last



vestige of beauty left in her. This is a matter which would be specific to the wives of Rasulullah
(4), which no other woman of the world can apply to herself, since there are no other ladies
for whom marriage is impermissible and for whom there is absolutely no hope for marriage for
the rest of their lives.

3) Imam Ahmad ibn Hambal was asked, “A woman is unable to look after her hair and unable to
treat it. Can she shave it, considering the Hadith of Maymunah (radhi Allahu anha)?” He asked,
“Why does she want to shave it?” The person replied, “She is unable to oil it and look after it,
and insects (like lice etc.) have began falling into it.” He answered, “If it be for some necessity,
| hope that there would be no problem in it.” He thus seems to have understood her narration
as a proof of permissibility when there is some necessity.

We can thus conclude from the above that Maymunah (radhi Allahu anha) had desired to remove
her hair to remove all last traces of beauty, as she was a celibate and wished to distance herself
from worldly adornments. Being of the age she was, it was also probably a difficult task to
continue caring for her hair and looking after it (which would explain why she only did so at the
last part of her life, and not before this). (In Nasbur Raayah of Hafiz Zayla’ee, he has used the word
muhjam, instead of muhammam or mujammam. If this wording is correct, then it would indicate
that she was suffering from an illness due to which she had to undergo cupping on her head. That
would have resulted in many parts of her hair being shaved off, due to which she preferred to
shave all of after hajj to facilitate easy cupping. And Allah knows best.) Inspite of the above, she
only did so when exiting her ihram from hajj, understanding that this occasion is the only time a
women is normally permitted from the side of the Shariat to cut any part of her hair. Although the
excuse mentioned in (3) would have sanctioned the action for her (which does seem likely in her
case) at any time, yet she chose this time specifically as a matter of precaution.
However, if the situation mentioned in (3) did not apply to her (which is a matter known only to
Allah), then the most likely interpretation is that she understood the ahadith concerning the
prohibition of shaving the head to apply to all instances but Hajj. A Hadith narrated by Abu Daud
on the authority of lbn Abbas (4&) is as follows, “There is no halg (shaving) on women (when
exiting ihram). On them is only tagseer (trimming).”
This Hadith can be understood in two ways:
1) Shaving the head is not permissible for women, only tagseer is allowed for them. Many of the
Ulama have understood the Hadith in this light, keeping in mind the other narrations prohibiting
shaving for a woman.
2) Shaving is not obligatory upon women. Only trimming is obligatory upon them when the need
arises to exit from ihram.
This second understanding too can have two meanings:
1) This Hadith shows that shaving is not compulsory for them when exiting ihram, thus there is no
need for them to do so. However, other ahadith have prohibited the act of shaving for women,
which applies generally to all situations, thus shaving is also prohibited when exiting ihram.
2) This Hadith indicates that it is permissible for women to shave the head when exiting ihram,
although it is not compulsory. Other ahadith prohibiting shaving of the head applies to all other
instances besides this. It is possible that Maymunah (radhi Allahu anha) had this understanding of
the Hadith, although it was in conflict with the understanding of the majority of the Ummah. Her
reason for wanting to do so would then be only that which was explained under (2), which can
never apply to any woman after the wives of Rasulullah (#). This seems to be the most likely
explanation of her action, if the situation mentioned in (3) above is ruled out. And Allah knows
best.



Cutting or trimming the hair

The rulings of Ulama from all four mazaahib prove that a woman should not cut or trim her hair.
This ruling can be inferred from the following Hadith: “Rasulullah (4) prohibited free women from
keeping a Jummah and slave women from plaiting their hair.” (Al-Mu’jamus Sagheer and Al-
Mu’jamul Kabeer of Tabrani) The first prohibition is due to it being tashabbuh bir rijaal-an
imitation of men, and the second due to being tashabbuh bil haraa’ir-an imitation of freed
women. Although some have explained the word jummah in this narration to be ‘loosely hanging
hair onto the shoulders’, like Munawi in Faydhul Qadeer, others have regarded it to refer to
keeping a jummah cut (the length of which we had discussed before). This can be understood
from the explanation given by Ibnul Jawzi in Ghareebul Hadeeth and lbnul Atheer in An-Nihaayah
fi Ghareebil Athar when commenting on a Hadith of a similar meaning (even though | have not
been able to trace the wording of that narration to the books of Hadith), as well as from the
statement of Allamah Baghawi mentioned hereunder. This was also understood by Moulana
Muhammad Aagqil Saharanpuri, and was approved by Shaykhul Hadith Moulana Muhammad
Zakariyya Kandehlawi (since a fair portion of the commentary was completed under his
supervision before he passed away), as can be seen in Al-Hallul Mufhim (v.1 pg.63). Rather, this
was actually the view of Shaykhul Hadith which Moulana Muhammad Aagqil merely quoted, as |
later realized after seeing his reply to a question posed to him, which has been quoted in Faydhul
Mun’im of Moulana Saeed Ahmad Paalanpuri pg.179, and can be found in his Maktoobaate
lImiyyah pg.58.
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A few selected quotations of the Fugaha of the four mazaahib regarding the detestability of cutting,

trimming or shortening the hair of a woman:
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The reasoning behind the prohibition of cutting or shortening the hair:
It is muthlah, tashwih and shain-disfiguring oneself and dishonouring oneself.
This can also be classified as taghyir li khalgillah (altering the natural appearance which Allah
had granted us), since muthlah is many a time classed in this category.
It is tashabbuh bir rijaal (imitation of men). This is the main illah (reasoning) of the prohibition
of keeping jummah which was mentioned in the above Hadith. Even if is not intended by one,
since it undeniably has a male appearance (as we had seen above in the description of the hair
of Rasulullah (£)), it would still be condemned and prohibited. The same would apply with
regards to shaving the head for a woman.
It is something which the ummah has always regarded as foreign to the ways of Islam. It is
against the way of the entire Ummah.
It is also tashabbuh bil kuffaar (imitation of the female disbelievers). (This has been mentioned
by Moulana Ashraf Ali Thanwi, who commented that this is the general intention of those who
adopt this practice nowadays-Bawaadirun Nawaadir pg.372, Imdaadul Fataawa v.4 pg.28, and
Shaykhul Hadith Moulana Muhammad Zakariyya, as in Maktoobaate IImiyyah pg.58)

Most of these are the very same reasonings which were behind the prohibition of shaving the
head. They apply here equally, as can be seen from the quotations of the Fugaha above. | have
only not seen (4) being mentioned by any of the great fugaha with regards to cutting or
shortening the hair, although it applies here just as it applies to shaving the head.

Objection: What then was the reason all the wives of Rasulullah (4£) shortened their hair, as can be
seen in the narration hereunder;
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A few points to be kept in mind regarding the above narration of Abu Salamah:
Abu Salamah was the son of Abdur Rahman lbn Auf («4) and one of the great Fugaha and
Muhadditheen of Madinah Munawwarah in his era.
He was a mahram of Ayesha (radhi Allahu anha), since he was breast-fed by her sister Umm
Kulthum bint Abi Bakr (:%). (Commentary of Nawawi on Muslim)
The person who accompanied Abu Salamah was the foster brother of Ayeshah (radhi Allahu
anha). Some are of the opinion that he was Abdullah ibn Yazeed. (Commentary of Nawawi on
Muslim) Thus it is clear that he too was a mahram.
Ayeshah (radhi Allahu anha) practically demonstrated to them how to perform ghusl, but
behind a covering, so that only the uppermost part of her body (i.e. the head and shoulders)
was visible.
‘Like a wafrah’ (kalwafrah) which appears in the Hadith refers to the wafrah cut. Most scholars
of Arabic are of the opinion that it refers to hair which is in line with the earlobes, as explained
when discussing the hair of Rasulullah (). However, Imam Nawawi has quoted Asma’ee who




was of the opinion that wafrah is longer and thicker than limmah (hair passing the earlobes,
reaching upto the neck and some parts of it just barely reaching the shoulders). Whatever the
case might be, Abu Salamah had compared it to a wafrah, and did not say it was the length of
wafrah. Scholars like Moulana Rasheed Ahmad Gangohi, Moulana Ashraf Ali Thanwi, Moulana
Muhammad Yusuf Banuri and others are of the opinion that the letter kaaf for comparison
was used to show that it was slightly longer than a wafrah, and not to show that it was
shorter.

The Ulama have mentioned several possible interpretations of this Hadith:

1) According to Qadhi lyadh, Imam Nawawi, and other commentators of Muslim like Maazri,
Qurtubi and Ubbi, the Hadith means that they would shorten their hair after the demise of
Rasulullah (#) till their hair reached the length of a wafrah cut.
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Qadhi lyadh had said, “It is known that the women of Arabia would keep only (long) locks and
tresses. Perhaps the wives of Rasulullah (#) did so (shortened their hair till it was the length of
a wafrah cut) only after his demise, since they wished to abandon all vestiges of beauty, and
since they had no need for lengthening their hair, and for the purpose of lightening the weight
on their heads.” Imam Nawawi, after quoting the above, comments, “The fact which Qadhi
lyadh has mentioned, that they only did so after the demise of Rasulullah (#) and not during
his lifetime, has also been mentioned by others (like Maazri, Qurtubi and Ubbi). This is
definitely so. It cannot be imagined that they did so during the lifetime of Rasulullah ().”
(Commentary of Nawawi on Muslim) Moulana Rasheed Ahmad Gangohi has added one more
clause to this action of theirs; that they shortened their hair in such a manner that it had no
resemblance to men’s hair. This was either done by shortening the hair on the sides of the
head and leaving the hair in the middle long, or by leaving the hair so long that it could be tied
behind, thereby avoiding any resemblance to men’s hair. (Al-Hallul Mufhim v.1 pg.62-63) This
action would also be specific to the wives of Rasulullah (£), which no other woman of the
world can apply to herself, since there are no other ladies for whom marriage is impermissible
and for whom there is absolutely no hope for marriage for the rest of their lives, due to which
they would be allowed to disfigure themselves. This Hadith clearly specified that only the
wives of Rasulullah (£) would do so, which indicates that none others besides them would do
so. It is therefore clear why all have agreed that it was surely only done after the demise of
Rasulullah ().

2) Shaykhul Hind Moulana Mahmoodul Hasan Deobandi was of the opinion that the short hair of
Ayeshah (radhi Allahu anha) (which Abu Salamah had seen) was during old age when her hair
had thinned and lessened (by falling off). (Ma’aarifus Sunan v.6 pg.286, Al-Arfush Shazzi) This
explanation tendered by Shaykhul Hind means that Abu Salamah, on seeing the short length of
her hair, assumed that she had cut her hair, whereas that was not the case. According to this
explanation, all the other wives of Rasulullah () had not shortened their hair. Abu Salamah,
not being the mahram of the others, either generalized this by way of assumption, or referred
to Ayeshah (radhi Allahu anha) in these words out of respect. (However, this explanation will



be unacceptable if the narration mentioned above and quoted from the books of Musalsalaat is
proven as authentic, which is most likely so, since that narration quotes the words from
Ayeshah (radhi Allahu anha), instead of Abu Salamah)

3) Moulana Zafar Ahmad Uthmani felt that the hair of Ayeshah (radhi Allahu anha) had become
short on account of sickness. This is why Abu Salamah thought that she had cut her hair. He
then quoted the following narration of Bukhari and Muslim to prove his claim:
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This explanation also demands that Abu Salamah had, on seeing the short length of her hair,
assumed that she had cut her hair, whereas that was not the case. According to this
explanation, all the other wives of Rasulullah () had not shortened their hair. Abu Salamah,
not being the mahram of the others, either generalized this by way of assumption, or referred
to Ayeshah (radhi Allahu anha) in these words out of respect. Some of the above aspects have
been explained by Moulana himself in Imdaadul Ahkaam. (This interpretation seems unlikely
since this incident occurred when Ayeshah (radhi Allahu anha) was only eight or nine. It is
unlikely that her hair grew into a jumaimah so quickly after her sickness, and did not grow
during the next few years of her life, since she was still very young. Also, this explanation will
be ruled out if the narration mentioned above and quoted from the books of Musalsalaat is
proven as authentic, as we mentioned above)

(4) Moulana Shabbir Ahmad Uthmani has explained this Hadith in the following way: According to
me, the meaning is that the wives of Nabi (¥) would gather their loose hair and tie it on the
nape or on the head without making locks or plaits out of it. Hence, it was similar to a wafrah,
on account of it not being lower than the ears. This is similar to what many of the old and
young women, infact most women, do (even) in present times at the time of ghusl after
washing the head. The reason is that if long hair is let loose, for water to reach those parts of
the body which are covered by the long hair is quite difficult. The purpose of these words of
Abu Salamah was to inform us that he was not veiled from seeing the head of Ayeshah (radhi
Allahu anha) and the manner of her ghusl. (Fathul Mulhim v.3 pg.116 —Lebanon print) The
‘kaaf’ of ‘kal wafrah’ also indicates to this meaning being correct.

This explanation is supported by the following statement of Saalim («:), the servant of
Rasulullah (#):
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“The wives of Rasulullah (#) would arrange (the hair on) their heads into four locks (or plaits).

When they took ghusl, they would assemble these locks (or plaits) on the middle of their
heads, without undoing it.” (Al-Mujamul Awsat and Al-Mujamul Kabeer of Tabrani)



(5) Allamah Anwar Shah Kashmiri has stated, “What has been mentioned in the Hadith of Abu

Salamah has been a point of confusion for the former and latter-day commentators of Hadith.
Maazri, Qadhi lyadh, Qurtubi, Nawawi and Ubbi had turned their attention to it.” He then
quoted (1) which | had above quoted from the commentary of Nawawi on Muslim, and
commented, “My heart is not satisfied by this interpretation...According to me, that
(shortening) happened once when exiting from lhraam, and was not a general habit (that was
such) all the time. A Hadith in Al-Mu’jam of Tabrani and other indications support this view.”
(However, Allamah Yusuf Banuri was unable to pinpoint which Hadith his teacher was
referring to.) (Ma’arifus Sunan v.6 pg.286)
It should be remembered that Maymunah (radhi Allahu anha) had also only shaved her head
once, and that too was when exiting from Ihram, understanding that this occasion is the only
time a women is normally permitted from the side of the Shariat to cut any part of her hair, as
discussed before. It is most likely that, just as she had shaved her head, the other wives
(specifically Ayeshah) (radhi Allahu anha) also shortened their hair to the length of wafrah
when exiting from Ihram on one certain occasion, or would shorten it moderately on every
occasion of Hajj and Umrah, till it reached such a length. The following narration of Hafsah Bint
Seereen (a student of Ayeshah (radhi Allahu anha)) points to the fact that a view was held in
the time of the Taabi’een that a woman, when exiting lhram, may shorten her hair upto one
guarter if she has become old.
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The reason for an old woman wishing to shorten her hair would obviously be the fact that it is
difficult to look after the long hair, treat it and oil it, due to which it becomes a burden. Added
to this is the fact that very old women have no need for beautifying themselves. Thus, she
understood no harm in them shortening their hair more than is required, but only when
exiting lhram. (This view might not be that of the four mazaahib, but could have been the
opinion of some of the Sahabah, from amongst whom were the wives of Rasulullah (i), or she
might have deduced this ruling on the basis of their practice)

On the other hand, Ayeshah (radhi Allahu anha) performed Haj and Umrah so frequently that
it would not be far-fetched to assume that her hair had become so short by merely trimming
the hair to the required length when exiting lhram. Moulana Khalil Ahmad Saharanpuri has
mentioned this possibility in the foot-notes of the Musalsalaat of Shah Waliullah (pg.48),
quoting from Shaykh who probably refers to Mufti Abdul Qayyum Bhopali, which was then
also quoted in Al-Hallul Mufhim (v.1 pg.64) and Maktoobaate limiyya of Shaykhul Hadith
Moulana Muhammad Zakariyya (pg.58). The following narrations point to the fact that she
would perform Hajj every year or at least very often, (after Umar (<), in the last year of his
life, permitted the wives of Rasulullah (#) to perform Hajj, realizing its permissibility) and
would make Umrah immediately thereafter, either in Zul-Hijjah or Muharram.
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Even if the first possibility is considered (that they shortened their hair moderately when
exiting Ihram), it would be confined merely to the occasion of exiting lhram, and would still be
specific to the wives of Rasulullah () due to the fact that the wives of Rasulullah (£) obviously
had no reason for adorning themselves, since they were not allowed to marry again, nor
would they ever think of doing so. They thus shortened their hair, abandoning the last vestiges
of beauty left in them. (Interpretation (5) seems like the most satisfactory explanation
according to the author. w3 (j sisay L 8 ulilly)

Whatever the case may be, the action of the wives of Rasulullah (£)(radhi Allahu anhun)
(which is Mauquf) can never be used as a proof in contrast to the clear-cut instruction of
Rasulullah (%) (which is Marfoo’). An appropriate interpretation will be sought. The Ulama
have thus interpreted this action of theirs in different ways, since it is obvious that they would
never willingly disobey Rasulullah (#£). Moulana Muhammad Zakariyya Kandehlawi has
mentioned something along these lines, as in Maktoobaate limiyya (pg.58) and Al-Hallul
Mufhim (v.1 pg.64)

Question: Inspite of the above, Imam Nawawi has, on the basis of this Hadith, declared the
permissibility of shortening the hair for women, by saying in his commentary on Muslim
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Thus, a Fagih of such a high calibre did regard the Hadith as proof of hair-cutting for females. Why is
it that this deduction of such a great Fagih is not acceptable?

It is important to note that many other great Fugaha have differed with the reasoning and deduction
of Imam Nawawi on this issue. You have seen above a few selected quotations of the Fugaha
belonging to the four mazaahib regarding the detestability of shortening the hair for a woman. This
proves their disagreement with Imam Nawawi in the issue. Shaykh Muhammad Ameen Shangiti
comments that he disagrees with the deduction of Imam Nawawi on the basis that the wives of
Rasulullah () cannot be compared to other women, the reason being that only they have absolutely
no hope of ever getting married again, because of which they might be allowed a degree of laxity in
certain matters pertaining to beauty, which others will never be allowed (since there is some
possibility of even old women finding a husband). Moulana Zafar Ahmad Uthmani has also discussed
this aspect in Imdaadul Ahkaam, while refuting the view of Imam Nawawi.
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However, even if it assumed that Imam Nawawi’s statement is valid and his deduction should be
given consideration, we will realize that his judgement cannever be taken in its apparent general
sense. Had it been in its general sense, Imam Nawawi would have never made the comment he did
just before this by saying: “The fact which Qadhi lyadh has mentioned, that they only did so after the
demise of Rasulullah (4) and not during his lifetime, has also been mentioned by others (like Maazri,
Qurtubi and Ubbi). This is definitely so. It cannot be imagined that they did so during the lifetime of
Rasulullah (#). Thus, he himself regarded it as specific to certain conditions, and not general.
Otherwise, if permission for this act was general, what difference would there be had it been done
during the lifetime of Rasulullah (#) or after. It can thus be understood that Imam Nawawi was
referring to the fact that it would be allowed for women to shorten their hair during such a time in
their life when they wish to abandon all vestiges of beauty, and have no need for keeping long hair
(since they have no intention of marrying or flaunting their beauty- who have been referred to in the
Quran as Al-Qawaa’id Minan Nisaa), just wanting to lighten the weight on their heads. If the above
meaning of the statement of Imam Nawawi is taken, his statement would make sense and fit in with
what was mentioned just before. Moulana Rasheed Ahmad Gangohi has added an additional clause;
that they shorten their hair in such a manner that it has no resemblance to men’s hair (since the
prohibition of resembling men is clear and established). (Al-Hallul Mufhim v.1 pg.63) (Another
condition would obviously be that it must not be done in imitation of the kuffar or open sinners. From
the above explanation provided for the Hadith, it might be understood that this shortening of the hair
would also only be permissible if it is done when exiting from lhram, which would be an additional
condition, and which would be borne out by the fatwa of Hafsah Bint Seereen quoted above.) Thus,
this statement cannever be understood in a general sense, and, if accepted at all, it should only be
understood in the light of the above conditions.

The Hadith concerning the Tasbih of the angels:
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Many scholars have quoted narrations mentioning that: the angels in the sky glorify Allah by chanting
“Pure is that Being who has beautified men with beards and women with long hair”, and that they
take oaths in the name of that Being who has beautified men with beards and women with long hair:
to prove that it is impermissible for women to cut their hair, as this equates the shortening of the hair
with the shortening of the beard (which is impermissible according to the vast majority of scholars),
and also proves that the lengthening of these two is part of human nature which Allah has created us
upon, and which Allah dislikes to be changed. Although these two aspects are realities, this Hadith
cannot be used in support of it, as the reliability of these narrations are very questionable. Allamah
Suyuti has declared the narration of Ayeshah (radhi Allahu anha) as fabricated, and Ibn Asaakir has
declared that the statement attributed to Abu Hurairah («4) has no basis. In such matters, the verdicts
of the master Muhadditheen will have to be accepted, as they are most knowledgeable in this field,
and the fact that such matters were quoted in the books of the Ulama is not sufficient proof to prove
their validity, till the chain is not scrutinized. (Js_ 0 JSls)
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