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Foreword

Studying the lives of the pious predecessors of this Ummah is
one of the most beneficial methods of spurring us on to
increasing in our a’maal, improving our akhlaaq, progressing
in our endeavours for knowledge and spiritually assessing our
condition and reforming ourselves.

Imaam Abu Hanifah 4 said: “The incidents of the Ulama and
their company are more beloved to me than a lot of Figh, for

' This khutbah has been taken from Al-Manhalul-Azbur-Rawiyy of
Allamah Shamsud-Deen Muhammad As-Sakhaawi. In the words of this
khutbah, there are fine allusions to the works and writings of Imam An-
Nawawi. (An indication suffices for the intelligent ones.)
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they educate us on the mannerisms and character of the Qawm
(best of people).”

Abdullah ibnul-Mubaarak 4 would spend a lot of time sitting
at home. He was asked, “You spend a lot of time sitting at
home. Don’t you become lonely?” He replied, “How can I be
lonely, while I am in the company of Nabi &, his companions

4% and those who followed them in goodness?! 1”2

According to another report, he was asked why he does not sit
with the people after salaah and engage in conversation. He
replied, “I go to sit with the Sahaabah and Taabi’een.” They
asked, “Where are the Sahaabah and Taabi’een found today?”
He replied, “I go to study the knowledge which I had recorded,
so that I can comprehend their statements and actions. What
will I do with you? You engage in back-biting others.”

When Abdullah ibnul Mubaarak @ was asked, “Why do you
spend so much time sitting alone?”” he became angry and said,
“Am I alone?!!! I am in the company of the Ambiyaa, the
Awliyaa and the wise ones, with Nabi ¢ and his
Companions.” He then recited couplets which meant:
I have such companions with whom I never get bored of
speaking to them, who are intelligent and whom I can trust in
my absence and when I am present.
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When we get together, their beautiful speech assists and aids
in repelling worries and grief.

Through their knowledge, they benefit me with information of
the past, intelligence, etiquette and correct opinions.
Without having to fear that they are observing me (with
jealousy), nor bad treatment, and without the fear of being
harmed by their tongue or hands.*

Hamdoon Al-Qassaar said, “Whoever looks into the lives of
the predecessors comes to acknowledge his shortcomings and
his failure with respect to achieving the lofty ranks of men”

Sufyaan ibn Uyainah said, “When the pious are mentioned,
mercy (of Allah &) descends.’

Muhammad ibn Yunus said, “I have never seen anything more
beneficial for the heart than discussing the pious.”
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One of the greatest scholars of this Ummah, whose works,
achievements, sincerity and simplicity has enamoured and
impressed the hearts of the succeeding generations of Ulama,
is Imaam An-Nawawi (may Allah be pleased with him and
grant us great benefit from his knowledge and piety). Allah &
has created an amazing love and attraction towards this pious
friend of His within the hearts of the Ulama and pious people
of this Ummabh.

I was first introduced to the writings of Imaam An-Nawawi
during the second year of my Aalim course at Darul-Uloom
Azaadville, when I was blessed with the opportunity of
studying Riyadhus Saaliheen. My teachers for Riyadhus
Saaliheen were Maulana Muhammad Abba (daamat
barakaatuhu) (for the first half) and Mufti Mas’ud Cassim
(daamat barakaatuhu) (for the second half). I was also
fortunate to have been present for the recital of Al-Arba’een,
and read certain portions myself, in the gathering of Shaykhul-
Hadith Maulana  Fazlur-Rahman  Al-A’zmi  (daamat
barakaatuhu). Similarly, during the course of studying Sahih
Muslim, our teachers would frequently read out passages from
Al-Minhaaj. May Allah reward them and all my teachers
abundantly with the best of rewards.

A few years ago, my respected brother, Maulana Ridwan
Kajee (may Allah protect my brothers and increase them in all
goodness), was invited to deliver a lecture at the completion of
Riyadhus Saaliheen. He requested me to collect a few facts for
him on the life of Imaam An-Nawawi . I browsed through
three Arabic books on his life, and was astounded at the extent
of information which was available regarding his life, as well

as the great lessons which one could learn from his biography.
8



I compiled what I found in a small Arabic booklet, and had
even shared it with a few friends, hoping that someone would
undertake the task of translating it. By the will of Allah, while
completing some other task, I required some details on the life
of Imaam An-Nawawi in English, so I commenced with the
translation of those notes, adding to it many additional aspects
which I came across during the course of re-referencing those
notes.

The following few pages are an attempt to study the life and
achievements of this great personality, and to glean from his
beautiful qualities and his example. May Allah grant us the
tawfeeq to respect and love the Salaf Saaliheen (pious
predecessors), imbibe the qualities of the true men of
knowledge in a manner which is most pleasing to Him and to
follow the Sunnah of Rasulullah & to the finest detail.

Imraan Kajee



The Political Situation during Imaam An-
Nawawi's era

The Seventh Century of Islam was a very turbulent time,
especially for the area of Shaam (Greater Syria). It was during
this century that the Mongols and Tatars invaded the East and
the Crusaders controlled a part of the Muslim lands from the
West.

The Mongols and Tatars emerged then as great powers in the
heart of Asia and started expanding in various directions
throughout Asia in the year 616 AH.

The Tatars, led by their king Genghis Khan, crossed the
Jayhun (Jaxartes) River. They engaged in a savage war against
the army of Khwarazm Shah. They then invaded Bukhara,
Samargand and Azerbaijan. By the following year, the Tatars
had expanded from the remotest part of China to Iraq and its
suburbs. They defeated all the factions in the regions of
Khwarazm Shah. Ibn Kathir said: "In general, if they invaded
a country, they would kill all the fighters, men, many women
and children. They would also loot everything they needed in
that country and would burn everything that they did not
need... All the areas which they did not yet reach became
fearful for their own safety and remained anxious, in
expectation of their arrival. Despite this, they worshipped the

sun at sunrise." ’

7 The Introduction to Al-Tahrir fi Sharh Alfaz Al-Tanbih by Al-Nanawi -
Edited by Abdullah Al-Zouebi pg.22-36
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In the year 656 AH, the Mongols invaded and conquered
Baghdad, the capital of the Abbasids. They plundered it and
reduced it mainly to ruins.

On the other side of the Muslim world, the Ayyubis ruled over
Egypt and its surrounding areas at the end of the 6™ century.
They remained in rule until the end of the first half of the 7th
century (648 AH). The Ayyubi Kingdom came to power in
Egypt following the end of the Fatimi Shi’i state which ruled
over Egypt for more than two centuries. Salahud-Deen Al-
Ayyubi (D-589) was considered to be the founder of the
Ayyubi Dynasty whose headquarters were in Egypt. Their rule
expanded and covered even Syria, Yemen and the Hijaz after a
long conflict between Salahud-Deen and the Crusaders in
Palestine and some cities in Syria. After the collapse of the
Ayyubi Dynasty, the Mamluks emerged. Their rule started in
about 648 AH. An-Nawawi's region witnessed the collapse of
the Ayyubis and the advent of the Mamluk's rule in Syria,
Egypt and Hijaz. Christian Crusaders were still present in the
regions of Palestine and continued various attacks.

It seems, however, that the major event in that era was the
Tatar's occupation of Baghdad and their advance in Syria.
After fierce fighting, they invaded Damascus in 658 AH. The
Mamluks in Egypt prepared themselves to fight the Tatars,
when they perceived the Tatar threat. They prepared a military
campaign under the command of Al-Muzaffar Qutuz and faced
the Tatars. The army enjoyed a stunning victory over the
Tatars and defeated them in 'Ayn Jalut in 658 AH. This was
the first major defeat they had suffered since they invaded the
Muslim lands. The Mamluk army again defeated them at
Baysan. From that time onwards, Muslim forces continued to
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battle and make headway against the Mongols. The victory of
the Mamluks over the Tatars allowed the area to enjoy a
longer, more stable reign. It also raised the status of the
Mamluks and strengthened their authority. Al-Muzaffar Qutuz
(who ruled between 657-658) and Az-Zaahir Baybars were
among the most famous of their leaders. Baybars ruled
between 658-676 AH. This period represents the major part of
the lifetime of Imaam An-Nawawi who passed away in the
same year as Az-Zaahir Baybars in 676 AH.

Although the Crusaders had been defeated by Salahud-Deen
Al-Ayyubi, their attacks incessantly continued after his
demise. Az-Zaahir Baybars defeated them repeatedly and
turned them out of many areas of Syria, Palestine and other
Muslim areas. The Crusaders were finally defeated and
removed from Shaam in the year 691AH.®

The educational state during Imaam An-
Nawawi’s era

Ilm and education enjoyed a revival and great progress during
the lifetime of An-Nawawi, despite the political changes and
the major events in the region. The 7th Century, in which An-
Nawawi lived, was an era which witnessed an increase in the
number of scholars and publications in the various fields of
knowledge. Damascus had a multitude of various educational
institutes, and the four mazaahib (schools of Jurisprudence)
were each being taught in independent Madaaris (educational
institutes). Many scholars of Damascus at that time were

¥ Extracted and summarized from the Introduction to Al-Tahrir fi Sharh
Alfaz Al-Tanbih by Al-Nanawi - Edited by Abdullah Al-Zouebi pg.22-36,
with additions from various books on Islamic history.
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affiliated to the Shaafi’i mazhab, for after the advent of the
Ayyubi dynasty, the Shaafi’i mazhab became very active and
expanded in Egypt, Iraq and Syria. Salahud-Deen Al-Ayyubi
himself adhered to the Shaafi’i mazhab.

The Mamluks devoted a lot of care to Ilm (education), Ulama
(scholars) and Madaaris. An eminent figure during the
Mamluk period was Az-Zaahir Baybars. Some Madaaris were
even named after him and were subsequently known as Az-
Zaahiriyyah Madrasahs. These Madaaris had libraries which
were famous worldwide and still exist today.

He had appointed separate judges from each one of the four
main schools of Jurisprudence, along with a deputy for each.
Before this, the Chief Justice had always been a Shaafi’i, with
judges from the other three mazhabs acting as his deputies.

Az-Zaahir also devoted a great amount of effort to the
construction, the reconstruction and the refurbishment of the
Masaajid. The Masaajid had great importance and were a
symbol of Islam. These were institutions for the learning and
teaching of the Qur’an and the understanding of its verses and
concepts. They were also institutions for the teaching of the
Ahaadith of Rasulullah £, Islamic Figh (jurisprudence) and
the Arabic language.

The Jaami’ Umawi in Damascus was one of the largest and
most famous Masjids. All the four famous mazaahib, the
Maaliki, Hanafi, Shaafi’i and Hanbali mazaahib had teaching
groups inside the Masjid, where the scholars from various
mazhabs would teach different subjects. Students used to write
what they heard the scholars say. At times, everything was
written, and then read aloud, simply to ensure that what they

13



had written was what they had heard. If necessary, they could
then correct their mistakes in copying. Students and listeners
were at liberty to question or argue with the teacher, and it was
in fact very largely by their success in such arguments that
young teachers became more well-known and made their
reputation. This is a method similar to the one used by the
predecessors (al- Mutagaddimeen).

Madaaris developed and their numbers increased in Imaam
An-Nawawi's era. Schools were named after the Khalifah, the
Sultan or the ruler and would thus receive a great deal of care
and attention. These Madaaris were administered according to
systems specific to each of them. The highest official in a
Madrasah was called the Shaykh, and only those who were the
most senior in knowledge at the time would reach this status.
Some Madaaris specialized in the teaching of a particular
subject. A Madrasah for Hadith, for instance, would be called
‘Darul-Hadith® (The Hadith House). Darul-Hadith Al-
Ashrafiyyah was a Madrasah over which Imaam An-Nawawi
was put in charge.

Unlike the Masaajid, Madaaris catered for various subjects,
specialized courses and a greater number of teachers and
students. Madaaris were distinguished by the availability of
accommodation facilities for a number of students and
scholars. In addition to this, many wealthy people donated
hospices as wagqf (religious endowments) for poor students so
as to facilitate their studies, and in some cases to feed and
clothe poor students or poor scholars. In the villages, the
Masjid itself served as a Madrasah when required. These
Madaaris were often situated at the upper story of the public
fountain attached to the mosque.

14



Many Madaaris specialized in the teaching of a particular
mazhab, such as the Hanafi or Shaafi’i mazhab, and would
later be famously known as the Hanafi or the Shaafi’i
Madrasah. There were more than twenty Hanafi Madaaris in
Damascus. There were more than thirty-four Shaafi’i Madaaris
in Damascus. There were four Hanbali Madaaris inside
Damascus. There were two Maaliki Madaaris in Damascus.
There were fewer Maaliki Madaaris, because of the small
number of followers of the Maaliki mazhab in Syria and the
few Maaliki scholars there. In contrast, the Maaliki mazhab is
the predominant one, if not the only one, in the Islamic west
(North Africa).

There were some specialized educational schools for the
teaching of medicine and other subjects in and around
Damascus. These also contained sections for the
accommodation of students.

Numerous scholars emerged in Imaam An-Nawawi's era and
cannot all be listed here. Abu 'Amr ibnus-Salah emerged as a
prominent figure as far as the religious sciences and
particularly Hadith are concerned. Among the most eminent
scholars was Ar-Raafi’i, a leading Shaafi’i Faqih in Qazwin.
Among the non-Shaafi’i figures was Ibnul-Mu'allim Isma'il
ibn Abdil-Karim, the most eminent Hanafi scholar of his time,
and al-Firkaah, (a teacher of Imaam An-Nawawi). The most
eminent scholars as far as the Arabic language is concerned
was Ibnul Malak al-Andalusi, the author of the ‘Alfiyyah'.
Among the historians who emerged were Ibnun-Nadim, Ibn
Khallikan and Yaqut Al-Hamawi. All of the mentioned
scholars had produced great publications and encyclopaedias
in their respective fields. The multitude of publications in the
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various fields of knowledge was amongst the most important

characteristics of that era.

9

Name, lineage and family

His name was Yahya.

It is a reality that the name of a person has a great
effect on his personality and character. Imaam An-
Nawawi was certainly ‘the Yahya of this Ummah’. He
was famous for his great fear of Allah &, for zuhd
(abstinence and disinclination from this world), leading
a simple lifestyle, deep ma’rifah (recognition) of Allah
g, vast knowledge, commanding to good and
forbidding from evil without any fear of detractors and
leading a celibate (unmarried) life, all of which were
the outstanding traits of Sayyiduna Yahya .

His kunniyyah (agnomen) is Abu Zakariyya. His title is
Muhyid-Deen (the reviver of Deen) and Shaykhul-Islam."”

He was given the agnomen Abu Zakariyya, although
he had no child by that name."" It is not uncommon for
men to be given agnomens while they are still under
age. That agnomen sometimes remains with them

? Extracted and summarized from Introduction to Al-Tahrir fi Sharh Alfaz
Al-Tanbih by Al-Nanawi - Edited by Abdullah Al-Zouebi pg.22-36
' Tuhfatut Taalibeen pg.39
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throughout their lives. In Al-Majmu', Imaam An-
Nawawi argues that it is recommended for people to
have agnomens, even if they do not have children.'?

e As for the title Muhyid-Deen, he himself did not like to
be called by it. He said, “I will not forgive the person
who refers to me by that title.”"?

¢ In the early eras of Islam, the title Shaykhul-Islam was
given to a person who had attained a certain high level
of proficiency in his knowledge of the Qur’an and the
Sunnah, and in his qualities, piety and exemplary
characteristics. He then became the one whom the
Muslims would refer to in all matters of Ilm and Deen.

"> Al-Majmu' Sharh Al-Muhazzab (Dar al-Fikr) 8/438
Y ol Wy & O shgw stadly Jlrdl o il ol 5 Gty 2SI jg2my (SN jgomy (Rdlidl)
Y3 of ol OB ol B1pall oS sl gy WS gl o O b Jor I (S sl gg 0, ol 8y (S 515
gy N3 by pubonall oy Jladll oy o)l oy B0 oS sV slasl oty 2SN Jgomy
PR
e PRUCANE
Wy Bds damsly 053 0 L 9l Lapis By o 13l 425 gkl guldlly A dbbeey ol Yy *
Y ey O b
293 Caslol b S OF e ,eal 5 1S ol LB w553 Ly Boeoaall Cuslo ) O pallas U3y ¥
B9 () o Lo o U4 ho ¥ £ Js OF) ooy ol 1 o ol OF il o8 e
A Sl S JB S ) Jlrge JS A Jguy by IB T L2 o s Sl 3915 ol
B e ol ST Lle Sy S o o slenl gt o) 539 il o D o Ll g g1 ) JB (4
slomsl ol A1 s gl ol oS ity g L oSS o Ale O g pmadl sl 5a 1igh *

'3 Al-Manhalul Azbur Rawiyy pg.11
ol g ) o B el Y B i e oy caslll JB
o 4 bl g oo 4 Saly o o 0 D Lo W i 50 Y15 plgdl e ke L b e e g
A M gl OF ) i gl oST5 ¢ e o e ) 1 g ¢ Sn 4y 3y ¢ By
el " ady V) ol alg by iy e il oL ) e ol By 0 ST Byl Ll
(4 4o (g4
17



This is what is meant when it is mentioned in the books
of the Muhadditheen and historians.'*

) . .15
His full name is Yahya, son of Sharaf, son of Miraa~, son of
Hasan, son of Husain, son of Muhammad, son of Jumu’ah, son
of Hizaam.'®

His father’s name was Yahya. Ibnul Attaar refers to his father
with the following words of praise: ‘Ash-Shaykh, Az-Zaahid,
Al-Wari’, Waliyyullah’."”

He did not come from a very well-known family. There is very
little mention, if any, of his grandfather and other relatives.
Their family were not known for producing great scholars.
However, his father did have a reputation for being very pious
and Allah-fearing.

He was born in Nawa which was a village of Hauraan near
Damascus in Syria (Shaam). This is why he is well-known as
An-Nawaawi or An-Nawawi.'® Because his village was a
suburb of Hauraan, he is also referred to as Al-Hauraani.
Furthermore, he is known as Al-Hizaami because of one of his
forefathers whose name was Hizaam. Hizaam was that
ancestor of his who had settled in Nawa.

'* Annotations on Al-Ulama Al-Uzzaab pg.46

'> The above pronunciation is the preference of Zahabi in Tarikhul-Islam
(15/324) and Zabidi in Taajul-Uroos (10/379). Most prefer to pronounce
this name as Murriy. Suyuti prefers to pronounce it as Muriyy.
(Annotations on Tuhfatut Taalibeen pg.39)

'® Tuhfatut Taalibeen pg.39

' Tuhfatut Taalibeen pg.39

'8 Allamah Sakhaawi and Allamah Suyuti both prefer the opinion that this
could be pronounced in any of the above two ways. They both claim that
they had seen it written in either way by the Imaam himself, in his own
handwriting. (Annotations on Tuhfatut Taalibeen pg.41)
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¢ Imaam An-Nawawi had mentioned to Ibnul Attaar that
some of his predecessors would claim that they were
referred to as ‘Hizaami’ because they were from the
progeny of the well-known Sahaabi ‘Hakeem ibn
Hizaam #°. He then commented that this claim in

. 1
incorrect and false."

He was also referred to as Ad-Dimashqi, as he resided in
Damascus for approximately 28 years.20

Birth and Demise

He was born in Muharram 631 AH in the middle ten days of
Muharram.

He passed away on a Wednesday, during the last third of the
night, on the 24th of Rajab 676 AH at the age of 45. He was
buried in his hometown, Nawa.?! May Allah & shower His
mercy upon him.

Appearance

Az-Zahabi said: He had a brown tan, a thick beard and was of
medium-height. He had an awe-striking personality.”* Towards
the end of his life, he had a black beard with a few white
hairs.”

' Tuhfatut Taalibeen pg.40

*% Tuhfatut Taalibeen pg.40-42

*! Tuhfatut Taalibeen pg.42-43

2 Al-Manhalul Azbur Rawiyy pg.46, 47
» Al-Manhalul Azbur Rawiyy pg.47
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His Youth and His Studies

From his youth, Imaam An-Nawawi was not attracted to sports
or playing. Actually, the other children chided him for this.
From an early age, he turned his attention to his studies. He
hated any activity that would hold him back from reciting or
memorizing the Qur’an.

Ibnul Attaar states: The Waliy (friend) of Allah, Shaykh
Yaasin ibn Yusuf Al-Marakishi** mentioned to me: "I saw
Shaykh Muhyid-Deen (An-Nawawi) in Nawa when he was a
youngster of ten years of age. Other boys (of his age) were
forcing him to play with them, but he was running away from
them and crying, for he did not want to be forced into playing
with them. While in that condition, he was engaged in reciting
the Qur’an. On observing this, a special love for him
developed in my heart.

His father made him work at a shop. His engagements in
buying and selling would not preoccupy him from reciting the
Qur’an (continuously). So I approached his teacher who was
teaching him the Qur’an and urged him to take exceptional
care of this boy. I said to him, “This child will hopefully
become the greatest Aalim (scholar) of his time and the
greatest Zaahid (ascetic), from whom people will greatly

** He was an African of Moroccan origin. He was a Qur’an teacher. He was
famous for his piety and for various miracles which Allah & had displayed
at his hands. He had performed Haj more than 20 times. He lived for about
80 years. In later years, Imaam An-Nawawi would specifically go to visit
him, honour and respect him, seek barakah (blessings) from his company
and even seek his advice and consult with him regarding his personal
affairs. Shaykh Yaasin passed away in 687 AH. (Summarized from Al-
Manhalul Azbur Rawiyy pg.11, who quotes the above from Az-Zahabi in
Tarikhul Islam)
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benefit.” His teacher asked whether I was a soothsayer or an
astrologer. I said to him, “I am neither soothsayer nor an
astrologer, but Allah made me utter these words.””

Shaykh Yaasin then mentioned this to the father of Imaam An-
Nawawi. This became his aspiration for his son. (So he
facilitated his son’s studies by accommodating him in his
quest for learning and by creating an environment which was
conducive to learning.) He completed his memorization of the
Qur’an by the time he was close to reaching puberty.25

e This was perhaps one of the greatest actions in the life
of Shaykh Yaasin 4. By his little encouragement, one
of the greatest scholars of Islam was produced. Never
underestimate the value of encouraging another to
good — especially with regards to Islamic studies. Your
few words may accumulate unimaginable rewards for
you in the hereafter.

Abu Mas’ud al-Badri & narrates that Rasulullah <
said: “Whoever directs (another person) towards any
good shall receive a reward similar to the reward of the
person who carries out that good deed.” (Muslim)

Abu Hurayrah & narrates that Rasulullah ¢ said:
“Whoever invites towards guidance shall receive a
reward similar to the rewards of all those who follow
him, without any decrease in their rewards. Whoever
invites towards misguidance shall receive a sin similar
to the sins of all those who follow him, without any
decrease in their sins.” (Muslim)

* Tuhfatut Taalibeen pg.44-45
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His father therefore decided to dedicate the life of his son to
the study, service and promotion of Islam. Imaam An-Nawawi
lived in Nawa till the age of 18 years. In this time, along with
helping his father in his shop, it is possible that he may have
acquired some basic knowledge and lessons from the scholars
of Nawa.? However, since Nawa had no academic or
scholarly atmosphere and there were no religious academies or
institutes where one could acquire excellence in religious
learning, his father took him to Damascus. Damascus at that
time was considered the centre of learning and scholarship,
and students from far and wide gathered there for the purpose
of acquiring ilm (knowledge of Deen).

Imaam An-Nawawi first studied at the Saarimiyyah Madrasah
(3_b<l)) in Damascus under Shaykh Taajud Deen, known as
Ibnul Firkaah. This is where his father left him. This Madrasah
however had no boarding facilities whatsoever. After some
time, he approached Shaykh Taajud Deen to ask if he could
arrange any boarding facilities, as many of the Madaaris
provided boarding for their students. Since they had no
boarding, the Shaykh suggested that he go to Madrasah
Rawaahiyyah?’ to study under Shaykh Ishaq Al-Maghribi.*®

Imaam An-Nawawi said: When I was 19, my father took me to
Damascus. It was in the year 649 AH. I stayed in Madrasah
Rawaahiyyah. 1 studied there for about two years. In that
period of time, I never allowed my sides to touch the ground

%% Annotations on Tuhfatut Taalibeen pg.45

*" The founder and patron of this Madrasah was a trader named Zakiuddin
Abul-Qaasim, who was known as Ibn Rawaahah. The Madrasah was
named after him

% Al-Manhalul Azbur Rawiyy pg.15
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(i.e. I never slept while lying down). I lived on the limited
rations supplied by the Madrasah, and nothing else."*’

Imaam An-Nawawi said: I memorized At-Tanbih® in about 4
15 months.” In the rest of the year, | memorized a quarter of
the section on Ibaadaat from Al-Muhazzab’>.

An innocent mind

Imaam An-Nawawi narrated: When I read in At-Tanbih that
ghusl becomes compulsory by z.all & 4l z34 — the
penetration of the glans (of the penis) into the vagina, for
about two months I assumed that this was referring to ‘a
rumbling in the stomach’. Every time I heard my stomach
rumbling, I would take ghusl with cold water.>

Attachment to his teacher and dedication to his
studies

I began studying the explanation and commentary and
critically editing and refining the works I was studying under
our Shaykh Al-Imaam Al-Aalim Az-Zaahid Al-Wari’ Zul-
Fadha’il wal Ma’arif Abu Ibrahim Ishaq ibn Ahmad ibn
Uthmaan al-Maghribi Ash-Shaafi’i . I attached myself to
him. He was pleased with me when he saw my engagement
and attachment to knowledge and my isolation from people

% Tuhfatut Taalibeen pg.45-46

% This was authored by Abu Ishaq Ash-Shirazi, and is one of the five basic
texts of the Shaafi’i mazhab.

3! He then recited this book from memory to Qaadhil Qudhaat Muhammad
ibnul Husain ibn Razin Ash-Shaafi’i on 7 Rabi’'ul Awwal 650 AH. (Al-
Manhalul Azbur Rawiyy pg.12)

%2 This is a detailed work which was authored by Abu Ishaq Ash-Shirazi on
Shaafi’i Figh, which he compiled over 14 years.

33 Al-Manhalul Azbur Rawiyy pg.13
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(since I avoided socializing with anyone). He therefore had
tremendous love for me. He appointed me to repeat the lessons
in his circle for most of the students.*

Hajj
Imaam An-Nawawi narrates: In the year 651 AH (two years
after commencing his studies in Damascus), I performed Hajj
in the company of my father. We set out in the beginning of

Rajab. Wuqoof in Arafah occurred on a Friday in that year. I
stayed in Madinatur Rasul & for one and a half months.*

His father narrates: When we set out from Nawa (proceeding
for Hajj), he (Imaam An-Nawawi) was gripped with fever.
This fever remained with him until the day of Arafah. Despite
the fever, he did not groan or sigh even once. After completing
our Hajj, we returned to Nawa, after which he returned to

Damascus. Allah & then showered down Ilm (knowledge)

upon him in torrents.”®

He was blessed with the fortune to perform Hajj a second time
as well in later yealrs.37

Engrossment in studies

His engrossment in knowledge can be gauged from the fact
that he used to attend twelve different lessons daily. He
himself narrates: I used to attend twelve lessons daily by the
Mashaayikh. Those lessons comprised of explanation and

** Tuhfatut Taalibeen pg.46-47

* Tuhfatut Taalibeen pg.47

3% Tuhfatut Taalibeen pg.48, Al-Manhalul Azbur Rawiyy pg.13
37 Al-Manhalul Azbur Rawiyy pg.13
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commentary and critically editing and refining the work I was
studying.

1,2. Two lessons in Al-Wasit.

3. Al-Muhazzab.

4. Al-Jam‘u bayn As-Saheehayn.

5. Sahih Muslim.

6. Al-Luma’ of Ibn Junni in Nahw (syntax).

7. Islaahul-Mantiq of Ibnus-Sikkeet in Lughah.

8.,9. Sarf (etymology and morphology).

10. Usul of Figh (principles of jurisprudence). This was
sometimes from Al-Luma’ of Abu Ishaq (Ash-Shirazi) and
sometimes from Al-Muntakhab of Fakhrud-Deen Ar-Raazi.

11. Asmaa’ur-Rijaal (biographies of the narrators)

12. Aqaaid and Usulud-Deen (beliefs and theology)®

I used to write everything which was related to the text,
including commentary of complexities which arise from the
text, clarifying the text and expounding upon the meanings of
the uncommon words.

Allah & had granted me blessing in my time and in my
occupation (of acquiring knowledge), and He assisted me in
it
e Commenting on the above, Abdul Ghani Ad-Daqr
wrote: “He used to attend twelve lessons a day with his
teachers. He used to write everything which was
related to the text, including commentary of

* According to what Imaam Muhammad ibnul-Hasan Al-Waasiti (d. 776
AH) wrote in Al-Mataalibul Aaliyah fi-Tabaqaatish-Shaafi’iyyah, the
book that he studied was ‘Al-Irshaad’ of Imaamul-Haramayn Al-Juwayni.
% Tuhfatut Taalibeen pg.50
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complexities which arise from the text, clarifying the
texts and explaining the meanings of the uncommon
words. This would take, at least, twelve hours a day.
Then he would need time to review what he had learnt
and memorise what had to be memorised. The very
least approximation is that this would also take about
twelve hours a day. This totals about twenty-four hours
in a day! When would he sleep? When would he eat?
When would he perform his acts of worship? When
would he perform the voluntary late night prayers? It is
well-known that he was in the forefront when it came
to performing those acts of obedience and worship.
When would all of that take place? He was in need of
all twenty fours in a day and night just for studying and
reviewing his lessons. This shows how Allah &
honoured and graced this man. Allah blessed him in his
time. Allah is the One who gave him the ability to
complete in one day what it takes others two days to
accomplish, and to complete in one year what it takes
others two years to accomplish. This is the only way
we can explain this tremendous undertaking that made
him one of the greatest scholars of his time in just
about ten years. In fact, it then made him the leader
(Imaam) of his time. This is also the only way we can
explain all of his wonderful, well-researched writings
in a span of time that lasted no more than 25 years. In
other words, he spent all of his lifetime and living
hours in learning, teaching and writing.”*’

% Annotations on Tuhfatut Taalibeen pg.50, quoting from Al-Imam An-
Nawawi: Shaykhul-Islam wal-Muslimeen wa Umdatul-Fugaha wal-
Muhadditheen by Abdul-Ghaniy Ad-Daqr
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The spiritual harm in studying the books of
irreligious people

Imaam An-Nawawi narrates: There was a time when I thought
of studying medicine. So I purchased Al-Qanun (which was
authored by Abu Ali Ibn Sina - Avicenna) and I resolved to
study it thoroughly. But my heart suddenly became
encompassed by a certain darkness. For many days, I had no
inclination towards studying anything. I pondered over it and
wondered what had intruded into my heart. Allah & inspired
me (through ilhaam) that the reason is because of my attention
towards studying medicine. I immediately sold this book, and
removed from my home all literature related to medicine. My
heart was illuminated once again and my previous condition
returned to me. I then resumed what I had been engaged in
before this.*'

His teachers

a) Abu Ibrahim Ishaq ibn Ahmad ibn Uthmaan Al-Maghribi,
then Al-Magqdisi. (d.668 AH)

Ibnul Attaar comments regarding this great scholar: Imaam
An-Nawawi remained engaged in Ilm and he continued to

*! Tuhfatut Taalibeen pg.51

Although the study of medicine is permissible in itself, the fact that the
principles and foundations of Western medicine lie in Greek philosophy
whose founders were agnostic rationalists who were disbelievers, and that
the author was an irreligious rationalist, led Imaam An-Nawawi to perceive
darkness enveloping his pure untainted heart. Studying the works of any
author is the replacement of sitting in his company. The company of evil-
doers certainly harms a person’s spirituality, and so does reading their
writings. This is one explanation proffered by As-Sakhaawi in Al-Manhalul
Azbur Rawiyy pg.14.
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follow in the footsteps of this Shaykh of his in ibaadah
(worship), salaah, fasting every day, zuhd (disinclination from
the world) and being careful to not waste any bit of time, until
he passed away.

After this teacher of his passed away, Imaam An-Nawawi’s
engrossment with ilm and amal (knowledge and practice)
increased considerably.

Our teacher Qadhi Abul Mafaakhir Muhammad ibn Abdil
Qaadir Al-Ansaari 4 said to me, “Had Al-(Abul Qaasim) Al-
Qushayri met your teacher (An-Nawawi) and his teacher
(Ishag Al-Maghribi), when mentioning his Mashaayikh, he
would not have mentioned anyone before them, because they
they were combinations of ilm (knowledge), amal (practice),
zuhd (disinclination from the world), wara’ (abstention),
words of wisdom and many other such qualities.**

Imaam An-Nawawi benefitted most from this teacher of his.*’
He took him as a role model and endeavoured to follow in his
footsteps. He referred to his teacher in the following glowing
words: All are agreed upon his ilm, zuhd and wara’, excessive
ibaadah, great virtues and his superiority over his peers in the
above qualities.**

b) Abu Muhammad Abdur Rahmaan ibn Nuh Al-Magqdisi,
then Ad-Dimashgqi, the Mufti of Damascus.

¢) Abu Hafs Umar ibn As’ad Ar-Raba’i Al-Irbilli.

*> Tuhfatut Taalibeen pg.49
# Al-Manhalul Azbur Rawiyy pg.15
* Tuhfatut Taalibeen pg.54
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Ibnul Attar states: I had also met this teacher of his... Our
Shaykh (An-Nawawi) would respect him greatly. On one
occasion, we were seated in front of him in his gathering. An-
Nawawi stood up from the gathering, filled a jug and carried it
in front of his teacher (like a servant) till the place of wudhu.

The above three teachers of Imaam An-Nawawi were all
students of Abu Amr Uthmaan ibn Abdir Rahmaan, who is
famously known as Ibnus-Salaah.

d) Abul Hasan ibn Sallaar Al-Irbilli, then Ad-Dimashqi.

Imaam An-Nawawi referred to him as an Imaam who was the
most knowledgeable of the Shaafi’i mazhab compared to all
others in his era, and one who was the reference point for all
the complexities in the mazhab and all the finer intricate
hidden aspects.®

Imaam An-Nawawi had participated in the ghusl of this
teacher of his, and was present for his janaazah salaah.*®

Imaam An-Nawawi had studied Figh under the above 4
scholars.

After quoting his chain of Figh upto Imaam Ash-Shaafi’i from
the above four scholars, he quotes the following statement of
Yahya ibn Mu’az Ar-Raazi @, “The Ulama are more
compassionate to the Ummah of Muhammad & than their

fathers and mothers. The reason I say so is that the Ulama save
them from the fire of the aakhirah and its frightening

* Tuhfatut Taalibeen pg.55 and Tabagaatus Shaafi’iyyah 1/476
% Tuhfatut Taalibeen pg.55 and Tabagaatus Shaafi’iyyah 1/476
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conditions, whereas their fathers and mothers protect them
from difficulties in this world.”*’

e) Qadhi Abul Fath Umar ibn Bundaar At-Tafleesi Ash-
Shaafi’i.

Imaam An-Nawawi studied Usulul-Figh by him - Al-
Muntakhab of Fakhrud-Deen Ar-Raazi and a section of Al-
Mustasfa of Abu Haamid Al-Ghazaali.

f) Fakhrud Deen Maaliki.

Imaam An-Nawawi studied Al-Luma’ of Ibn Junni in Nahw
(syntax)..

g) Abul Abbaas Ahmad ibn Saalim Al-Misri, an expert in
Nahw, Sarf and Lughabh.

Imaam An-Nawawi studied Islaahul-Mantiq of Ibnus-Sikkeet
and some book on Sarf by him.

h) Abu Ishaq Ibraahim ibn Isa Al-Muraadi Al-Andalusi Ash-
Shaafi’i

Imaam An-Nawawi studied Fighul Hadith by him. He heard
from him the commentary of the Ahaadith of Sahih Muslim,
the majority of Sahih Al-Bukhari and a large portion of Al-
Jam’u bayn As-Sahihayn of Al-Humaidi.

1) Abul Baqaa Khalid ibn Yusuf An-Nablusi

Imaam An-Nawawi studied Al-Kamaal fi Asmaa’ir Rijaal of
Haafiz Abdul-Ghani Al-Maqdisi by him.**

*" Tuhfatut Taalibeen pg.57
* Condensed from Tuhfatut Taalibeen pg.50-60
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® The author of Al-Munjid has claimed that Imaam An-
Nawawi had studied under Ibnus Salaah and Abu
Taahir As-Silafi. However, this is incorrect. He did not
study under any of them. However, he did benefit
greatly from the students of Ibnus Salaah.*
The above were some of the teachers from whom he took
lessons and under whom he studied. He had heard Ahaadith
and various other books (simaa’) from various Ulama. Ibnul
Attaar has mentioned 20 of his teachers by name in his
biography and then stated that he had heard from many other
Mashaayikh.”

His Mashaayikh in Tasawwuf

As for the science of Tasawwuf and Sulook, he benefited most
from his teacher Abu Ibrahim Ishaq Al-Maghribi, as can be
observed from his amazing masterpiece Bustaanul Aarifeen.”!

Taajud-Deen As-Subki was of the opinion that his Shaykh in
Tasawwuf was Shaykh Yaasin ibn Yusuf Al-Marakishi, who
was mentioned earlier. Imaam An-Nawawi would specifically
go to visit him, honour and respect him, seek barakah
(blessings) from his company and even seek his advice and
consult with him regarding his personal affairs.”

The great Muhaddith, Allamah Habibur Rahmaan Al-A‘zmi &
writes: Haafiz Az-Zahabi & has written that An-Nawawi
toiled by night and day in his quest for knowledge for a period

* Annotations on Tuhfatut Taalibeen pg.60

%% Tuhfatut Taalibeen pg.50-63

! This is the observation of this weak servant of Allah &. And Allah &
knows best.

32 Al-Manhalul Azbur Rawiyy pg.17
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of twenty years, until he surpassed all his contemporaries.
Despite his distinguished academic position, he did not
consider it below his dignity to go to the Waliy (friend of
Allah &), Shaykh Yaasin Al-Hajjam, present himself in his
service, and derive spiritual blessings from him.

Allamah Habibur Rahmaan Al-A‘zmi & once said to Maulana
Qamaruz Zamaan: “The author of Al-Azkaar, Allamah An-
Nawawi & was not only a Muhaddith, but a Sufi as well,”>?

My respected teacher, Maulana Fazlur-Rahmaan Al-A’zmi
(daamat barakaatuhu) would refer to scholars like Imaam An-
Nawawi as ‘a Muhaqqiq (research scholar), a Sufi and a
Tablighi (Muballigh)’.

His deep and vast knowledge

Ibnul Attaar writes: He was a muhaqqiq (expert research
scholar) in his ilm, and in its various subjects, a mudaqqiq
(accurate, thorough and precise) in his ilm and in all the affairs
of his life. He was a Haafiz of the Ahaadith of Rasulullah &,
knowledgeable regarding its various sciences, able to
distinguish Sahih (authentic) from Sageem (unauthentic),
knowledgeable of the uncommon rare words, the correct
meanings of the Ahaadith and the Fighi rulings which were
deduced from it. He had memorized the mazhab of Imaam
Ash-Shaafi’i, its foundations (usool), principles (qawaa’id)
and subsidiary rulings (furu’). He knew the opinions of the
Sahaabah and the Taabi’een, the differences between the
Ulama and those issues in which they agreed upon and reached
some consensus. He knew the opinions which were famous

>3 Akhlaq e Salaf v.3
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and those which were rejected. In all of the above, he brought
back memories of the methodology of the Salaf (pious
predecessors).54

Imaam An-Nawawi was once critiqued over a quotation which
he had provided from Al-Waseet. He said, “They are disputing
my quotation from Al-Waseet, whereas I had studied Al-
Waseet 400 times.””

Faqih Abu Ali Sa’eed ibn Uthmaan 4 said: I saw Nabi & in a
dream, while I was by the sea-shore. He said to me, “When
you notice a difference of opinion between the author of Al-
Muhazzab (Abu Ishaq Ash-Shiraazi), Al-Ghazaali and An-
Nawawi, then hold onto the opinion of An-Nawawi, for he was
most knowledgeable regarding my Sunnah.”

I then saw Nabi & in my dream for a second time. I asked him
about An-Nawawi. He & said, “He is the reviver of my Deen
(Muhyi Deeni).”*

His mazhab in Aqgaaid and Figh

It is common knowledge that Imaam An-Nawawi followed the
Shaafi’i school of thought in Figh. As for Aqaaid and Ilmul
Kalaam (theology), it is clear from his writings that he

> Tuhfatut Taalibeen pg.65
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%> Al-Manhalul Azbur Rawiyy pg.43

°® This was supposed to be in Al-Manhalul Azbur Rawiyy pg.43, but is not

found in the print which I was using. I found this on Al-Maktabah Ash-
Shaamilah at this part of the book.
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followed the school of Imaam Abul Hasan Al-Ash’ari, which
represents the stance of the vast majority of the Ahlus Sunnah
wal Jama’ah. Al-Yaafi’i, At-Taaj As-Subki and As-Sakhaawi
have all declared him to be Ash’ari in creed.”’

Some contemporary scholars, who declare the Ash’ari creed to
be bid’ah, or even disbelief, are at pains to explain how an
accepted personality like Imaam An-Nawawi followed the
methodology of the Ash’aris in theology. They therefore
clutch onto straws in interpreting some of his statements, with
some far-fetched assumptions which are devoid of any
substance, that he had repented from Ash’ari theology before
his demise. What they quote however has no connection with
repenting from Ash’ari theology. They present the same
excuse for other great Imaams, including Abul Hasan Ash’ari,
Imaamul Haramayn Al-Juwaini, Abu Haamid Al-Ghazaali and
Fakhrud-Deen Ar-Raazi. What they quote however have no
connotations of repenting from Ash’ari theology.

Hereunder, we quote one statement of Imaam An-Nawawi
regarding his stance on the Ahaadith of Sifaat:

Imaam An-Nawawi states, “This is one of the Ahaadith which
deal with the attributes [of Allah &]. There are two positions

with regards to them, both of which have been discussed
repeatedly in the chapter of faith (imaan). a) The first position
is to believe in them without delving into its meaning
(tafweedh); while maintaining categorically that there is
nothing like Allah Most High, and that He transcends the

7 Al-Manhalul Azbur Rawiyy pg.44
For further details, one can study the article ‘Imam al Nawawi was an
Ash’ari” which can be found on www.darultahqiq.com/3029-2.
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attributes of created things. b) The second position is to
interpret them figuratively (ta’weel) in a manner that befits
Him.” (Al-Minhaaj Sharh Sahih Muslim 5/24 — see the
detailed text in the footnotes.)58

Haafiz Az-Zahabi states that his stance regarding the Sifaat
Sam’iyyah is generally of sukoot and imraar (i.e.Tafweedh),
while he also sometimes makes ta’weel. Haafiz Az-Zahabi
also states that Imaam An-Nawawi was a firm Ash’ari in
Ageedah. >
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There are others who claim that Imaam An-Nawawi was not a
detailed researcher or expert in the area of Aqaaid. He merely
followed Qaadhi Iyaadh or Al-Maaziri in such matters. Such
people therefore claim that many of the statements of Imaam
An-Nawawi go against the beliefs of the Salaf. Some have
gone as far as labelling him a mubtadi’ (innovator), and even
publicly burning copies of Al-Minhaaj, his commentary of
Sahih Muslim. This is all the result of extremism, bigotry and
lack of deep knowledge regarding the science of Ageedah.

The fact that Imaam An-Nawawi was given the title of
‘Shaykhul-Islam’ by his students, comrades, and the great
scholars after him is itself proof to the fact that he was an
expert in all of the sciences of Islam, including the science of
Ageedah. Imaam As-Sakhawi states that ‘Shaykhul-Islam’
signifies one who follows the Kitaab and the Sunnah, has
mastered the Usool of Deen (the science of Ageedah — creed
and beliefs), who has plunged deep into the differences of the
scholars, who has become able to extract the legal evidences
from the texts, and has understood the rational proofs and
transmitted texts at a good level. (Al-Jawaahir wad-Durar) It is
agreed upon by all that Imaam An-Nawawi was certainly
deserving of this title, and that those who referred to him with
this title were not exaggerating his status.*

Expertise in Figh

Haafiz Ibn Kathir refers to him in the following words: The
author of the (Shaafi’i) mazhab who then refined it, the

80 Summarized from ‘Imam al Nawawi was an Ash’ari’ -
www.darultahqiq.com/3029-2.
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accurate recorder of it and the one who gave it its current
61
sequence and order.

Qadhi Safad Al-Uthmaani writes: The reviver of the (Shaafi’i)
mazhab who then refined it. The Fugaha have agreed to adopt
those opinions in the mazhab which he preferred for amal
(pralctice).62

It is a well-known fact that Imaam Ar-Raafi’i and Imaam An-
Nawawi are considered to be the Ashaabut-Tarjeeh in the
Shaafi’i mazhab. The subsequent Ulama relied on their
preferences regarding the variant opinions found within the
mazhab. When the opinion of Imaam An-Nawawi is in conflict
with the opinion of Imaam Ar-Raafi’i, the opinion of Imaam
An-Nawawi is generally given preference and is considered to
be the final opinion in the mazhab.”?

This concept was so firmly adhered to that Haafiz Jalaalud-
Deen As-Suyuti said: When I reached the position (in
knowledge) whereby I could give preference (to some opinion

' Al-Manhalul Azbur Rawiyy pg.65, quoting from his Tabagaatush
Shaafi’iyyah.
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over another) when passing fatwa, I would not leave the
preferred view of An-Nawawi, even though the preferred view
according to my understanding was something else.*

His tajdeed (unprecedented contribution) with
regards to Figh

Az-Zayn Al-Iraaqi wrote in his detailed Takhreej of Al-Ihyaa:
It was the habit of the earlier scholars to maintain silence
regarding the Ahaadith which they quoted in their writings;
without explaining which of the scholars of Hadith had
narrated that particular narration with its entire chain, and
without discussing which narrations are saheeh and whch are
dha’eef, except very rarely, even if they were great scholars of
Hadith themselves. They merely trod upon the path of the
Fuqgaha who had preceded them. This continued until Ash-
Shaykh Muhyid-Deen An-Nawawi arrived. He began to
include in his works on Figh the discussions pertaining to
Hadith sciences; which Hadith scholar narrated it with his full
chain and what is its status; whether saheeh or dha’eef. This
was something which was very important and very beneficial.
May Allah & reward him well, for he had undertaken the task,
on behalf of the reader, to search through the books of Hadith
to ascertain all of the above facts.

The earlier scholars would direct the reader to the books
specific to every subject. This was so that people do not
become negligent in studying every science from the books of
the experts of that science and its primary references. Look at
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Al-Imaam Abul Qaasim Ar-Raafi’i, who has trodden the path
of the Fuqgaha, despite his vast knowledge of Hadith. I even
heard my teacher Abu Sa’eed Al-Alaa’i say: “Ar-Raafi’i is
more acquainted with the science of Hadith than Shaykh
Muhyid-Deen.” I hesitated to accept that. So he said to me,
“Here are his Amaali (dictations) which will prove that, and
will prove that he was well-acquainted with the terminology of
the Muhadditheen. Similarly, study his commentary on the
Musnad of Ash-Shaafi’i.” Anyhow, all the Ulama had their
own objectives and intentions, in accordance with what they

were granted the ability to achieve and they were inspired to
do.”

Memory and understanding

Scholars and biographers acknowledge his memory, his power
to absorb, his impartiality, and his trustworthiness.

Haafiz Az-Zahabi & writes: “He was a muhaqqiq (research-
scholar) in his ilm and a mudaqqiq (meticulous, accurate and
precise). He was a haafiz of Hadith and its related sciences.
He was well aware of the related sciences of Hadith,
possessing the ability to distinguish the authentic from the
unauthentic. He possessed expertise in the uncommon words
found in the Ahaadith, and in extracting and deducing laws of
Figh from it.”

% This was supposed to be in Al-Manhalul Azbur Rawiyy pg.24, but is not

found in the print which I was using. I found this on Al-Maktabah Ash-

Shaamilah at this part of the book.

% Taarikhul Islaam 51/250
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His intelligence, hard work, devotion and absorption to his-
studies amazed his teachers and they become fond of him and
began to praise and admire him. He had devoted all his time
for learning and scholarship. Other than reading and writing,
he spent his time contemplating over complex issues and in
finding their solutions. Allah had also conferred upon him the
gift of a strong memory and depth of thought. He who makes
the right use of this boon, there remains no doubt in his
sagacity and discernment. Imaam An-Nawawi made full use of
his Allah-given qualities and potential.®’

Testimony of the scholars regarding Imaam
An-Nawawi

Ibnul Attaar says: Our teacher, Abu Abdillah Muhammad
ibnuz Zaheer Al-Hanafi Al-Irbilli, the Shaykhul Adab of our
times, had transcribed Al-Umdah fi Tashih At-Tanbih of
Shaykh An-Nawawi . He asked me if he could compare his
manuscript with mine, so that he could narrate this book from
Imaam An-Nawawi through me. After completing this task, he
said to me, “Shaykh Taqiyyud Deen Ibnus Salaah had not
reached the position of Shaykh Muhyid-Deen in Ilm, Figh,
Hadith, Lughah and the sweetness of his words and

expressions.”®

The great Sufi, Aarif (gnostic) and Shaykh who was famous
for his kashf, Abu Abdir Raheem Muhammad Al-Akhmeemi
4, said, “Shaykh Muhyid-Deen 4 walked on the path of the

57 A Short Biographical Sketch of Imam An-Nawawi
%8 Tuhfatut Taalibeen pg.69
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Sahaabah . I do not know of anyone in our era who walked

on their path other than him.”®

The Muhaddith Abul Abbaas Ahmad ibn Farah Al-Ishbili s,
one of Imaam An-Nawawi’s special students, says: Shaykh
Muhyid-Deen possessed three distinctive special qualities. If
any one of these three qualities had to be found in anyone,
people would have undertaken journeys from the corners of
the earth to study under him. They are: a) knowledge and
fulfilling the demands of knowledge (like practicing upon it
and engaging in its dissemination) b) zuhd (disinclination)
from the world and (abstinence) from its comforts and luxuries
¢) amr bil ma’ruf and nahy anil munkar - enjoining good and
forbidding evil. (Imaam An-Nawawi possessed all three within
him to a state of perfection.)70

His student, Ibnul-Attaar &, wrote the following as a summary
of his life: He was the author of beneficial works and
praiseworthy compilations, he was one-of-a-kind and unique
in his era, one who kept many fasts, stood in salaah for lengthy
periods, who was disinclined from the world and inclined
towards the Hereafter, the possessor of pleasing and beautiful
character and traits, an Aalim who is Rabbaani (a man of
Allah), whose knowledge, leadership, lofty status, ascetism,
scrupulousness, worship and his caution in his words, actions
and spiritual conditions is agreed upon (by all scholars). He
was blessed with many clear miracles. He sacrificed himself
and his wealth for the Muslims. He fulfilled the rights of the
general public and specifically the rulers by advising them and

% Tuhfatut Taalibeen pg.69
7 Tuhfatut Taalibeen pg.113
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making du’a for their success in both the worlds. He engaged
excessively in tilaawah (recitation of the Qur’an) and zikr of
Allah. May Allah raise us up amongst the group which he
belongs to, and gather us with him in the Abode of Honour
(Jannah), along with all of the chosen servants of Allah, the
pure, loyal lovers of Allah who practiced on the Book of Allah
and the Sunnah of Muhammad #* and his Shari’ah.””!

Haafiz Az-Zahabi refers to him as ‘The Mufti of the Ummabh,
Shaykhul-Islam, Muhyid-Deen (the reviver of Deen’).”?

Taqiyyud-Deen As-Subki s said: After the Taabi’een, the
qualities which were found collectively in An-Nawawi were
not found in anyone else, nor was work facilitated for anyone
as much as work was facilitated for him.””

In the introduction to his supplement to Al-Majmu’ Sharh Al-
Muhazzab, Taqiyyud-Deen As-Subki & explained that a
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certain individual had insisted that he complete this book
(since Imaam An-Nawawi had passed away before being able
to complete it). He continued to postpone and defer this matter
and suggested many other names for this task. He finally
excused himself and explained his reason to that person in the
following words: ‘Any attempt from me to complete this work,
despite my incompetence when compared to the original
commentator (i.e. An-Nawawi), would be disrespectful of me
and an offense against him. How can I undertake to complete
that which he had embarked upon, whereas he was blessed
with Divine assistance and aided by taqdeer, due to which
every difficult accomplishment became easy for him? Without
doubt, that requires three conditions, besides expertise in
knowledge:

a) To be free from duties and responsibilities and to have
a lot of free time at one’s disposal. Imaam An-Nawawi
4 was blessed with a large portion of this bounty, for
he had neither business, nor any family (to care for) to
preoccupy him.

b) To have at one’s disposal a large collection of books,
from which one can seek help, by studying and
acquainting himself with the statements of the Ulama.
He @ was blessed with a great share of this, for books
were easily available in his city (Damascus) at that
time.

c¢) To have correct intentions and an abundance of wara’
(scrupulousness and caution), zuhd (disinclination from
the world) and good actions, whose nur (spiritual
effulgence) shines brightly. He @ had earned his full
share of this requirement.
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Now how can one who does not possess even one of these ever

compare with, or even come close to, that person who
. 74

possessed all of these three requirements?’

However, that individual refused to accept his excuse, and he
was forced to commence with this task. But he too was unable
to complete it before his demise.”

Taajud-Deen As-Subki & wrote: Ash-Shaykh Al-Imaam Al-
Allaamah Muhyid Deen Abu Zakariyya was Shaykhul-Islaam,
the teacher of the latter generations, the proof of Allah upon
the subsequent scholars, a caller towards the path of the Salaf
(pious predecessors). Yahya was a leader, chaste and abstinent
(from carnal passions, for he had never married), a ferocious
lion against his nafs, an ascetic who was not bothered to
neglect his dunya as long as his Deen was firmly established.
He was blessed with the qualities of zuhd (disinclination from
the world), contentment, stauch adherence to the path of the
pious predecessors from the Ahlus Sunnah wal Jama’ah and
diligence in doing various good actions. He would not waste a
second without being involved in some form of obedience.
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This was all alongside his expertise in the different branches of
knowledge; Figh, Hadith, Asmaa’ur Rijaal, Lughah, Tasawwuf
etc.”®

If I want to summarize all the details of his virtue and inform
the people about his status in short concise words, I only need
to quote two couplets which Ash-Shaykh Al-Imaam i.e. my
father (Taqiyyud Deen As-Subki) composed regarding him.

The incident is as follows: When my father lived in Darul-
Hadith Al-Ashrafiyyah, from the year 742 AH, at nights, he
would proceed to the inner-room which opened into the
Masjid to perform his Tahajjud there. He used to rub his
cheeks on the carpet, which had been there from the era of Al-
Ashraf. Imaam An-Nawawi used to sit on this carpet when
delivering his lessons. My father used to recite the following
couplets:

9T seel W ad o ame Cadad Cyuad) y1s By
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There is something special about Darul-Hadith, in its carpets
which I love and I retreat to
I hope that the heat of my face will touch a place upon which
An-Nawawi placed his foot.”’
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He had also narrated the following incident regarding his
father’s respect for Imaam An-Nawawi: He (Taqiyyud-Deen
As-Subki) was once going somewhere seated on his mule,
when he passed by an old man who was walking in the same
direction. They began talking. The old man said in passing that
he had seen Imaam An-Nawawi. Immediately, As-Subki got
off his animal, kissed the old man’s hands and requested him
to make du’a for him. He was an ordinary uncultured villager.
He insisted that the old man sit with him on his animal, saying,
“I can never ride, while the one whose eyes had seen An-
Nawawi is walking beside me.” My father always had the
greatest respect, love and admiration for Imaam An-Nawawi.”®

He also said: “The eyes have never seen anyone who had more
zuhd (disinclination from the world) than him, in wakefulness
or in a dream. Nor, have they observed anyone more devoted
to following the path of the pious predecessors from the
Ummah of Muhammad .””

Haafiz Ibn Kathir writes about him: Ash-Shaykh Al-Imaam,
the Aalim and Allaamah, the Shaykh of the (Shaafi’i) mazhab
and the greatest of the Fuqaha of his era, who had surpassed
his contemporaries. He had excelled in zuhd, ibaadah, striving,
wara’, seclusion and remaining aloof from people, single-
minded devotion to the acquisition of knowledge and

77 Al-Manhalul Azbur Rawiyy pg.64, quoting from At-Tabagaatush-
Shaafi’iyyatil Kubra

" Al-Manhalul Azbur Rawiyy pg.64, quoting from At-Tawsheeh
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practicing upon it to the extent that no other person was able to
accomplish. He would not waste even a second of his time.

He writes elsewhere: He had achieved a great level of ilm,
amal, zuhd, ascetism, simplicity, moderation in his lifestyle,
patience over difficult living conditions and wara’. Similar
reports have not reached us regarding anyone of his era, nor of
those before him from a very long time.*

His personal life and amazing qualities

Spiritual Efforts

Haafiz Az-Zahabi & writes that together with his occupation
of writing, teaching, advising and commanding good, he
engaged in spiritual striving for purification of the soul,
precaution in ordinary and minute matters of wara’,
meditation, internal purification from all evil traits and
complete obliteration of the desires of his nafs (carnal self).81

%0 Al-Manhalul Azbur Rawiyy pg.65, quoting from his Taarikh, and then
from his Tabaqaatush-Shaafi’iyyah
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Ibaadah

Qutb Al-Yunini stated: He would engage in abundant recital of
the Qur’an and zikr. He disinclined from the dunya and
inclined to the aakhirah from the prime years of his life (i.e.
when he was still young).82

Al-Kamaal Ad-Dameeri wrote in his commentary on Al-
Minhaaj: He surpassed all the people of his era. He called to
Allah secretly and openly. He would fast perpetually (except
the 5 days in which it is prohibited to fast), and his eyes would
remain awake throughout the night... He was included

amongst those who Allah & refers to when He said: ‘Only the
Ulama fear Allah from amongst His servants.”® He would
only consume the food which would come to him from his
parents, and suffice on that. He would then prefer over himself
those paupers who would not beg from others (by sharing with
them the little which he possessed) ... He made Hajj twice, in
which there was no show or boasting. Allah & had purified his
heart, his tongue and his ears from all fawaahish (immoral and
indecent actions and words). 84

His simple and exemplary lifestyle

As a result of his asceticism and piety, he had become
accustomed to living a life of patience and contentment. He
liked simplicity in his food, drink, housing, clothing, and
everything else. He severely abhorred formalities, comforts,
and worldly luxuries.

%2 Al-Manhalul Azbur Rawiyy pg.19
%3 Surah Faatir v.28
8 Al-Manhalul Azbur Rawiyy pg.66
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His home: In Madrasah Rawaahiyyah, he was given a very
small room in which he lived for a number of years until his
demise. These rooms were meant for students. However, he
remained in that small room, even after he was appointed as
the head-teacher of the Ashrafiyyah, another institute, a
number of years later. It was a very simple room.* It is stated
that, when one visited him, the room was so small and the
books were so many that he was forced to pile the books on
top of each other to make some room for the visitor to sit.*

Badr ibn Jama’ah narrates that he asked Imaam An-Nawawi
about his sleep. He said, “When sleep overpowers me, I lean
and doze off for a short while, against the support of my
books. I then wake up (with a startle).”” When Badr ibn
Jama’ah would visit him, he would pile his books, one on top
of another, to make space for him to sit.y’

His food: He would only eat one meal in a day, after the Isha
salaah. He would only drink something once in a day, at the
time of Sehri. He would never drink cold water.*®

He would not eat dates, as was the habit of the people of
Damascus. In fact, he would not eat fruits at all. He would
only eat the food which his parents would weekly send for him
from Nawa, which was generally dry bread, cake and figs from
Hauraan. He would only have one gravy with his bread, either
grape syrup, vinegar or olive oil. He would consume meat only
once a month. He would hardly ever eat two gravies for one
meal.

% Al-Manhalul Azbur Rawiyy pg.12
% Al-Imaam An-Nawawi pg.9
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Ibnul Attaar narrates: I saw a student of his peeling a
cucumber for him to eat. He refused to eat it, saying, “I fear
that it will create wetness and moisture in my body, which will
cause me to fall alsleep.”89

Qaadhil Qudhaat (Chief-Justice) Sulayman Az-Zara'ee
narrated that he used to frequently visit Imaam An-Nawawi
when he was a young man. He narrates: I once visited him on
the day of Eid. He was eating some kind of soup made with
flour and fat, which had been smoked. He said, “Sulayman, eat
(with me).” The food was not appealing to me. His brother
stood up, went to the market and bought some roasted meat
and sweet-meats. He told An-Nawawi to eat from it, and he
refused. His brother said to him, “O my brother, is this haram
(forbidden)?” He replied, “No, but it is the food of the rich and
arrogant people.”90

His clothing: He would wear simple, tattered clothing which
were patched. His mother would send a Qamees (kurta) for
him to wear. His clothing was made from calico. He would
wear a small thin hat. In his simple dress, he resembled the
Fuqaha of Hauraan, who paid no attention to their clothing.91

His books: Imaam An-Nawawi’s only material possession in
this world was books. His small room was like a warehouse of
books. One of the indicators that Imaam An-Nawawi
possessed many books may be found in his introduction to At-
Tahgeeq, where he said, "I have with me, on the books of
Shaafi’i Figh, and all praises are due to Allah, about one

% Tuhfatut Taalibeen pg.67
% Al-Manhalul Azbur Rawiyy pg.47
! Al-Manhalul Azbur Rawiyy pg.46,47
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hundred books, including well-known books, rare books and
others." Al-Haddad comments, "If that was the case with the
number of books of Figh, which were not as plentiful as they
were in later eras, then the number of Hadith books that he had
would have been much more, as there were many more Hadith
books available in his time." His goal was not simply to
possess a large library. His books were not for decoration or
display. Instead, he benefited greatly from those works and,
from his lectures and writings, numerous people have
benefited from them since then.”

His character

Az-Zahabi said: He used to laugh little, and he never engaged
in entertainment and recreation. He was frank and serious by
nature. He would speak the truth (enjoin the good) even
though it was bitter. He did not fear the criticism of a critic.”

His Beautiful Qualities

At-Taqi Muhammad ibnul Hasan Al-Lakhmi wrote: He was
soft-hearted. He treaded the path of the Salaf (pious
predecessors) in his disinclination from the world, in excessive
fear of Allah & and scrupulousness (caution). He would shed
tears profusely. Most of his time would be spent in silence. He
protected his tongue to the highest degree. His eyes were
always lowered from looking at haraam. He would spend
lengthy amounts of time in contemplation. He possessed
wonderful character. If anyone ever harmed him, he would
(make du’a for him and) say, “May your condition be

> Commentary on the Forty Hadeeth of an-Nawawi, Jamaal al-Din M.
Zarabozo
% Al-Manhalul Azbur Rawiyy pg.47
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blessed.” He would fast continuously. He was perseverant in
commanding to good and forbidding from evil, even in the
most difficult of conditions. He would keep a strong check
over his nafs. He would look after his time. He had dedicated
all of his time to some good action or the other; most of his
time was spent in studying, and the rest was spent in teaching
and worship, like salaah at night, tasbeeh and recital of the
Qur’an with contemplation.”*

Fear of Allah &

Abu Abdillah Muhammad ibn Abil Fath Al-Hanbali narrated:
One night, in the last portion of the night, I happened to be in
the Jaami’ Masjid of Damascus. Shaykh An-Nawawi was
standing behind a pillar and performing salaah in the dark. He
was continuously repeating the following words of Allah &:
(24— oLl Bygu) Ogfghins 3] 2 sd
19. There will be only a single shout (blast of the trumpet to
announce the arrival of Qiyaamah), after which they will all
instantly stand up (from their graves) to look.
20. They will say, “Alas! This is the Day of Reckoning.”

21. (They will be told,) “This is the Judgement Day, which you
used to deny.”
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22. (The angels will then be commanded) “Assemble the
oppressors (the Kuffaar), their companions and whatever they
worshipped...”

23. “...apart from Allaah, and lead them to the road of the
Blaze (Jahannam).”

24. ““(Before taking them away,) Stop them, for they will
have to be questioned.””

He recited this verse repeatedly, with great grief and fear, until

I felt something within me which only Allah knows.”®

Al-Afeef Al-Yaafi’i & narrates: His wara’ (caution and
scrupulousness) was such that similar examples can not be
found narrated regarding any personality of his era, nor of the
era before him. It has reached me that Imaam An-Nawawi
would sometimes cry profusely at night, while he would recite
the following couplet:

b mes g3 M b e Bl o padl Va0

If these tears are flowing in ardent longing and yearning for

anyone besides Layla, then they are wasted tears (for Layla is

the only beloved whose love rightfully deserves the shedding of
97

tears).

Love for the pious

Ibnul Attaar says: When he would mention the pious, he
would mention their names with great honour, dignity and
respect. He would refer to them with titles of respect (like

% Translation taken from Qur’an Made Easy.
% Tuhfatut Taalibeen pg.65
7 Al-Manhalul Azbur Rawiyy pg.63
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Sayyid). He would mention their virtues and their karaamaat
(miracles).98

Ikhlaas (sincerity) - Concern for the acceptance
of his actions and efforts

It is narrated that Imaam An-Nawawi used to go on writing
until his hand would become tired and would be unable to
write any longer. He would place the pen down and recite the
following couplet:

Zoiah pad 5gd Sdans p I L Bl (S padl i O

If these tears are flowing in ardent longing and yearning for

anyone besides Su’da, then they are wasted tears (for Su’da is

the only beloved whose love rightfully deserves the shedding of
99

tears).

What he meant by this is that if all of this arduous effort is
being done only for the sake of Allah &, then it is well worth

it. If it is tainted with riyaa (the love for name, fame and
show), then it is a wasted effort.

Zuhd (disinclination from worldly attractions)

Mufti Rashidud Deen Isma’il Al-Hanafi, one of his students,
said: I reproached Shaykh Muhyid-Deen for his practices of
not going to the public baths and living a life of self-imposed
difficulty with regards to his food, clothing and all other
matters. I said to him, “I fear that you will fall so ill that your
sickness will result in you being unable to do those actions

% Tuhfatut Taalibeen pg.65
% Al-Manhalul Azbur Rawiyy pg.32
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which are more important than that which you are
endeavouring to achieve.” He replied, “So-and-so fasted and
worshipped Allah until his bones shrivelled.” 1 then
understood that his object is not to live (for any longer) in this
world of ours. He will therefore never turn his attention to that
which we are engrossed in.'®

Ibnul Attaar narrates: I was sitting in front of Shaykh An-
Nawawi & about two months before his death. Suddenly, a
faqir entered and said, “Shaykh so-and-so from Sarkhad sends
salaams for you. He has sent this jug with me for you.” Shaykh
An-Nawawi kissed it (as a token of appreciation) and asked
me to put it in the room which stored his belongings. 1 was
surprised that he had accepted it (as he would normally not
accept or keep anything which was given to him). He noticed
my expression of surprise. He said, “A faqir (ascetic) sent me
some shoes (a short while ago) and this is a jug. Both of these
are items used on a journey.”101 (This is the practical
expression and explanation of the Hadith which says that we
should live in this world like travellers.)'"

Wara’ (caution and abstention)

He would refuse even permissible things out of fear that they
may lead him to doubtful matters. He would not eat any of the

1% Tyhfatut Taalibeen pg.67
%" Tyuhfatut Taalibeen pg.96
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fruits of Damascus because he knew that the orchards, many
of which were endowments for orphans and others, were not
handled properly. He feared that the food he would be eating
was not from a permissible source. Another reason he gave for
not eating the fruit was that much of it was handled through
musaaqaat — sharecropping, and there was a difference of
opinion among the scholars concerning the validity of
sharecropping. Even those who allow it add the clause that it
must be used in the interests of the orphans and those who are
unable to earn. However, people rarely do so, or give just a
minute fraction to the rightful recipients.'” In a footnote, Al-
Haddad points out that, in reality, all of those matters boiled
down to one thing: An-Nawawi was afraid to involve himself
in any matter concerning which there was even the slightest
doubt.'™*

He would not utilize the facility of the public-baths, where
warm water was available, for he regarded this as indulgence
in luxury. 105

His wara’ became proverbial. When people would excel in
wara’, people would compare them to Imaam An-Nawawi.'*

Controlling his gaze

Out of extreme caution, Imaam An-Nawawi would not teach
boys who were amrad. He was of the opinion that gazing at

19 Tyhfatut Taalibeen pg.68

1% Commentary on the Forty Hadeeth of an-Nawawi, Jamaal al-Din M.
Zarabozo

195 Al-Manhalul Azbur Rawiyy pg.66

1% This was supposed to be in Al-Manhalul Azbur Rawiyy pg.41, but is not
found in the print which I was using. I found this point on Al-Maktabah
Ash-Shaamilah at this part of the book.
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them, even without desire, is completely impermissible. If any
student came to him who was amrad, he would direct them to
either Shaykh Ameenud Deen Ahmad Al-Ashtari Al-Halabi or
to Taajud-Deen ibnul Firkaah.'” Yahya ibn Ali Al-Hanafi,
known as Ibnul Haddaad, was brought by his father to Imaam
An-Nawawi, while he was still an amrad. Imaam An-Nawawi
said, “According to my opinion, looking at an amrad is haraam
(impermissible). So you should rather take him to Shaykh
Taajud—Deen.”lo8

¢ Ruling: A boy whose bead has not emerged fully
(approximately between the age of ten to eighteen) is
called amrad. It is permissible to look at an amrad for
matters of necessity like buying and selling, teaching
and nurturing. However, if one takes pleasure and
enjoyment from his beauty, then it is haraam
(impermissible) to look at him.'"”

"7 This was supposed to be in Al-Manhalul Azbur Rawiyy pg.47, but is not
found in the print which I was using. I found this point on Al-Maktabah
Ash-Shaamilah at this part of the book.

1% Al-Manhalul Azbur Rawiyy pg.39
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The pious predecessors have placed emphasis on abstaining
from looking, sitting and interacting with handsome beardless
youths.

A Taabi’ee narrates: They (the Sahaabah ) used to dislike

that a man stares and gazes at a young lad. (Shu’abul Imaan
no.5012)

A Taabi’ee said: I do not fear for a young man who is a
worshipper the attack of a wild animal as much as I fear the
danger of a beardless lad, with whom he sits. (Shu’abul Imaan
n0.5013)""

Hasan ibn Zakwaan 4 said: Do not sit with the children of the
rich and wealthy ones. Their appearance (sometimes)
resembles the appearance of women. Their fitnah (evil) is
greater than that of virgin girls.” (Shu’abul Imaan no.5014. A
similar statement was made by Ibraahim An-Nakha’i &, as

well — Zammul Hawaa pg.108)'"!

Sufyaan Ath-Thawri 4 said, “There is one shaytaan with

every woman and two shaytaans with beardless boys.”
(Zammul Hawaa pg.111) 12
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Sa’eed ibnul-Musayyab 4 said, “When you see any person
staring at a beardless boy, then suspect him (of evil).”
(Zammul Hawaa pg.108) 13

The above proves that such desire does exist within many a
person. Islam has advised such people to be cautious and
control their desires through abstention. This is the answer and
solution for those who find such inclinations within
themselves to members of the same gender. The solution is not
the fulfilment of such desires, as is promoted today by those
who support the LGBTQ+ movement, etc. May Allah protect
us all from fulfilling our desires through haraam.

Punishment for the one who wished to test him

Imaam An-Nawawi was of the opinion that it is impermissible
to gaze at an amrad, even if it happens to be without any
desire. A young lad decided to test him. Unbeknown to him,
the boy entered his private room and climbed to the top of the
room. He positioned himself in such a way that his head stuck
out, and he began observing Imaam An-Nawawi. After some
time, the Imaam raised his head. As soon as his gaze fell on to
the boy, the skin and flesh of the boy fell off from his face.'"*

U Jlad as el Ly Lo 8318 Ly sl o5 0 L & U ) U e g Jud o b O
A5 s sl Ju A B e aesd JIgdl ORI e 3 1ty BB o ol O ol e
WSS Wb oMe sy gmalSy g B iyl sl o U1 L B O Ll ey LB O O JUiD
P e M ot SUlas ) ay Oland dyladt me JB al gyl OLhu o8 g g JUBD

o501 3,00 935 J) L ) gy 131 JB &l ) s 51
"% Jaami’u Karaamaatil Awliyaa 2/475

61



Value for time

Ibnul Attaar narrates: He mentioned to me that he would not
waste any moment of the day or night (during his student
days), but he would spend every moment engaged in attaining
knowledge. Even when he walked in the streets, he would
engage himself in revising what he had memorized or in
reading a book. He continued acquiring knowledge in this
manner for a period of six years.

(After his studies) He engaged himself in writing, devotional
practices of worship, teaching, advising the Muslim public and
specifically the rulers. This was alongside his mujaahadah
(struggle against his nafs), his practicing upon the finer
intricate details of Figh, his efforts to always avoid those
actions in which the scholars differ, no matter how farfetched
some alternate opinion may seem, and his careful surveillance
and scrutiny of the condition of his heart and purifying it from
evil qualities which could taint it. He would take himself to
task for each and every thought.'"

He had occupied all of his time in different forms of ilm and
ibaadah; some time was set aside for writing, for teaching, for
salaah, for tilaawah and even for amr bil ma’ruf and nahy anil
munkar (commanding to good and forbidding from evil).®

His dislike for arguments and debates

Despite being unrivalled in knowledge in his era, he would not
like to argue, nor would he insist on his opinions in his

"5 Tyhfatut Taalibeen pg.64
"% Tyhfatut Taalibeen pg.65
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discussions. He would be pained when coming into contact
with those who love to argue and he would try to avoid them.

He was not accustomed to debating over matters like most of
the Fuqaha. He would speak calmly and with a high sense of
dignity. Therefore, his writings were more detailed and
expansive than his words.'"’

Compassion for the Ummah

A group of his family members and students from Nawa asked
Imaam An-Nawawi not to forget them on the day of
Qiyaamah. He said, “By Allah, if Allah grants me any status
there (to intercede), I will never enter Jannah while any of
those who I know are behind me. I will only enter after
them.”''®

Compassion for evil-doers

A thief once grabbed the turban of Imaam An-Nawawi and ran
off with it. He followed the thief and ran behind him, shouting,
“I make you the owner of it. Just say ‘I accept’.” The thief
however had no idea what was happening.119

His reason for doing so was to save the thief from the sin of
stealing, by making the thief the owner of it through hibah (a
gift). He did not wish that the thief should earn sin from such
theft, and thereby make himself deserving of punishment in
the court of Allah &, even though his item was stolen.

''7 Al-Manhalul Azbur Rawiyy pg.43
"8 Tuhfatut Taalibeen pg.154
"9 Rawdhur Rayaaheen pg.506 — Incident 482
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Mercy to animals

There was a large snake which was living in his house at
Rawaahiyyah. Every now and again, he would go to its hole
and place some kernels of corn for it to eat. Once, a person
saw him while he was feeding the snake. He was alarmed and
asked, ‘O my teacher! What is this?”” He replied, “This is one
of the creations of Allah, which cannot benefit, nor cause
harm. I implore you in the name of Allah to hide what you had

seen and never mention it to anyone.”'*°

Caution in accepting gifts and a salary

Ibnul Atttar says: He would not accept gifts and grants from
anyone, except such people who he knew and was convinced
about their piety. He was especially careful to not accept gifts
from any person who he had taught or who had benefited from
him (in any aspect of Deen and Ilm), He intended by this to
avoid the warning sounded in the Hadith of ‘the bow’."*' His

120 Al-Manhalul Azbur Rawiyy pg.42
121 Rasulullah # said, “Whoever takes a bow for teaching the Qur’an,
Allah will garland him with a bow of fire on the day of Qiyaamah.”
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object was to be rewarded in the Hereafter. He understood the
teaching and dissemination of knowledge to be his duty and
responsibility. He was content and patient. He felt that it is not
correct to take any remuneration in this world for something
which is your religious duty and responsibility. The reward for
such acts is only in the aakhirah.'**

He never accepted a salary for his teaching. He would instead
collect his monthly salary, and after a year, buy a property
with that money and donate it as waqf (an endowment) to
Darul-Hadith, or buy books and donate it to the institute.'>’

Marriage

Imaam An-Nawawi never got married. He was amongst those
scholars who had given preference to their ilm and studies
over marriage. Some great early scholars also chose to remain
unmarried and dedicated themselves to studying and teaching.
Scholars such as: Imaam An-Nawawi, Bishr Al-Haafi, Ibn
Jarir At-Tabari, Abu Ishaaq Ash-Shiraazi, Ibn Taymiyyah, Ibn
Jama’ah, Taahir Al-Jazaa’iri and many others (may Allah be
pleased with them all) remained single all their life in order to
devote themselves to sacred knowledge and worship. The
great scholar of recent times, Shaykh Abdul-Fattah Abu
Ghuddah, compiled an entire book on the biographies of such
scholars, which he titled ‘Al-Ulama Al-Uzzaab allazeena

J@&Mgpéﬂju:iyml\gO\jwa\MéJ@J@ALNMwJéMlU&j
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'22 Tyhfatut Taalibeen pg.95
123 Al-Manhalul Azbur Rawiyy pg.44
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Aatharul-Ilm alaz-Zawaaj’ (Celibate scholars who preferred
sacred knowledge over marriage)

Al-Yaafi’'i narrates that Imaam An-Nawawi was once
admonished for not getting married. He was told, “It is a great
Sunnah. This is the one Sunnah which you have not practiced
upon, and it has many benefits.” He replied, “I fear that I will
carry out one Sunnah and I will thereby involve myself in
many forbidden acts.”'**

In other words, it seems that he did not marry because he
feared that he would not be able to fulfil the rights of his wife,
due to his ilmi (academic) ambitions. He would also be
responsible for her maintenance, which he had no concern of
while single, as he lived a very austere and simple life.

His services for Deen - Engagement in
authoring books

His compilations

Imaam An-Nawawi wrote books on various sciences,
especially on Hadith and Figh. He was very quick in writing.
These works have Alhamdulillah spread throughout the world.

The following are some of his written works. All of them have
been published, except for those which will be expressly
mentioned.

In the science of Hadith and Sharhul Hadith:

12* Al-Imaam An-Nawawi pg.10
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N dasitadcadddd gl

This is his famous commentary on Sahih Muslim. Imaam An-
Nawawi was an expert in Hadith, Arabic and Figh, making this
commentary a primary reference for those who wish to
understand the Ahaadith of Sahih Muslim. It was one of the
last works that Imaam An-Nawawi completed in his lifetime.
He began its compilation after 674 AH.'Z

Allamah Sakhaawi comments on this book in the following
words: i1 wde ga5 ‘It is a very blessed book.’ 126

An English translation of a large section of this book was
recently published in 7 volumes by the title ‘Sahih Muslim
with the full commentary by Imam Nawawi’. It covers all
chapters until Hajj.

2. gl 2l
Imaam An-Nawawi himself explains the objective of writing
this book of Hadith: “I decided to compile a concise collection
of authentic Ahaadith which will comprise of those aspects
which will pave the way for one who is heading towards the
aakhirah, through which he will acquire the etiquettes related
to his internal (baatini) and external (zaahiri) self, which will
combine (Ahaadith of) encouragement and warnings, and all
other types of etiquette for the saalikeen (those treading the
path towards self-reformation). These include Ahaadith
dealing with disinclination from the world (zuhd), spiritual
exercises for the souls, the development and refinement of
character, purification and treatment of the hearts,
safeguarding of the limbs and removing their waywardness,

123 Annotations on Tuhfatut Taalibeen pg.70

126 Al-Manhalul Azbur Rawiyy pg.19
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and other objectives of the Aarifeen (those who have truly
recognized Allah ). I took it upon myself to only quote a
Hadith that is authentic and clear, and is attributed to the
authentic and popular collections of Hadith. I will commence
every chapter with verses from the Qur’an”'*’

In simple words, this is an amazing work of Tasawwuf which
focuses on spiritual reformation and acquiring wilaayah (the
friendship of Allah &), deriving the method directly from the

words and teachings of Rasulullah .

Many commentaries have been written on this book. In the
English language, the best concise commentary I have come
across was prepared by Maulana Afzal Ismail of Muslims at
Work Publications in 3 volumes. It is entitled ‘A Translation
and Commentary of Riyad Al-Saliheen’.

3. &3 ous
This book is also known as wisd el b JLsY jlady 58 i "
"ydly Jol) B Aol HSBYI5.
This is one of the best collections of Ahaadith on the Sunnah
du’as and azkaar which should be recited by a Muslim at every
juncture of his life. This book is so valuable that a person even
said:

S g3ty 4l & = “If you have to, then sell your house, just so

that you can purchase Al-Azkaar.”'*®

It has been translated into English by Idris Esau and published
by Turath Publishing under the title ‘The book of
remembrances’.

"7 Introduction of Riyadhus Saaliheen
128 Abjadul Uloom
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Allamah Sakhaawi comments on the above two books in the

following words: wgs gimd ¥ 0> Las — “These are magnificent

. . 12
books, which one can never be independent of.’ o

4. @b s sl
This is an incomplete work. He reached in this commentary up
to Kitaabul IIm."°

5. 535 ol £ 5 s
This is an incomplete work. He had commenced with this
commentary on Sunan Abi Dawud, but finished only a very
small portion."”' He reached till the middle of the discussion
on wudhu.'*

6. oS- ol b Aodsd
This is an incomplete work. He reached till the middle of the
discussion on zakat.'?
Some have named it Sl dsigdy audl Slags o0 2SS LM

Ibnul Mulaqqin said: “I saw this book in his writing. Had it
been completed, it would have been an unmatched work on
this subject.” Someone else commented: “A Muhaddith can
never be independent of this book, especially one who is also a
Fagih.”'**

7. Mfﬁ\
This is perhaps the most famous collection of forty Ahaadith

in the world. Allamah Habeebur-Rahman Al-A’zmi wrote:
“After the seventh century, the fame and acceptance accorded

12 Al-Manhalul Azbur Rawiyy pg.20
139 Al-Manhalul Azbur Rawiyy pg.20
! Tuhfatut Taalibeen pg.82

132 Al-Manhalul Azbur Rawiyy pg.19
133 Al-Manhalul Azbur Rawiyy pg.19
13 Al-Manhalul Azbur Rawiyy pg.19
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to the compilation of Imaam An-Nawawi is unparalleled.'”
Shaykh Raashid Al-Ghufaili has written an entire book on the
efforts of the Ulama of Islam in serving Al-Arba’een, by the
title of ‘Ithaaful Anaam bi zikri Juhoodil Ulama alal Arba’een
fi Mabaanil Islaam wa Qawaa’idil Ahkaam’. In this book, he
mentions 122 commentaries which were written on this
book.'*

Imaam An-Nawawi himself explained that his main point of
consideration in selecting these forty Ahaadith was that the
Ahaadith should be comprehensive and all-embracing, and that
each Hadith should convey a major principle from the
principles of Deen. Furthermore, each of these Ahaadith
should be declared by notable Ulama as a pivot of Islam, or as
a half or one third of Deen. He also ensured that all the
Ahaadith mentioned in it should be authentic."*’ He completed
this book in 668 AH.'**

In the English language, many commentaries have been
written on Al-Arba’een. Three of those which 1 recommend
are:
a) The Arbe’een of Imaam Nawawi, with commentary by
Maulana Ashique Ilaahi Bulandshahri — translated by
Ml Zaheer Ali ibn Ml Zubair Ali.
b) Al-Arba’in — a brief commentary on the 40 Ahaadith of
Imaam Nawawi by Ml Naeem Motala

13> The Arbe’een of Imam Nawawi, with commentary by Maulana Ashique
Ilaahi Bulandshahri — translated by M1 Zaheer Ali ibn M1 Zubair Ali pg.2
1 Annotations on Tuhfatut Taalibeen pg.72-73

7 The Arbe’een of Imam Nawawi, with commentary by Maulana Ashique
[laahi Bulandshahri — translated by M1 Zaheer Ali ibn Ml Zubair Ali pg.3
13 Annotations on Tuhfatut Taalibeen pg.72
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¢) The translation of ‘Jaami’ul Uloom wal Hikam’ (a
commentary of Arba’een and 10 other Ahaadith) by
Ibn Rajab Al-Hanbali was undertaken by AbdasSamad
Clarke and was published by Turath Publishing under
the title “The Compendium of knowledge and wisdom’.

8. by JlsH) Euds e oSy

This is an incomplete work. It is yet unpublished.

This is an incomplete work. Very little of it was completed.'*

It is also unpublished. Some have stated that it is mafqood
(untraceable). 140

It is also unpublished.141

In the sciences related to Ilmul Hadith:
11, Cousdt agle B sl

This is an abridgement of Uloomul Hadith of Ibnus Salaah.

12, 200 il s Byas (B pcdlly )
This is an abridged version of the above book. Ibnul Attaar
studied this book with explanation and critical editing under
Imaam An-Nawawi.'*
The most famous commentary which was written on this
masterpiece was Tadreebur Raawi by Allamah Jalaalud Deen
As-Suyuti.

13, Slagmad! shaws¥1 Oly J) L)

13 Al-Manhalul Azbur Rawiyy pg.23

140 Annotations on Tuhfatut Taalibeen pg.86

141 Al-Manhalul Azbur Rawiyy pg.23

"2 Annotations on Tuhfatut Taalibeen pg.73, Tuhfatut Taalibeen pg.154
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This is an abridged version of a book by Khatib Al-Baghdaadi
named LSowd! sl B dogall sl It was compiled in 667 AH.

14, el ol o Jazin s>
This work is untraceable. None of his biographers have even
mentioned it. But Imaam An-Nawawi himself stated in Al-
Minhaaj (2/28 and 9/196) that he had compiled a juz’ on those
Ahaadith which are narrated through a chain containing 4
Sahaabah or 4 Taabi’een.'*

15, pjledl dergall CusloY1 B Sl 1 09
It is an abridgement of An-Naasikh wal Mansookh by Al-
Haazimi. It is unpublished. '**

16. &Y i o

Imaam An-Nawawi has referenced this book in Tahzeebul
Asmaa wal Lughaat (1/89).'"* According to some, it is
mafqood (untraceable).

In Figh:
17. Gdgalt 45 & ¢ ool

This is an incomplete work. It is a detailed commentary on Al-
Muhazzab of Abu Ishaq Ash-Shirazi. He reached therein till
the chapter of riba. He asked Ibnul Attaar to complete this
book for him after his demise, and even gave him a page in
which he had listed all the sources and references which he
consulted while preparing this book. But Ibnul Attaar was
unable to do so."® It was later completed partially by

"> Annotations on Tuhfatut Taalibeen pg.87
'** Annotations on Tuhfatut Taalibeen pg.89
15 Annotations on Tuhfatut Taalibeen pg.89
146 Al-Manhalul Azbur Rawiyy pg.21
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Taqgiyyud Deen As-Subki and then by Muhammad Najeeb Al-
Muti’ee.'"’

Ibn Kathir said: “Had it been completed, nothing would ever
match its brilliance.”

Qadhi Safad said about it: “It has no match. No book similar to
it was ever written. But the author did not complete it. Laa
Hawla wa Laa Quwwata illaa Billah. Had he completed it,
other books would not be needed. Through this work, his
status can be recognized and appreciated, and his virtues
became renowned.”'**

Dr. Muhammad Agqlah writes: The reality is that no other
commentary can compare to this commentary of Imaam An-
Nawawi. It is a commentary which discusses the rules of Figh,
the words used in the book, the takhreej (references) for the
Ahaadith and other narrations mentioned in it, the biographies
of those great personalities whose names are mentioned in it

147 Annotations on Tuhfatut Taalibeen pg.80
148 Al-Manhalul Azbur Rawiyy pg.29
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and the details of the places and cities whose names appear in
it. He then follows it up by mentioning extra points of benefit
and other subsidiary rulings which are related to this ruling
which he is explaining. He then discusses the mazaahib of all
the Ulama regarding this issue and their proofs. Had it been
destined for this book to be completed, it would have made us
independent of many other books.'*’

It is also called pielt 8hesy ol dig).

This is one of the most important works in the Shaafi’i
mazhab. It is an abridged version of one of al-Raafi’i’s works,
known as Al-Azeez Sharh Al-Wajeez. Not only is it an
abridgement, but Imaam An-Nawawi often differed with the
author’s conclusions, due to which he added saheeh
(authenticated) opinions and many other valuable points. He
completed this book in the year 669 AH."”® Amongst the other
interesting aspects of this book is that he distinguishes Ash-
Shaafi’i’s old views in Iraq from the new ones in Egypt. This
book does not contain proofs and evidences for the rulings. 151

However, it should be remembered that despite it being a
primary reference-source for the Shaafi’i students, judges and
Muftis, there are certain deficiencies and confusing passages
in this book. The reason for this is that Imaam An-Nawawi had
a deficient and flawed manuscript of the book of Ar-Raafi’i,
which he compared to other manuscripts with similar
deficiencies. Imaam An-Nawawi actually asked that the ink of

149 Annotations on Tuhfatut Taalibeen pg.80
130 Al-Manhalul Azbur Rawiyy pg.21
13! An-Nawawi: The Life - ummibraheem.wordpress.com
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this book should be washed away, a short while before his
demise, as had been done with many other books of his. He
was told, “The riders (students from different parts of the
world) have carried it with them (to the far corners of the
world).” He said, “I have reservations regarding many aspects
of it in my heart.” or some similar words. He meant to edit it,
but passed away before he could."*

Despite this, due to the ikhlaas of the author, this book became
the standard reference of even the Muftis, the judges and the
governors in later eras.'”

Shaykh Shihaabud-Deen Ahmad As-Safadi, a pious scholar,

narrated, “I had seen Rasulullah 4 in my dream. I asked, “O
Rasulullah! What do you say about An-Nawawi?”’ Hes:
replied, “An-Nawawi is a wonderful man.” I asked, “An-
Nawawi has written a book and named it Ar-Rawdhah (the
garden). What do you say of this book?” He replied, “It is a
Rawdhah (garden), as he named it 154

19 )j’mﬂ J..a:m C\.e..d\
This book is famously known as Wl z\g. This is another one

of the most important Figh works in the Shaafi’i mazhab.
Imaam An-Nawawi abridged Ar-Raafi’i’s Al-Muharrar. He
also added Saheeh (authenticated) opinions and many other
valuable points. Qadhi Safad commented on it by saying: s»»

ol oae- ‘It 1s greatly beneficial.” !>

132 Al-Manhalul Azbur Rawiyy pg.32
133 Al-Manhalul Azbur Rawiyy pg.34
13 Al-Manhalul Azbur Rawiyy pg.34
133 Al-Manhalul Azbur Rawiyy pg.21
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Since the time of an-Nawawi, it is a standard practice for the
Shaafi’i students to memorize this work. In actual fact, a
special title of ‘Al-Minhaaji’ was given to any student who
had memorized it. According to Allamah Sakhaawi, this is a
speciality of this book which no other book shares.'*

A teacher of Ibnul Attaar, the expert in Nahw, Muhammad ibn
Abdillah ibn Maalik Al-Jabbaani said to Ibnul Attaar after
seeing Al-Minhaaj, “Had I known those details regarding my
life which I realized much later, I would have memorized Al-
Minhaaj.”"’

This book was translated into English by the title ‘A Manual
of Muhammadan Law’.

An amazing miracle of Al-Minhaaj

Az Zayn Abdur Rahman of Damascus narrated that his brother
Ash-Shams Muhammad contracted severe fever when he was
young, which led to him becoming dumb. This condition
continued till he reached the age of six. His father took him to
Shaykh Abdullah Al-Ajlooni, one of the students of Taqi Al-
Hisni, to seek du’a from him. He made du’a for the young boy,
gave glad-tidings that he would soon be cured, and instructed
the father to make this son of his a Shaafi’i and to make him
memorize Al-Minhaaj, due to the barakah (blessings) of the
author, despite the father and all his sons being Hanafis. The
father accepted his advice. The boy was soon cured. He then

1% Al-Manhalul Azbur Rawiyy pg.29
157 Tuhfatut Taalibeen pg.95

76



went on to memorize the Qur’an and Al-Minhaaj in four

years.'”®

20. shatdt g.,:s
Imaam An-Nawawi had written 6 books on Hajj and its rites.
From amongst them, one is named &l & Lz and the

other is named ;=Y. One of those 6 books deals only with the

rulings pertaining to the Hajj of women."”” Al-TIydaah and one
other of the remaining five is published. The remaining are
unpublished.

21. Lygally Jeo¥
This book contains important information on Usulul Figh (the
principles of Figh) and certain basic rules which are applied in
Figh.

22, il poss Wlns
This book was written on a greatly controversial issue in that

era. It was written as a refutation to a fatwa which was written
by one of his teachers.'® It was one of the last works of

158 Al-Manhalul Azbur Rawiyy pg.29
159 Al-Manhalul Azbur Rawiyy pg.21
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Imaam An-Nawawi, according to Al-Isnawi. It is
unpublished.'®!
23. gkl

This is the collection of his Fataawa, which were collected and
arranged in sequence by Ibnul Attaar. He also added to it some
of what he had heard from Imaam An-Nanawi.'®?

This is one of his early compilations. If anything is mentioned
therein which goes contrary to what is mentioned in his latter
works, it should not be relied upon.163

25. 4wt T ded) Gl Ao

This is an incomplete work. The author had reached till the
middle of Kitaabul Haydh. It was one of the first books which
he began, and was very detailed. It is unpublished. Some have
stated that it is mafqood (untralceable).164

26. Ldl 7 45

This is an incomplete work. The author had reached till
Shurutus Salaah. It comprises of all essential commentary on
Al-Waseet, which suffices for anyone who wishes to have an
overview of Figh in a short while. It briefly discusses the
authenticated opinions in the mazhab, the proofs for the
rulings, the mistakes and errors which are found in it, answers
to questions and objections which may occur to the reader,
referencing the Ahaadith which are mentioned in it and

Wbl gl oy o o O :JB Wl sy DLl b sgsdt oS Wy Y ST U1 OIS
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biographical notes regarding the Fugaha whose names are
mentioned in it. It is one of the last works of Imaam An-

. 165
Nawawi.

27. i) & o)
This is an incomplete work. The author had reached till the
chapter on Salaatul Musaafir. It seems to be a summary of Al-
Majmu’. Some have stated that many masaa’il, principles and
Fighi maxims are mentioned herein which he did not even
mention in Ar-Rawdhah. Ibnul Mulaqqin commented that this
book is nafees (valuable and precious).166

28. el&»‘ﬂ\ Slogs
It is similar to At-Tahqiq. It discusses many rulings. But he
does not mention any difference of opinions in it.'"”” Some
have declared it to be mafqood (untraceable).'®®

29. AN Codd) pams o)

It is an abridgement of At-Taznib of Ar-Raafi’i. The last
portion of this work was not abridged. Some have stated that it
is mafqood (untraceable).169
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30. el B oyt (Il s

In Al-Majmu’, Imaam An-Nawawi writes that Ad-Daarimi had
compiled a detailed book on the rulings of a woman who is
Mutahayyirah, mentioning the principles which should be
applied to ascertaining her situation and the mistakes which
many other Fugaha had made concerning this matter. He then
explained that he had abridged it. (See 2/434) It is
unpublished. 170

31zl 38>
Imaam An-Nawawi had collected some fine and intricate parts
of Minhaajut Taalibeen and commented on them.'”"

32. iy 6>
The other name for this book 1S skewdl oo &g )l B ady W) eyl
owly, Imaam An-Nawawi had collected some fine and
intricate parts of Raudhatut Taalibeen and commented on
them. This book is incomplete. The author only managed to

reach up to the chapter of salaah. It is unpublished. Some have
stated that this book is mafqood (untraceable).172

In Lughah:
This was written to explain the words found in At-Tanbih. He

completed it in the year 671 AH.'?Qadhi Safad said: “How
many fawaaid (beneficial points) are mentioned in it, and how

179 Annotations on Tuhfatut Taalibeen pg.89
"I Annotations on Tuhfatut Taalibeen pg.88
172 Annotations on Tuhfatut Taalibeen pg.87
173 Annotations on Tuhfatut Taalibeen pg.74

81



great is its benefit!!! A student can never be independent of it.”
174

34, ol slewdl colg

This is an insightful book which discusses all the names of
people and the uncommon or confusing words which are
found mentioned in the famous Shaafi’i works like the
Mukhtasar of Al-Muzani, Al-Waseet, Al-Wajeez, At-Tanbih,
Al-Muhazzab and Ar-Rawdhah. It is however incomplete.175

In Tasawuuf:

35. bl Sl
This is an amazing work on Tasawwuf and Zuhd. However,
Imaam An-Nawawi did not manage to complete it.
Allamah Sakhaawi comments: ‘It is very badee’ (unique and
amazing).’ 176
This book has been translated into English by Aisha Bewley
by the title ‘The Garden of the Gnostics’.

In History:
36. sad wib

In this work, he condensed the biographies of the Shaafi’i
scholars which Ibnus Salaah had mentioned in his book on
Tabaqaat, and added on other names of Shaafi’i scholars with
their biographies. However, many Shaafi’i scholars’ names
were still left out. This book however was not yet edited by

7% Al-Manhalul Azbur Rawiyy pg.21
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Imaam An-Nawawi, when he passed away. His student Haafiz
Abul-Hajjaaj Al-Jamaal Al-Mizzi edited it.'”’

37. il (&l sl
It is a concise book on history, which begins from the
beginning of creation. It is unpublished.

38. el OF Wdall I as ¥ (A1 L) Lo
This is a biography of Imaam Ash-Shaafi’i. It is an abridged
version of the biography of Imaam Ash-Shaafi’i which had
been written by Imaam Al-Baihagqi. In this abridgement, all the
chains of narration have been omitted.'”® It is unpublished.

39. S Y el Byas B LW dl s
This is an incomplete work. It is unpublished. Some have
stated that it is mafqood (untralceable).179

Miscellaneous subjects:

40. OT @1 e 15T B LA
This book discusses various aspects related to the Qur’an, its
etiquettes and the rules and guidelines which should be kept in
mind by a Haafiz of the Qur’an.
Allamah Sakhaawi comments: tsiells (1 Loguas s cdind ¥ ol 525

— ‘This is a valuable and precious work. It is indispensable,
especially for a Qaari (Haafiz) and a Qur’an teacher.”'®°
Imaam An-Nawawi also prepared a summarized version of
this book.

This book has been translated into English.

77 Al-Manhalul Azbur Rawiyy pg.20
'78 Al-Manhalul Azbur Rawiyy pg.23
17 Annotations on Tuhfatut Taalibeen pg.89
180 Al-Manhalul Azbur Rawiyy pg.20
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4L ety o S B oA
In this book, he discusses the proofs which establish that it is
allowed to stand up for a scholar and pious person out of
respect and honour for him.

42, . Sladl oMb disg Blawdl sy

It discusses various aspects of Tafseer, Hadith, Figh, Lughah
and Arabic.

43, &1 e 45 Bl
It is unpublished. Some have stated that it is mafqood
(untraceable).181

44, izl Q13T paises

Al-Isnawi said: ‘It is one of his last compilations and one of
the most beneficial.”'*

The above is a list of his most famous compilations. If one
studies his detailed works like Al-Majmu’ etc. one may find
whole treatises incorporated into his books. Some of these
have even been published separately, for example Mukhtasar
Al-Basmalah 1i Abi Shaamah and Adabul Mufti wal Mustafti
which were extracted from Al-Majmu’, and Manaaqib Ali ibn
Abi Taalib which was extracted from Tahzeebul Asmaa’ wal
Lughaat.

All of the above were written in a period of about 20 years.'®

'8 Annotations on Tuhfatut Taalibeen pg.90

'82 Annotations on Tuhfatut Taalibeen pg.89

We have included it in this book as part of the appendix.

" In recent times, a book by the title ‘Juz’ fi Zikri I'tiqaadis-Salaf fil-
Huruf wal-Aswaat’ has been attributed to Imaam An-Nawawi. This is a
fabrication. This book is not authored by Imaam An-Nawawi for the
following reasons:
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1) The obscurity of the author of the book from which it quotes: This book
consists of two main sections, aside from the introduction of the publisher.
The first part comes from the book ‘Al-Muraam fi Mas’alatil-Kalaam’ by
an author named ‘Abul-Abbas Al-Armawi.” The entire first section (which
comprises of 5/6 of the book) contains no words of Imaam An-Nawawi,
but only the words of an Abul-Abbas Al-Armawi, whose identity is
obscure and unknown.

The second part of the book is a summary of the work Aadaabu Hamalatil-
Qur’an, and there is nothing there which deserves criticism.

2) The structure of the book: The book was not written, but is merely a
‘Copy / Paste’ job. The first part consists of a text from the unknown book.
The author does not write a single word as a commentary on this text and
this is certainly not the method of Imaam An-Nawawi. Imam An-Nawawi,
the author of huge works would not copy a whole book, add an excerpt of
one of his own books and then claim to have authored a new book.

3) It is contradictory to the authentic books of the Imam: The books of
Imam An-Nawawi are world-famous and his style of writing is very well
known to all. His Ageedah is clearly explained in his works, which have
reached us with authentic chains of transmission. We cannot ignore all of
those texts and cling to a chainless, unknown book full of contradictions
and strange opinions.

4) The falsification of history: Between us and Imam Al-Nawawi are 700
years. How is it that all of his students, all previous Muslim scholars,
biographers and historians did not know of this book?

Anyone could fabricate a book and attribute it to a scholar. And this has
happened frequently over the course of Islamic history. But the Muslim
scholars have set conditions to ensure that books are attributed to their
authors with certainty:

— The book must have a Sanad.

— Manuscripts must be available with the Sama’ah on them.

— It must not contradicting the author’s other authentic books.

— The book must be mentioned in the biography of that scholar.

— The book must at least be mentioned by other scholars. Etc.

5) A (non-existent) Sanad: The book has no chain of transmission and we
do not know who related it from Imaam An-Nawawi. The handwritten
manuscript gives us no reference to Imaam An-Nawawi, except his name
on the cover, which is no proof, since anyone can write any name into a
title, and an excerpt of the book Aadaabu Hamalatil-Qur’an.

6) The incorrect and erroneous creedal statements in the book, which
oppose the established Ageedah positions of Imaam An-Nawawi. For more
information, one can study the refutation prepared by Shaykh Sa’eed
Fouda. (Summarized and edited from www.darultahqiq.com/false-
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The fear of An-Nawawi regarding his
compilations

Ibnul Attaar narrates that Imaam An-Nawawi had instructed
him to wash away the ink of about 1000 large pages of his
writings and to sell it to a wastepaper dealer. He threatened
him with stern words if he disobeyed his instruction. Ibnul
Attaar says, “I had no choice but to obey him. The regrets of
that remain in my heart till now.”'

Imaam An-Nawawi had done so either because he was
doubtful regarding the accuracy of some of the content which
he had written, or else because he feared that he had not
written it with the required extent of Ikhlaas (sincerity). This
proves his high level of piety and abstinence, for doing so
requires a great deal of courage, especially after all the work
that he must have put into writing it.

Composition Dates of An-Nawawi’s Works

A contemporary author who goes by the title of Abu Ihsan
writes: Dr Muhammad Ibrahim’s edition of Imaam An-
Nawawi’s Tashih At-Tanbih is currently the critical edition of
this important work. On page 57, he quotes As-Subki from a
manuscript of Tarshihut-Tawshih in an interesting passage
regarding the composition dates of An-Nawawi’s later works
in Figh, namely Ar-Raudah, Al-Minhaaj, Tashih At-Tanbih,
and al-Majmu’. To this, I add As-Suyuti’s comments from Al-
Minhaajus-Sawiyy, An-Nawawi’s comments within his books,

attribution-juzun-fi-dhikri-itigad-salaf-fi-1-huruf-wa-l-aswat-imam-al-
nawawi)
'8 Tuhfatut Taalibeen pg.94
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and my own observations in order to get an idea of the
chronological relationship between An-Nawawi’s works.

At-Tibyaan: commenced on Thursday 12th Rabi’ul-Awwal in
666 and was completed on Thursday morning 3rd Rabi’ al-
Akhir 666 when the Imaam was 35 years old.

Al-Azkaar: was completed in Muharram in 667 when he had
just turned 36.

Al-Arba’een: was completed in 668.

Raudhatut-Taalibin began on Thursday 25th Ramadan 666 and
was completed on Sunday 15th of Rabi’ul-Awwal 669 when
he was 38.

Minhaajut-Taalibin was completed on 19th Ramadan in 669
when he was 38.

Riyadhus-Saalihin was completed on Monday 14th Ramadan
in 670 when he was 39.

Tashih At-Tanbih was completed on Friday 27th Rajab 671
when he was 40.

Al-Majmu’ Sharh Al-Muhazzab commenced on a Thursday in
Sha’baan 662.

Now, this could be a typo intending 672 because the
introduction in Al-Majmu’ refers to Raudhatut-Taalibin.
However, An-Nawawi adopted such an expansive approach in
the earlier chapters that it had reached a few volumes in
manuscript by the time he had completed the chapter on
menstruation (which itself is huge!). Thereafter, he mentions
that he will adopt an intermediate style, between excessive
length and extreme brevity. Nevertheless, An-Nawawi reached
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Baabul-Janaa’iz on the Day of Ashura 673. He then began
Kitabuz-Zakah on the same day. He completed Baabul-Ihram
on Monday 9th Shawwal in 673 and began Baab Sifaatil-Hajj
on the same day. He completed the quarter on Ibaadah on
Sunday 14th Rabi’ul-Awwal 674. He never managed to
complete Kitaabul-Buyu’, reaching Baabur-Riba before
passing away in 676 aged 45, may Allah have mercy on him.
He achieved in his short life what most scholars cannot in a
life twice as long.

Other works that were incomplete when the Imaam passed
away are At-Tahqiq (considered to be an abridgement of Al-
Majmu’), At-Tanqih fi Sharh Al-Wasit of Imaam Al-Ghazaali,
and Bustaanul-Aarifin.

To the discerning eye, it is worth noting that Imaam
commenced and completed his works mostly during holy days
and months. This might partly explain the blessings he had in
the time of composition and the widely received acceptance
his works have had to this day.

It is from these completion and incompletion dates that the
latter scholars established a hierarchy of An-Nawawi’s works.
What is interesting is that Raudhatut-Taalibin was completed
just before Minhaajut-Talibin, and that these works were
written simultaneously. There is certainly a close relationship
between these two works. A student studying Al-Minhaaj
might reap immense rewards through supplementing his
studies with reading and reviewing Ar-Raudhah.'®

'8 Edited from ‘Composition Dates of An-Nawawi’s Works’
islamclass.wordpress.com
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The blessings of his compilations

Al-Kamaal Ad-Dameeri writes in his commentary on Al-
Minhaaj: Due to his qualities, Allah & kept alive his name
after his demise and the Ulama all acknowledge his great
blessings. Allah & had spread (from him great) benefit
through his compilations, during his life and after his death. A
scholar belonging to any mazhab can hardly ever be
independent of his works. Hearts have always been in love and
attached to what he had written.'*®

Ibnul Attaar wrote: The people from all Muslim lands
benefitted from his writings. They all strove to acquire copies
of his compilations. I even saw those who would criticize him
in his lifetime striving to acquire copies of his books and
benefitting from them after his demise.'®’

The khateeb (lecturer) of the Jaami’ Umawi in Damascus,
Jamaalud Deen Mahmood, once said in a gathering of Ulama
that he had heard a person addressing him while he was in a
condition between sleep and wakefulness, “Allah & had
showered upon An-Nawawi a special faydh (wave of special
mercies and blessings) in his grave. Thereafter, Allah &
redirected that faydh to his books.” That is the reason why his
books spread in all directions and became famous.'®*

A contemporary author writes: There are three aspects that
stand out in An-Nawawi’s writings:
1. They are widely accepted and appreciated.

186 Al-Manhalul Azbur Rawiyy pg.66
'87 Tuhfatut Taalibeen pg.63
'8 Al-Manhalul Azbur Rawiyy pg.24
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2. He wrote so much in a short period of time. He was
only 45 when he passed away. In a span of 12 — 13 years, he
compiled some of his most important works in Islam.

3. An-Nawawi’s style of writing — the clarity, conciseness
and comprehensiveness of his writing.'®’

His services for Deen -Teaching

Teaching Posts in Damascus

Despite his young age and relatively lower sanad (chain), he
had assumed the post of head-teacher at Darul-Hadith Al-
Ashrafiyyah, after Abu Shaamah Abdur Rahmaan ibn Isma’il
& in 665 AH. This occurred during the lifetime of his
teachers. He was 34 at that time. He continued serving in this
institute until his demise. It was from here that he spread
abundant knowledge and greatly benefitted the students of Ilm.
He would teach Sahih Al-Bukhari, Sahih Muslim, a portion of
Sunan Abi Dawud, Ar-Risaalatul-Qushayriyyah, Safwatut
Tasawwuf, Al-Hujjah ‘ala Taarikil Mahajjah by An-Nasr Al-
Maqdisi and Sharh Ma’aanil Aathaar of At-Tahaawi. He
would teach all of the above in a method which would
combine both simaa’ (narration of the actual book) and bahth
(commentary, in-depth discussion and critical analysis).

He also taught for periods of time in the following Madaaris:
Al-Igbaaliyyah, Al-Falakiyyah and the Shaafi’i Ar-Rukniyyah
where he taught on behalf of Qaadhil Qudhaat (Chief-Justice)
Ash-Shams Ahmad ibn Khallikaan when he was appointed to
this post for the first time."”"

'8 An-Nawawi: The Life - ummibraheem.wordpress.com
1% Al-Manhalul Azbur Rawiyy pg.24
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Students

Many great scholars were blessed with the fortune of having
studied under him. They in turn spread his knowledge and his
fataawa (verdicts). From amongst his famous students were:

Alaaud-Deen Ali ibn Ibraahim, famously known as
Ibnul-Attaar. He is the biographer of Imaam An-
Nawawi.

Jamaalud-Deen Yusuf al-Mizzi

Al-Badr Muhammad ibn Jama’ah

A few interesting facts about some of his students and
contemporaries who benefitted from him:

a)

b)

Some of the Ulama who were great personalities in that
era and who even passed away before Imaam An-
Nawawi quoted him in their compilations. An example
of this is Al-Muhibb At-Tabari, who quoted a few
points from Imaam An-Nawawi in his book ‘Al-Qira’.
This was similar to the case of Abdur-Rahmaan ibn
Mahdi and Yahya ibn Sa’eed Al-Qattaan who both
benefitted greatly from the knowledge of Imaam Ash-
Shaafi’i, yet passed away before him.""!

Abu Zur’ah Al-Iraqi narrated that the news had reached
him that Jinn used to study by Imaam An-Nawawi. On
one occasion, a student was alone with Imaam An-
Nawawi, when a huge serpent entered. The student
became alarmed and frightened. Imaam An-Nawawi

"I This was supposed to be in Al-Manhalul Azbur Rawiyy pg.37, but is not
found in the print which I was using. I found this point on Al-Maktabah
Ash-Shaamilah at this part of the book.
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c)

calmed him down and informed him that this was
actually a jinni who was also a student of knowledge.
Imaam An-Nawawi then reprimanded the jinni,
“Didn’t I forbid you from ever coming to me in this
appearance?” Imaam An-Nawawi then established a
brotherhood between them. When the jinni wished to
return home, either to Baghdad or Iraq, he sought
Imaam An-Nawawi’s permission to join his jinni friend
just to tour those lands. Imaam An-Nawawi allowed
him to go, and advised the jinni to take good care of
him. The jinni transformed himself into a camel, and
asked the man to get onto his back. He said, “When
you feel very cold, then poke me.” He took him up into
the sky, and when he felt extreme cold, he poked the
jinni. The jinni then descended and landed at the
desired destination. This man stayed with them for a
while. They then returned, bringing back for Imaam
An-Nawawi some fruit from that place.'*?

It is famous that Al-Khidar would also meet with

. 193
him."

Relationship with his students

Ibnul Attaar & states: The period of time in which I adopted

his company was from a short while before 670 AH until his
demise, in which time I attached myself to him alone, and to

12 Al-Manhalul Azbur Rawiyy pg.40. Allamah Sakhaawi says that
although this narration is munqati’, it is not farfetched. Such incidents of
the jinn studying by great scholars are found in the books of history and
biographies of great personalities.

193 Al-Manhalul Azbur Rawiyy pg.40
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no other teacher. In that time, I studied Figh under him in
detail. I also studied by him many of his compilations with
accuracy and precision. He granted me permission to correct
anything which I find (incorrect) in any of his books. I
therefore corrected a few things in his presence, which he
agreed with and even fixed it with his own hand. He was very
kind and compassionate to me. He would not allow anyone
else to serve him besides me, even though I tried very hard to
get him to agree (to allow others to also serve him). He kept a
careful watch over all my movements and actions. He was
caring and sympathetic to me in all my situations. He was very
humble in his interaction with me in all conditions. He would
correct and advise me in all matters, even those which were
related to my thoughts. I am unable to recount all of those
incidents.'”*

Services for Deen - Commanding to good
and forbidding evil

Imaam An-Nawawi was never unmindful of the duty of
enjoining good and forbidding evil. Despite his numerous
occupations and academic commitments, he was not negligent
regarding this important duty. He was very brave and
courageous in this regard, and did not allow any compromise
in it. As a result of his frankness, he had to bear the wrath and
anger of the governors.

Ibnul Attaar writes: He would openly disapprove the incorrect
actions of the rulers and governors. In this, he would not fear
the criticism of the critics. If he was unable to directly address

19 Al-Manhalul Azbur Rawiyy pg.37, Tuhfatut Taalibeen pg.52,53
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them on these issues, he would write letters and have it sent to
them.'”

The leader of the Muslims during much of An-Nawawi
lifetime was As-Sultan Az-Zaahir Baybars. He was a war-
hero. He was the one who fought the Mongols and defeated
them. However, his status and popularity did not prevent An-
Nawawi from advising and correcting him when he was
wrong. On more than one occasion, Imaam An-Nawawi sent
him letters concerning matters that were related to the Shari’ah
and were of common interest to the people of Damascus.

On one occasion, the people of Damascus sought relief from a
heavy tax burden after a years-long drought. An-Nawawi
wrote a letter to Baybars, which was also signed by a number
of other scholars, encouraging him to lower the taxes and be
compassionate to his subjects. The intention of An-Nawawi's
letter was to correct the wrong that was being done by the
ruler. He did not bow down to the ruler just because he was the
ruler, or just because he had done some excellent deeds in the
past.

This prompted Baybars to threaten him. To this, he responded:
“As for myself, these threats or even greater threats do not
harm me. They will not stop me from advising the ruler, for I
believe that this is an obligatory duty upon me and upon the
other scholars.”

He spoke fearlessly on a few occasions before the ruler in
Daarul-Adl (the hall of justice) regarding his harsh treatment
towards his subjects in Damascus with regards to seizing their

193 Tyhfatut Taalibeen pg.98
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properties. According to certain scholars, since the lands were
conquered by the Tartars, and were reconquered by Baybars,
the land now belonged to the state. It would only be regarded
as the property of the owner if he had documents to prove that
he was the original owner. Imaam An-Nawawi contested this
appropriation of land and property. The ruler was angered at
his outspoken appeal, and wished to dismiss him from his
posts, as he assumed that he was receiving some salary from
the state. He was then informed that Imaam An-Nawawi was
not a beneficiary of the state, and could therefore not be fired
from any post. Imaam An-Nawawi then wrote to Baybars,
explaining the reality of the situation in Damascus, and asking
for softness and compassion towards the residents of
Damascus. This letter was backed and supported by great
Ulama of all four mazaahib '*°

Although Baybars was angered greatly and wanted to arrest
and punish him, he refrained from doing so. He explained the
reason for this in these words: «= ¢ 3i v — “I fear him.”"’

An-Nawawi also wrote to him, after the government had
issued an edict that every Faqih and Aalim could only teach at
one Madrasah at a time, which was making it difficult for them
to make ends meet. He requested that they should reconsider
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this decision of theirs, and honour the bearers of knowledge.
Imaam An-Nawawi himself never received a salary for
teaching, so there was no monetary benefit in store for him as
a result of this letter.

Ibnul Attaar has also mentioned another two letters which
were sent to Az-Zaahir Baybars, cautioning him over some
other misdemeanours. '*®

In Jumaadal-Ulaa 668 AH, Imaam An-Nawawi wrote a letter
to the governor of Damascus, encouraging him to assemble the
people for salaatul-istisqaa. Some scholars were at that time
discouraging the rulers from salaatul-istisqaa. This letter was
written to bring alive a great Sunnah of Rasulullah 4, which
the people had neglected.

After receiving this letter, the governor instructed an
announcer to immediately announce that people should fast for
the next three days, starting from Monday 12 Jumaadal-Ulaa.
He also announced that the people should give sadaqah, do
good to others, reconcile with their enemies and should carry
out other acts of good, which are from the etiquettes of
istisqaa. On Thursday, they performed salaatul-istisqaa and
made du’a for rain. Seven days later, Allah & sent continuous
rain down upon them in abundance. The governor had written
to all of his deputies in the various areas and cities on the day
that the people of Damascus performed istisqaa, instructing
them to also establish istisqaa. They were all blessed with
torrential rains in their areas. Shortly thereafter, it snowed in
those lands. So much snow fell that that such masses of snow
had not been seen for years on end.

%8 Tyhfatut Taalibeen pg.98-113
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Prior to this, in the same year in Rabi’ul Aakhir, an edict had
been issued for the closure of all bars and taverns, and wine
was declared illegal. In Damascus and all other areas of
Shaam, wine was taken from whomsoever possessed it and
was spilled onto the ground. These evils were eradicated after
they had spread greatly in society. (Imaam An-Nawawi
praised the government for this wonderful decision in his letter
to the governor).

That year, Allah & granted them such barakah that the crops
which were yielded exceeded that of the last 30 years. Due to
the increase in produce, food prices dropped so low that it
matched the prices of food 15 years before.'””

Fearlessness in proclaiming the truth and
admonishing evil scholars

There was a scholar in Damascus known as Ibnun Najjaar. He
was agreed with the government’s decision regarding the
expropriation of land, especially of the farms and orchards of
Damascus. Initially, Imaam An-Nawawi had good thoughts
about him. After addressing Az-Zaahir Baybars and sending
him a letter in which he criticized the government’s decision,
with which the Fuqgaha of all four mazaahib concurred, Imaam
An-Nawawi came to realize that Ibnun Najjaar was one of the
people who was inciting the ruler against him. Ibnun Najjaar
criticized Imaam An-Nawawi over his letter. He claimed that
Imaam An-Nawawi was the chief instigator who had instigated
all the other Ulama in this matter. He even asked some people
to convey the following message: “Say to Yahya, ‘He should

' This incident was narrated by Imaam An-Nawawi himself to Ibnul
Attaar (Al-Manhalul Azbur Rawiyy pg.53-55)
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refrain from pursuing this matter any longer. Or else 1 will
seize the Darul-Hadith from him.”” Imaam An-Nawawi
responded to his threats by writing to him a strong-worded
letter, in which he exposes his deceit, criticizes him over his
arrogance, explains the responsibility of the scholars towards
proclaiming the truth, defies his threats, encourages him
towards repentance and warns him of the consequences of not
repenting to Allah. It is a very interesting letter, and contains
great lesson for the people of knowledge.200

Spiritual Rank

One of the senior pious people of Imaam An-Nawawi’s era
said to Ibnul-Attaar: “At the time that he was born, he was
already written amongst the Saadigeen.”*"!

Qadhi Safad Al-Uthmaani wrote: The people of kashf are of
the opinion that he was appointed to the rank of Qutb*** (the
highest ranking saint and Waliy — the leader of the Awliyaa)
before his demise.*”

Miracles and Ilhaam (Divine Inspiration)

a) The father of Imaam An-Nawawi narrated to Ibnul Attaar:
My son was seven years old. He was sleeping at my side. It
was the 27" night of Ramadhan. He woke up in the middle of

2% Tyhfatut Taalibeen pg.155-164

Please refer to the Appendix for the Arabic text of this letter.

! Tyhfatut Taalibeen pg.42

2 The term Qutb, has appeared in some aathar (narrations from the
Tabi’een and those after.) (See the footnotes on Ar-Raf’u Wat Takmil,
pg.374)

For further details, one should refer to the treatise of As-Suyuti in Al-
Haawi lil-Fatawaa and of Ibn ~Aabidin Ash-Shaami in his Rasaa’il.

203 Al-Manhalul Azbur Rawiyy pg.41
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the night and woke me up. He said, “Father! What is this
bright light which has spread throughout our house?” The rest
of the family also woke up. We all could not see anything. But
I knew that it must be Laylatul—Qadr.204

b) Imaam An-Nawawi 4 narrates: I was once sick. One night,
I was sleeping under the eastern roofed section of Madrasah
Rawaahiyyah, with my father and other family members
sleeping beside me. Suddenly, Allah & woke me up from my
sleep and relieved my pain. My heart yearned to engage in
zikr. I began reciting ‘SubhaanAllah’. While I was engaged in
this zikr, in a voice which was between loud and soft, I noticed
a handsome well-dressed elderly man making wudhu at the
pond. It was the middle of the night, or some time close to
that. When he completed his wudhu, he came to me and said,
“My boy! Don’t make zikr and disturb your father, brothers,
family members and the other students in the Madrasah.” 1
asked, “Shaykh, who are you?” He replied, “I am your well-
wisher. Let me be, whoever I am.” The thought occurred to me
that this may be Iblees. I said, “I seek the protection of Allah
from the rejected devil,” and I raised my voice, reciting
‘SubhaanAllah’. He turned around and walked off towards the
door of the Madrasah. My father and other companions woke
up to the sound of my loud zikr. I went to the door of the
Madrasah, and found it locked. I opened it, but did not find in
it anyone who was not there before. My father asked me,
“Yahya! What is the matter with you?” I narrated the incident

24 Tuhfatut Taalibeen pg.43
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to him. They were all shocked. All of us sat, reciting
SubhaanAllah and engaging in zikr.*"

¢) Waliyyud Deen Abul Hasan Ali, the great Aarif and Sufi,
narrated: 1 was suffering from severe gout in both my feet.
Shaykh Muhyid-Deen visited me. When he sat by me, he
began speaking about patience. As he spoke, the pain
gradually decreased. He continued discussing patience until all
the pain was gone, as if it had never been there. Before that
day, I could not sleep at all in the nights due to the pain. I
understood that the pain had disappeared due to his barakah
(blessings).zo6

d) The governor of Shaam intended to send some of the books
of ilm which had been endowed to the library of Jaami’ Al-
Umawi to another non-Arab country. Imaam An-Nawawi
expressed his disapproval over this decision and was quite
harsh in his approach. The governor was infuriated and wanted
to detain and punish him. On the carpet of the governor were
some skins of tigers and other wild predators. Imaam An-
Nawawi pointed to those skins. Suddenly, they stood up as
fully-formed tigers and predators, by the power of Allah &.
They bared their teeth and canines at the governor (as if they
were threatening to eat him alive). He, along with his guards
and ministers, scrambled out of the room. He then apologized
to Imaam An-Nawawi and kissed his feet.”"’

25 Tuhfatut Taalibeen pg.51

206 Tyhfatut Taalibeen pg.66

27 Jaami’u Karaamaatil Awliyaa 2/474, 475, quoting from Al-Minan of
Ash-Sha’raani
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e) The great saint and pious personality, Abul Qaasim ibn
Umayr Al-Mizzi & narrates: I had seen in a dream many

raised flags in Mizzah. I heard a bugle being blown. I was
surprised and asked, “What is this?” I was told, “Tonight,
Yahya An-Nawawi was appointed as the Qutb (the leader of
the Awliyaa).” I woke up from my sleep. I did not know who
the Shaykh was. I had never heard of him before that.

I happened to visit Damascus for some work. I mentioned his
name to a person. He explained, “He is the Shaykh of Darul-
Hadith Al-Ashrafiyyah. He is sitting there right now for his
period (to teach). I asked for directions and entered the
Madrasah. I found him sitting there, with a group of students
around him. His gaze fell upon me. He jumped up and walked
briskly towards me, leaving his students. He walked to the side
of a pillar. He did not allow me to say a word to him. He just
said, “Keep whatever you know to yourself. Don’t mention it
to anyone.” He then returned to his place, without saying a
word more. I had never seen him before that, nor did I ever
meet him again.””®

f) Ash-Shams ibnun Nageeb, a student of Imaam An-Nawawi,
writes: I once visited An-Nawawi & when I was a child. He
said to me, “Welcome, o Qaadhil Qudhaat (chief-justice).” I
looked around, and did not find anyone besides me. He said to
me, “Sit down, o lecturer of Ash-Shaammiyyah.” This was
something which Allah & had exposed to the Imaam (kashf)
and inspired him to say. (Ash-Shams ibnun Nageeb later held
both of these posts.)209

208 Tuhfatut Taalibeen pg.165
29 Al-Manhalul Azbur Rawiyy pg.42
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g) At-Tagi Muhammad ibnul Hasan Al-Lakhmi narrates:
Many miracles were witnessed at his hands. Some of them
were:

a) He would sometimes hear an unseen caller calling out
to him (i.e. an angel).

b) Doors which were locked would open for him and then
lock again, as if it was locked throughout.

c¢) Once, at night, a wall split and a handsome man
emerged from the crack in the wall. They spoke to one
another on vital aspects regarding this world and the
Hereafter.

d) He would receive kashf, and inform a person of
something which only Allah & and that person were
aware of.

e) He informed them of his impending demise, while he
was still in Damascus. *'°

Allah & had also blessed him with the bounty of true dreams,

which would be realized and would come true like the break of
dawn.?!!

h) According to Shaykh Yusuf An-Nabhaani, his greatest
miracle was the extent of writings and compilations which he
had completed in his relatively short life of just 45 years (from
which only about 20 years were spent in teaching and
writing).”'* Shaykh Abdul-Fattaah Abu Ghuddah wrote: He
had left behind many lengthy well-prepared and well-
researched works and unique, beneficial and comprehensive

219 Al-Manhalul Azbur Rawiyy pg.41,42
2! Al-Manhalul Azbur Rawiyy pg.43
12 Jaami’u Karaamaatil Awliyaa 2/476
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compilations. They are such that if he had written it over
double of his life-span (i.e. 90 years), it would have still been
copious and astonishing.213

Miracles after his demise

a) A Shaafi’i scholar and Qadhi (judge) was about to pass
away. His tongue rolled out and his face blackened just before
his death. The Ulama felt that this had happened to him
because he used to criticize and insult Shaykh An-Nawawi.
Similarly, a Kirmaani man from Yemen, in the era of Ibnul
Mugqri’ had a loose tongue with regards to Imaam An-Nawawi.
Because Imaam An-Nawawi had declared it impermissible
under all circumstances to look at the face of an amrad, and a
few similar masaail, he would vilify him. Before his death, his
tongue fell out of his mouth.*"*

b) Shaykh Ash-Sharaf Al-Baarizi narrated: I had seen Imaam
An-Nawawi in a dream. I asked him, “What is your opinion
regarding Saumud Dahr (fasting perpetually, besides the 5
days of the year that are prohibited to fast)?” He replied,
‘There are 12 differing opinions of the Ulama regarding this
issue.” When I awoke, after intense research (for one entire
year), | found the matter to be as he had said. But I have never
seen all twelve opinions collected in any book in one plalce.215

c) Al-Azra’i said: May Allah be pleased with An-Nawawi and
all his pious servants. Imaam An-Nawawi was the person who

1% Al-Ulama Al-Uzzaab pg.152

1% This was supposed to be in Al-Manhalul Azbur Rawiyy pg.35, but is not
found in the print which I was using. I found this on Al-Maktabah Ash-
Shaamilah at this part of the book.

215 Al-Manhalul Azbur Rawiyy pg.42
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had done the greatest favour upon me with regards to the
mazhab, compared to all the other Fugaha. From his books, I
acquired Figh (understanding). From his speech, I gained
insight. Upon his path, I walked. From his dua’s, I benefitted
greatly.

(How was this possible, whereas he was not even alive during
the era of Imaam An-Nawawi? He explained:) What I mean by
this is that for a long period of time, around the year 730 AH, I
was overcome with laziness and lethargy in seeking
knowledge. I saw a dream in which it seemed as if I was
walking on a path which had deviated from the main road.
When 1 glanced towards the qiblah, I suddenly saw a large
group of people walking, wearing white luxurious clothing.
The thought occurred to me that it is Shaykh An-Nawawi and
his followers. I got off my animal and walked with them on
the main road towards Damascus. Suddenly, we found
ourselves in a stony plain. A certain family member of mine
met me, made salaam to me and stood with me for a long time.
When I turned around, I could not see any of them. I
reproached him for this. I began tracking their footprints and
asking about which road they had taken. I was given the
directions to reach him. I continued until I found myself in the
middle of some orchards between Al-Madinah and As-
Saalihiyyah. I now came across some of that large group,
scattered throughout various roads. Some of them were sitting,
with their backs leaning upon a wall. Some of them had
stretched their legs out, tired and exhausted. Some were lying
down flat on their backs, groaning like sick people. While
running at a speed, I even trampled over the clothes of some of
them, or even some parts of their bodies. I ran till I reached the
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famous  Al-Madrasah ~ Ash-Shibliyyah  Al-Hanafiyyah.
Suddenly, I saw Shaykh An-Nawawi, with only two other
people. When I approached them, he turned and saw me. I
requested him to make du’a for me, and implored him in the
name of Allah to do so. He smiled, walked a few steps towards
me and then began making du’a for me. When I turned around,
I saw my father standing there and saying Aameen to his du’a.
He then went back to his two companions, and they all left.

I woke up from the dream quite excited and happy. I resumed
my study of the mazhab. The interpretation and results of the
dream became clear to me like the light of dawn. The relative
of mine who had held me back in the dream endeavoured to
gain closeness to me a few days after the dream. He tried to
accompany me and attach himself to me in such a manner that
he would hardly ever leave me, which was a barrier between
me and my studies. He then passed on into the mercy of Allah.
Then things came right. This period was the delay which I had
seen in my dream. May Allah have mercy on him and on all of
us. I then devoted myself to acquiring and studying the

compilations of Shaykh An-Nawawi.*'®

His epic trip to Al-Masjidul Aqgsa before his
demise

Ibnul Attaar narrates: (About two months before his demise) I
was sitting with him, when he said to me, “I was instructed to
travel.” 1 asked, “How were you instructed?” He replied,
“While I was sitting here (in his room in Madrasah
Rawaahiyyah) facing the qiblah, a form (of an angel) passed

216 Al-Manhalul Azbur Rawiyy pg.33
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by me from there towards that direction” and he pointed from
the West of the Madrasah to the East. “That person said,
“Stand up and travel to visit Baytul Maqdis.” I assumed that
the Shaykh wanted to make a normal trip, not realizing that his
intention was to make his final trip (to the Hereafter). He then
said to me, “Come. Let us bid farewell to our companions and
friends.” So we went to the graveyard in which some of his
teachers were buried. He visited their graves, recited some
Qur’an (and sent the rewards for them), made du’a and cried.
He then visited some of his companions who were living, like
Shaykh Yusuf Al-Faqaa’i, Shaykh Muhammad Al-Ikhmeemi
and Shamsud-Deen ibn Abi Umar, the Shaykh of the Hanbalis.

He then set out for his journey on that very morning. Many
strange incidents occurred. I had seen such amazing
occurrences from him which could fill volumes. He first went
to Nawa. He then visited Al-Quds (Jerusalem) and Al-Khalil
(Hebron). He finally returned to Nawa. Immediately after this
trip, he fell ill in the house of his father.?"’

Before setting out for the above journey, he returned all the
books which he had borrowed from the libraries which had
been endowed (awqalalf).218

Last days and Demise

On Saturday, 20 Rajab 676 AH, he seemed to be on the verge
of recovery. But on Tuesday night, 24 Rajab, he passed away.
His student Ibnul Attaar had already returned to Damascus. He
says: While sleeping that night, I saw in my dream that an

7 Tuhfatut Taalibeen pg.97
% Al-Manhalul Azbur Rawiyy pg.77
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announcer was announcing at the door of the Jaami’ Masjid of
Damascus, “Salaah over the Janaazah of Shaykh Ruknud-Deen
(the pillar of Deen) is going to occur soon.” The people began
shouting out (in grief) on hearing that announcement. I woke
up and said ‘Innaa lillahi wa innaa ilayhi raaji’oon (We belong
to Allah, and to Him is our return)’. The news of his demise
only reached us on Thursday night. After the Jumu’ah salaah,
an announcement was made that he had passed away. Salaah
(alal ghaa’ib — for a deceased person who is absent) was
performed for him in the Jaami’ Masjid of Damascus. The
Muslims were overtaken with extreme grief over his demise,
whether it be the scholars or the public, those who praised him
and his critics.*"

His father was alive at the time of his death. His father passed
away 10 years later, in 685 AH. He was over the age of 70 at
the time of his demise. He was a blessed man.”*’

His grave

Imaam Al-Nawawi wished that his grave should be according
to the Sunnah. He did not want it to be plastered, nor did he
want that anything should be built over it. Ibnul Attaar
narrates: After his demise and his burial, his family members
and neighbours decided to build a domed structure (a
mausoleum) over his grave. Imaam An-Nawawi came to one
of the senior members of his family, most likely his paternal
aunt, in a dream and said to her, “Tell my brother and my
friends that they should not build this structure which they
have decided to build. (If they go ahead,) Every time they try

219 Tuhfatut Taalibeen pg.98
20 Al-Manhalul Azbur Rawiyy pg.79
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to build, it will break down and collapse upon them.” She
woke up with a fright and narrated her dream to them. So they
gave up the idea of building the structure. They placed some
stones around the grave to prevent insects and creatures from
living there.?'

Sadly, a domed structure was finally built over his grave,
towards the end of the tenth century.””? But in January 2015,
the An-Nusra Front had blown up and destroyed the
mausoleum of Imaam An-Nawawi in Nawa, near the
Jordanian border.”*

Biographies and Resources on Imaam An-
Nawawi

1) One of the most authentic resources on the life of Imaam
An-Nawawi is ‘Tuhfatut Taalibeen fi Tarjumatil Imaam
Muhyid-Deen’, which was compiled by his beloved student
Alaaud-Deen Ali ibn Ibraahim, famously known as Ibnul-
Attaar &. He was the teacher and foster brother of Shamsud-
Deen Az-Zahabi . His father was a perfume trader, which
led to him earning the title of Ibnul-Attaar. He had enjoyed the
close companionship and undivided attention of Imaam An-
Nawawi for a period of about six years. He attached himself so
closely to Imaam An-Nawawi and imitated him so closely that
he was referred to as ‘Mukhtasar An-Nawawi’ (the small
Nawawi). He was born in 654 AH and passed away in 724

! Tuhfatut Taalibeen pg.153

2 Annotations on Tuhfatut Taalibeen pg.154

2 https://www.aljazeera.com/news/2015/1/8/syrian-fighters-destroy-
historic-muslim-tomb
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AH.*** All subsequent biographers are indebted to his
invaluable contribution in preserving the legacy of Imaam An-
Nawawi.

2) Al-Manhalul Azbur Rawiyy fi Tarjumatil Imaam An-
Nawawi — by Shamsud-Deen Muhammad ibn Abdir-Rahman
As-Sakhaawi, who passed away in 902 AH.

3) Al-Minhaajus Sawiyy fi Tarjumatil Imaam An-Nawawi —
by Jalaalud-Deen Abdur-Rahman As-Suyuti, who passed away
in 911 AH.

The above three books are comprehensive resources on the life
of Imaam An-Nawawi. They have all been published. In this
compilation, I have benefitted greatly from the first two.??

Besides the above works, Shaykh Abu Ubaidah has listed 5
other Arabic biographies written by previous scholars which
were mentioned in various bibliographical sources. He has
also listed 7 Arabic biographies which were compiled by
contemporary scholars.

One biography which was compiled by a contemporary
scholar, but not mentioned in the above list, is Al-Imaam An-
Nawawi by Ahmad Fareed. I accessed this book on Al-

224 Tarjumah Al-Imaam Ibnul Attaar, which is a section of the
Mugaddimah of Tuhfatut Taalibeen pg.26-33 — prepared by Abu Ubaidah
Mashoor ibn Hasan Aal-Salman

% The copy I quote from was published by Dar Al-Kotob Al-Timiyah and
researched by Ahmad Fareed Al-Mazeedi (1st Edition 2005). It however
contained numerous mistakes and typographical errors, as well as many
portions which are missing altogether. When the text seemed incorrect, I
compared it to the text of this book which I found on Al-Maktabah Ash-
Shaamilah.

26 Muqaddimah of Tuhfatut Taalibeen pg.10-13 — prepared by Abu
Ubaidah Mashoor ibn Hasan Aal-Salman
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Maktabah Ash-Shaamilah. I have quoted from it in certain
places.

Many of the modern prints of Imaam An-Nawawi’s various
compilations contain biographical sketches of his life.
Similarly, his biographical details can be found in books on
history and life-accounts of great personalities, in sub-sections
which are dedicated to his life. From among them, one could
refer to Tazkiratul-Huffaaz and Tarikhul Islaam of Haafiz Az-
Zahabi, Tabaqaatush-Shaafi’iyyah of Taajud-Deen As-Subki,
Al-Ulama Al-Uzzaab of Shaykh Abdul-Fattaah Abu Ghuddah.

Some English articles were also prepared on the life of Imaam
An-Nawawi, which I had also occasionally benefited from, the
details of which are as follows:

Akhlaq e Salaf; Biography of Imam Nawawi by Maulana
Qamaruz Zamaan v.3 pg.569-582 / Commentary on the Forty
Hadeeth of an-Nawawi, Jamaal al-Din M. Zarabozo/
Introduction to Al-Tahrir fi Sharh Alfaz Al-Tanbih by Al-
Nanawi - Edited by Abdullah Al-Zouebi pg.22-36/ Brief
Biography of Imam Al-Nawawi - islamicfinder.org/ The Life
of An-Nawawi - sunnahonline.com/ A Short Biographical
Sketch of Imam An-Nawawi - dar-us-salam.com/ A Glimpse
Into The Life 0)§ Imaam An-Nawawi -
mukhtas.wordpress.com/  An-Nawawi:  The  Life -
ummibraheem.wordpress.com
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Appendix

Imaam An-Nawawi’s three letters to Az-Zaahir
Baybars

Hereunder are the texts of the three letters which he wrote to
Az-Zaahir Baybars, in the words of Ibnul Attaar:
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